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Magic Syncretism iii tite Late An/iquily:
Sorne examplesfrom Papyri rnd Magical Gems t

CARLA SFAMENI

RESUMEN:La forma inés conveniente de acercarse al entendimiento de la magia en el
periodo romano tardio, es examinar algunos de los aspectos de sus caracteristicas sincréticas.
Apane de algunos textos literarios, la principal fuente de conocimiento en su terreno, es
ofrecida por los papiros greco-egipcios; ci análisis de laspiedras preciosas mágicas es también
muy útil. De hecho, la reproducción de ¡as faz-mu/cae conocidas de los papiros atestiguan el
mismo tipo del sincretismo internacional. Las piedras preciosas mágicas son profundamente
interesantes a causa dc ¡a posibilidad de ana¡izar la asociación entre ¡os conjuros y las
imágenes de ¡os dioses con los poderes mágicos. El objetivo específico de este presente
estudio, es examinar algunos textos de los papiros y algunos amuletos mágicos donde los
elementos de las religiones más antiguas (Egipcios, Griegos, Romanos, Persas, Judios y
Crsitianos) puedan ser encontrados en una nueva mezcla. En los textos mágicos, los nombres
divinos (pertenecientes a diferentes religiones) están considerados como múltiples
manifestaciones de un única y gran poder divino. Lo mismo sucede en e¡ caso de los dibujos
en las piedras preciosas: varias deidades referidas en los papiros están aquí esculpidas en unas
complejas asociaciones. Lo mágico aparece entonces como una clase muy especial de
henoteismo sincrético (P.Lévéque), donde no se hace ningúna sensación de separar un
componente religioso y buscar un origen de la tradición mágica. Así pues, esta misma
búsqueda se inserta en cl problema complejo de la naturaleza y la función de la magia y su
relación a la religión.
SUMMARY:The most convenient way lo approch Ihe understanding of magic in thc Late
Roman period 13 to examine some aspects of his syncretic characteristics. Apart some literary
texts, the main source of knowledge in this f¡eld is offered by the Graeco-Egypt¡an papyri;
the analysis of the magical gems is also very useful. la facts, te reproduction offormu/ae
known from the papyni attests tire same kind of international syncretism. The magical genis are
deeply interesring because of te possibility to analyse Ihe associations between spells and
images of gods with magical powers. The specific objective of the present study is to examine
sorne tcxts on papyri and sorne magical amulets where elernetrts oftire older national religions
(Egyptian, Greek Roman, Persian, Jewish and Christian) may be found la a new extraardinany
mixture. In the magical texts Ihe divine names (belonging to ditTerent religions) are regarde as
multiple manifestations of a tanique asid high divine power. The sarne is te case of te
pictures on the gems: various deities referred to in the papyri are here carved in complex
associations. The niagie appears, Ihen, as a very special kind of “syncretism henoteisni”
(P.Lévéque), where it does not make any sense to separate single re¡igious camponents and to
look for ami origin of tbe magie traditions.So this research inseris itself in the complex problem
of the riature asid fitactionof magic asid its re¡ationship to religion.

Sorne ancient wuiters asid many modern seholara have made several attempts lo
explain the nature asid the onigin of magie, but no definition is universally accepted.
Among the ancient writers, Apulcius in bis apology asked his accuseis quid sil
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magus. ¡ The possibleanswers are two: either te magus is a sacez-dos like in Persian
language and so it is net a crime te be a priest and te know rites, leges ceriznoniaz-us>,
fas sacrarum, iris re/igionum, or the inagus is someone able to bend the will of the
deities te his purposes asid so he is very dangerous2. This conception has been
explained with dic trend la te f¡rst centuries of aur era te see philosophy, magie asid

theurgy as stnictly connected3. The questien of the possible differences among
various kinds of magic is only one aspect of te more complex problem of te
relationships between magic asid religion. Por a long time masiy scholars have
asserted that magie is easily separable from religion and that it is a decadent cultural
phenomenon (or a vestige of an early stage of religleus develepment4 or a corrupt
form of religion5); nowadays Ihe most largely accepted theary is that te categories
a? magie asid religian are indivisible, even if scholars do not agree on te existente
of a contrast betwoen magic and religion6. Por ¡-1. 5. Versael, ja fact, «it ‘would be
utterly impractical te completely eliminate religien as ene of the obvieus model of
contrasbY. The problem is teo complex te be discusged hero, neither is it possible te
examine dio acquisitiens of rnodern theeries of religion asid anthropology en Ibis

1 would like to thank my colleagues Gabriella Lanza and Sandro Giometti for
reading this text asid suggesting various ‘English improvemenis asid, particularly, many thanks
de lado coracáo te Ennio Sanzi who has encouraged my historical-religious researches asid
who has provided some hc¡pfu¡ remarks for this werk.

1Apul.Demag. XXV.

2Apul. De mag. XXV-XXVI: «Ncam si, quod ego apud plurimos lego, Persarum
linguca niagus estqui nos/ra sacerdas, quod tandem est crimen sacerdatem erie et rite narre
a/que scire atque ca//ere leges cerirnonicarum, fas sacrorwn, luí re/igionum?... Sine vera more
vu/gari eren> isti praprie inagun> existimanl, qul co,nmunione /oquendi cren> deis immortalibus
ad omnia quae ve/it incredibi/i quedan> vi cantaminwn po//ea?, oppido mirar crer centrare
flan timuerint quen> poise tan/un>fatentur».

3A. F. Seguí, He//enistic Magie: sorne questioní of definition, in R.Van Den l3rock
and M. J.Verrnaseren (eds.) 5/uSes of Gnosticism and J-Iellenistic Religion, Leiden 1981, p.
362.

O. Frazer, The Go/den Bough, London ¡900, 2 cd., vol. 1, pp. 62-78.

5A. flash, La sopravviven2a de/le aril magiche. in A. Momigliano (cd.), 11 Conflitio
Ira Paganesimo eCristianesima nc/seca/a 1V Termo 1968, (1 cd. London >963), p.l >4.

6See J. Bíythin, Magie and Uethodology, «Numen» XVII, ¡970, pp. 45-50; ¡1. 8.
Versnel, Sorne reflections on ¡he relcaionship Magie-Religion, «Numen» XXXVIII, 2. 199¡,
pp.¡77-¡97; M. García Teijeso. Re/igion cand Magie, «Kemos» 6, >993, pp. 123-128; ]. N.

Bremmer, The birth of ¡he ter> ‘Magie’, «ZPE» ¡26, ¡999, pp.l-l2.

7Versnel, Sorne Reflectioní, p. 176.

/i~, Revista de Ciencias de las Religiones
200!, número 6, pp. 183-199

184



Carla Sfanieni Magie Syncretism in Ihe Late Antiquity

matter8. ¡ only want to stress that it is impossible to give ‘one defmnition of magic

(asid magician) just because there isnt one’ magic: this means that in different
contexts and periods there hayo been different conceptians ofmagic9.

This research eoncems the very special kind of magical theories asid
practices known in the Late Antiquity. 1-1. 5. Versnel thinks that magic and religion
were originaliy distinct entities “biurred through out antiquity1Q 1’. Scháfer argues
that «magie was mi integral pan af religion in antiquity, asid in late antiquhy beeaane
a ferment whieh blunred the distinetion between different religions»’ ~.His theory that
«the latest magle becomesthe eommon denominator of different religions, sorne kind
of lingua franca transgressing the traditional boundar¡es of ihe religions of the
Mediterranean anca» ¡2 ~ very interesting. asid it deserves a deeper study.

The main souree of knowledge in this f¡eld is offered by the magical papyni
but the analysis of dic magical gerns is also very useful. The magical papyn are a
group of texts from Egypt written in Greek fi-orn the early Helienistie period to Late
Antiquity, but most texts beiong to the period from the second century to the f¡fth
century A.D.13. Sorne texts are also written in Egyptian Demotie or Coptie. They
include ah sorts of ancient magie (love inagie. apothropaic magie, revelatory magic,
exorcism and so on) asid they have been considered a kind of handbook for
magicians. ‘¡he first magical papyri weíe broug~it from Egypt to Europe in dic XIX
centusy by J. Anastasi who acqu¡red a callection of texts discavered lii a grave iii
mebes. These documents and other magical papyni discovered mp to about 1930
were publislied by K. Preisendanzt4. He called dio papyni as “Oreek (Papyz-i

8See D. E. Aune, Magic ita Ear/y Chrislianily. ANRW II, 23.2, Berlin-New York
1980, Pp. ¡507-1557; (2. A. l’araone-D. Obbink, Mcagika Hiera. Ancient Greek Magic and
Re/igion, New York 1991; F. Oraf, La magia ne/ mondo antico, Roma-Dan ¡995 (lcd. Paris
1994); 0. Luck (cd.), Arcana Muns/i. Magia e acculto ne/ mondo greco e romano, vol. 1,
Milano 1997; 1’. Sh~fer-I-l. 0. Kippenberg, Envisioning Magie. A Princeton Serninar and
Symposiurn, Leiden 1997; \T• Plint-R. Gordon-O. Luck-D. Ogden, Witchcraft cand Magie ita
Europe. Ancient Greece atad Rome, London 1999.

9Segal, He//enistic Magic. pp. 350-Sl; Graf, La magia nelmondo atauco, passim.

10Versnel, SanieReflections, p. ¡88.

¡ 1P. ScMfer, Magie catad Re/igion ita Ancient Judaism, in ShMbr-Kippenberg,
Envisioning Mcagic, p. 26.

>2Schafer, Magic andRe/igion. p. 43.

13History of the studies on magical papyri and bibliography in W. I3rashear, TIre
Greeek Magical Papyri: can In/roduction and Survey. Annotated Bibliagraphy (1928-)994),
ANRW II. 18.5, Berlin-New York 1995, pp. 3380-3684.

14K. Preisendasiz, Papyri Graecae Mcagicae. Die Griechisehen Zauberpapyri, 2
voil., Stuttgart ¡973-74,2 cd. (PGM).
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Graecae Magicae) because of their language and especially because he found in
them theories and customs coming from the ancient Oreek cultural ami religious
tradition. The following studies on diese texts were made by Classicists with little
contributions by Egyptologists> ~. Then many other papyrological discoveries were
made and many other magical texts were published16. Recently, the Eng¡ish
transiation of die Oreek Éexts published by Preisendanz (with a selection of exts
published afterwards)17 witli dio associated Demotie texts,18 exciuded by
Preisendanz, enabled scholars to became aware of tlie importance of dio Egyptian
tradition19. l-lowever, lii this documentation aB scholars hayo noted the preseneo of
elenients belonging te several religicus traditions and they have sometimes tried te
distinguish and isolate them20. Some magical papyni have beon considered of
probable Egyptian origin, while othor couid hayo a Greek or .Iewish religious
background2 ~. Aetually, elements belonging to these asid other religious traditions
are so stricktly connected cadi other in ah the papyni texts, that most scholars use te
word “syncretism” to designate this phenomenon22. The notion of syncretism has an

D. Nack, Gz-eek Magical Papyri, in 1 Stewart <cd), A. D. Nock, Essays ata

Re/igian atad theAncient Wor/d, L Oxford 1972, Pp. 176-194.
¡ 6R Daniel- E. Maltomini, Supplementum Maglcum. 1-Ji, Culogne- Opladen, >990-

1991.

~7H. 9. Betz, The Greek MagicalPapyri in Transíation, London ¡992,2 cd.

¡8P. II. OñtYiths-H. Thompsan (edd.), TIre Demolie magical Papyrus of London
atad Leiden, London 1904, note thaI Ihe original sourco of te Demotie texts was probably
Egyptian asid (2. Bonner, Studies in Magica/ An>u/ets chieftv Graeco-Egyptian, Ann Arbor-
London 1950, p. 22, says: «the magic of the Greek papyri is predominantly Egyptian».

19J. H. Johnson in Betz, TIre Greek Magica/ Papyri, p. LV; R. Ritner, Egyptican
Mcagica/ Practices under rhe Ronzan Enipire: tIre Dernatic Spe//s atad their Re/igioris Context.
ANRW 1118.5, Berlin-New York 1995, p. 3371, has particulary’ stressed the importance of Ihe
Egyptian tradition in the writing of magical papyri: «Both Dernotic asid Greek spells attest to
the continuity of Egyptian scriptorium traditions, whether in regard te formaí, purpose,
mythology, incantation or ritual technique»

20They have oflen based themse¡ves on the own ficid of research (Greek, Egyptian,

iewish, etc.) ami so íhey haveparticulanly rzotcd ¡he ele,nents related te these traditions.

2 ¡ A. J. Festugiére, La va/cuz- re/igierese des Pcapyrus Magiques, in Idem, L ‘idéa/

reíjgieux des Crees el lÉvangile, Paris 1932, pp. 28J -328; E. R. Goodenough, JewisJ¡
Symbo/s ita Ihe Greco - Ronzan penad, New York-London 1953, vol. II; M. Smith, Tite .Jewish
Elernents ita tite Magiccal Pap,yni, in Idem (5. J. D. Cohen cd.), Stredies ita tite Cu/t of Iahweh,
Leiden 1996 (EPRO 130), vol. II, pp. 242-266.

M. [fuji, Ile//enistie Mcagic atad tite Synoptic Tradition, London 1974, p. 27:

«The mosí imniediately striking feature of the magic of te period Wc are considering is its
syncretism>’. See H. D. Betz, Mcagic atad Mystery ita tIre Creek Magica/ Papyni, lii Enmone-
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oven too large f¡eld of application in the studies of history of religions. so that A.
Mote observes: «le mots syncrét¡sme, syncrétique et syncrétiste sont utilisés dans
¡étude scientiflque des religions ayee une proflision fl uno coníbsion tolles que leurs
signitication en diviont atypique et quasimont inopérante>23.

The same kind of associations among ditYerent religious traditions can be
found in the so called magical gems24. ‘¡bese are semiprecious stones ongraved with
figures of vaníous deities: they appear under thoir traditional Greek-Roman asid
Egyptían form, but sometimes diere are new types, monstraus oombinations of
human andanimal elements. Spells are joinod to the pictures (the inscniptions can be
alone): they aro genoraíly written in Greok charactors ka thero are also Egyptian,
Hobrow or Aramaic words and sometimos incomprehensible eombinations of letters
asid symbols, so callod voces mag¡cae ami charac/eres. Qn tho goms aro oflen
reproducod magical formulas known from te papyri and this attests te samo kind of
international syncrotisn25. The production of such amulets probably startod in the
first contury A. O. as the elder Pliny says : «1am vero etiam Harpocratem, statuas
Aogyptiorum nunuinuni 1w digitis viii quoque portare incipiunt06. It was widely
diffi¡sed in dio Roman Empine until ¡he flfth contwy A.D. ‘¡he most important study

Obbink, Magika Hiera, p. 248 asid K.Proiscndanz, Zar Synkretisíischen Magie ita rórnircheta
Ágypeeta, A/den der VIII Ini Kongrfzir Pcapyro/ogie, Wien 1955, Wien ¡956, Pp. 111-125.

23A. Motte-V. Pirenne Delforge, Dii «Ron usage» de la notion de syncretisme,
«ICemos» 7, ¡994, (Actos du IVe Colloque international du C.I.E.R.G.A., Influences, imprunis
et syncrétismesreligieux ita Gréce cancienne, Bruxe/les 2 - 4 Septu 1993). pp. 11-27: this study
is mi analysis of ¡he notion of syncretism with related bibliography. Tho classification pattern
of P. Lév¿que (Essai de lypo/ogie des syncrÑismes, in Les syncrétisme datas (es re/igions
grecque el rornaine, Colloque de Strasbourg, 9-II Juin 1971, Paris ¡973, pp. ¡79-187) is stiil
useflil, although it hasboen criticised in some aspects: F. Dunand, Syncrétisnze oa coexistetace:
images da religieux datas /‘Égyptc tardive, in (2. Bonnet-A. Motte (eds.) Les .syncz-étisme
re/igieux datas le monde M¿dieerranéen antique, Actes da Co//oque International en ¡‘honneur
de Franz Cumont a laceasion du cinquantiéme anniversaire de so mart, Ro,ne 25 - 27
Septembre 1997. Bruxelles-Roma 1999, Pp. 91-116. Molle- Pirenne Delforge, Da «Ron
usage» de la notion de syncretisme, PP. 11-27.

24 The most important studies aro: Honner, Studies itt MagicalA,nulets; (2. Bonner,
Ama/cts chiefly in tIre ErhisIr Museataz. «Hesperia» 20, 1951, Pp. 301-345; (2. Bonner, A
Misce//any ofengrcavedStotaes, «Hesperia» 23, 1954, Pp. 138-157); A. Delatte-Pb. Derchain,
Les Ita/cali/es magiques gréco-égyptietanes, Paris ¡964.

250n relationsbips papyri- gems see: M. Smith, Re/a/ion between Magica/ Papyri
atad Magical Ge,ns, in Actes da XVe Congrés de Papyro/agie, Bruxe//es-Lorivain 1977,
Bruxelles 1979, PP. >29-147; J. Schwartz, Papyri Magicae Graecae atad Magiscite Genimen,
in M. J. Vermaseren (cd.), Die Orienta/ischen Re/igiotaen ita Rornerreich, Leiden ¡981, Pp.
485-509.

26Plin. ÑU XXXIII, 41.
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on tUs subject is stiIl the ono by C.Bonner, but many other researches hayo been

made later and diere are also many modem publications ofmuseum collections27.
My primazy aim in this study is to examine sorne papyri texús asid sorne

magical amuiets, whero eloments of ihe oidor national religions may be found in an
extraordinarily complox mixturo. ‘¡he width of the issue makes it necessary to limit
Ihe discussion to the analysis of sorne relevant examples from available
documentation.

‘¡he Magica> Papyrus XII is ver>’ interesting because in it is deseribed the
making of a ring, with a prayer of consecration: «Placing a ring. A ¡julo ring (useful)
for overy (magical) oporation and for success. Very effective. Taking an air - colored
jasper, ongrave on it a snake in a circie with its tau in its moutb, and also in the
middle of [¡he circie ¡‘cerned by] the snake [Selene] having two stars on ¡he two
homs, asid aboye this, Helios, beside whom ABRASAX should be inscribed; and on
the opposite sido of the stone from this inscription, the same name ABRASAX, and
around the border you will wnito the great and holy and omnicompetont [spell], the
namo IAO SAF3AOTH. Asid when you luye consecratod the stone woar it in a goid
ring, when you need it [provided] you are pure[at that time] and you will succoed in
everything you may wish. You are to consecrate ¡he ring togethor with ¡he stono in

the rite used for ah such objects..á>28. Sueh type of amulet is vory common: the
jasper of various colours is dio most used stone in te making of magical gems; te
ouroboz-os, tho snake with his tau in mouth, is extrernely common as a symbo¡ of ¡he
universo or of the time. The association aniong imagos of “classical” deities with ¡he
Jowish name of god is very frequent: lao, Sabaoth aud Abrasax (perhaps te
magicum nomen aboye alí others, so that te magical gems are sometimos called

Abrasax”) are the most common nanies in tho magical inscriptions; [he Jewish
influenco is mainly confinod to ¡he inscriptions because of its monotheism and the

prohibition to reprosent God’s image29
me papyrus text proceeds with a prayer of consecration to the cosmie gods:

«1 invoke asid boseoch ¡he consecration, O gods of the heavens, O gods undor ¡he
earth. O gods eircling la ¡he middle region from ono womb. O masters of ah living
asid dead... O heodful la many necossitios of gods asid man.., O sonden of fate who
traveis around ¡he whoie world... O creators asid benefactors of evozy mce... come,

27AA.VV., AnilIre Geminen Ita Deulsehen Samin/ungen (AGDS), vol>. 1-1V; U.
Pannuti, Museo arciteo/ogico Nazionale di Napoli. Catalogo de//a collezione glí/tica. Roma
1983; 1-1. Philipp, Mira et Magicca. Cemn>eta ita Ágyptischen Museum der Staat/iciteta Museen
Preusrisciter Ku/turbesitz, Berlin - Citar/ottenhurg, Mainz 1986; E. Zwier¡ein-Diehl, Dic
Antike Gemnien des Kunsritistorisches Museums Wien, vo¡. lii, Manchen 1991; M. l-¡enig,
Clasrical Gems, Cambridge ¡994.

28PGM XII, 20l-209~Betz, Tite GreekMagica/Papyrt p.161.

29t3onner, 5/udies in Magical Amuteis, p. 27 ss. ¡br Goodcnougti, Jewish Syrnbols,
passim, these inscriptions attest mi itatez-pretalia ludaica of the divino figures
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benovolont for that purposo for which ¡ cali you, as beneyolont assistants in this rite

for my bonefít>00.
Then, the magician identifies himself with many deities, according to a

magical system, typicalíy Egyptian, which is widely witnessed in ¡he magical papyni:
«1 am tlio god whom no one soes or rashí>’ names. 1 am the sacrod bird Phoenix. 1 am
ICrates ¡he Rol>’, callod MARMARAIJOTH. 1 am Helios who showod forth light. 1
am Aphrodite called TYPHI. 1 am te holy sendor of wisids. 1 am Kronos who
showod ¡‘ortiz light. 1 am Mother of gods. calied Heaven. 1 am Osiris, cailed water. 1
am Isis, called dow. ¡ am ESENEPEIS, called spring. 1 am the image resembling ¡he

tose irnages. 1 am SOUCI-{OS (who appears as) a crocodile) í.
in te Egyptian magic tradition, in fact, it is yery conimon ¡hat ¡he magician

pretonds tobe himself the god;32 he often oyen menaces dio god33. la this text it is
intorest¡ng to observe dio variety of ¡he Greek - Roman and Egyptian doities with
whicli the ¡nagician identifies ldmseif: as frequentí>’ attcsted in ¡he magical spells.

Finally, tho magician invokes a god as
TOE’ T~~Ot~QTO~« Ocwv, 6 TravroKpaTQ)p 0E05, &aTToTa 703V EV KoU¡]xo icaX&iv, K-p
tc, ás- 0069 d0áva’ro;. Tizo names of this god aro A’ya0ég Aa[

1unv asid A¡t~v:
«‘¡lierofore, 1 beseoch you, come as my helper, for ¡ am about to cal> on dio hiddon
and inolTable name (Kptrnrév <«1 dpp9rov 6voita), te forefathor of gods, oyerseer
and lord of Ml. Como to mo, you ftom tizo foun winds, god, mIer of alt, who hayo
brea¡hed spirits into man for lifo, master of ¡he good things in ¡he world. Hoan mo,
lord, whose hidden name is ineifable. ‘¡he dainzons, hearing it are torrified asid of it
tizo suri, of it ¡he earth, hearing rolís oven. Hades, hearing, is shaken; r¡vers, sea, lakes
springs heaning, are frozen; rocks, heaning it, are split. Heaven is your head; other,
body; oarth, feet; asid te water aronod you, ocean. O Agathos Daimon. You are lord,
tizo bogottor asid nounisher asid increaser of ah You are the bogottor of alí and
assiguz souls to ah asid control ahí, king of tho Aion asid lord Rearme asid complete
for mo this oporation so that 1 ma>’ wear this power in eyery place, in ove¡y

time...»
34. ‘rizo magician is powerful bocause he possoss tizo

30PGM XII, 2 18-228= Betz, The Greek Magical Papyrí pp. 161-162.

31PGM XII, 228-236= HeIz, TIre GreekMagiccal Papyri, p.l62.

32Egyptian magie: F. Lexa, La magie datas l’Égypte antique de /‘ancietat Empire
jusqu7i /‘époque copte, Paris ¡925; L. Kákosy, La magia ne//’an/ico Egitta, in La magia ita
Egitto al £etnpi deifaraoni, Catalogo de//a Mostra, Milano 1985, Mantova 1985; Y. Koenig,
Magie et Magicietas dans /‘Egypíe ancienne, Paris 1994.

33S. Sauneron, Aspects et sort d’un titéine magique égyptien: les menaces inc/uatat
les dieux, 13ulI.Soc.Fran~. Egypt.» 8, 1951, Pp. ¡ 1-21.

34PGM XII, 237-259Botz, TIre GreekMagicca/Papyri, PP. 162-163.
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KpUTTTOV cm dpprp-ov ¿vo¡ia of the god35. The conception of the words of power”
was vory oid in Egypt, as it was the custom of writing theso words on gonis, on stonos

asid on papyri36. This conception is attested in ¡he Graoco-Romart context too37. in
tizo magical papyni, howover, ¡hero is a very important chango in understanding of
divino namos. «Tizo nanios of doitios are to be takon as conduits of divino power, a

fusiction can no longer be expected of tizo older and traditional namos»38 ‘¡he
magician stross tuis powor of dio nomina sacra in dio conclusivo pan of his
invocation: «Asid again 1 cali upon you, according to Egyptians PHNO EAI IABOK,
according to .lews, ADONAIE SABAOTH, according to Greoks, the king of ah,
ruling alono’, according to tizo higiz priest hiddon, invisible, ovorseor of al>;
according to Partiziasis OUERTO, master of alí... Tho name inseribod on tizo back

sido of tizo stono are those: IAO SABAO’¡H ABRASAX»39.
in tizo magic contoxt, tizo use of namos of gods be¡onging to differont

ro¡igious traditiosis can be interprotod thanks to a spocifze doctrine known from
¡iterar>’ sourcos. Por examplo, Origen says: «... when diese nanies are prononsiced in
a particular soquence which is natural to them, they can be employed for cortain
purposes; asid so also with otizor nanios fu use in Egyptian which invoke cortain
demosis who hayo power only to do certain particular things and other names in

Persian which invoke other powers asid so on with cadi nation »‘~. Tho divino and
angelic riamos, tizo same name of lesus asid ahí spolls would be effective así>’ in ¡he

nativo hanguago41. ‘¡he sanie doctrine can be fonsid in ¡he De Mysteriis of

35Cfr. PGM 1,218-221: «Té KpmTTOV óvo¡’a» of Aion/1-lolios; PGM IV, ¡609-10:
«rá 1E~Ú cal ~LEyáXa tcai rptnrrá &ogara» of Helios/Agatizas Dairnon; PGM XII, 237,
240; XII, 763: «Té KQIYTTTOV Km dppnTov ¿vo¡n» of Aion; PGM XXII, b.20:
<a-o KpU77T6V óvo¡ia» of Sabaoth. ¡ti PGM XII, 265 tIzo fonnula
«KptrtrrC áo¶TaTE ¶rávmag ¿4,opthv» is attributed to Aion hitnself.

36Koonig, Magie et Magiciens, pp. 245-250.

37R.Gordon, lmagining Greek atad Ronzan Magic, in F¡int-Gordon-Luck-Ogdon,
Witchcraft atad Magie, pp. 220-221.

38¡j D. Betz, Secrecy ita tIre Greek Magical Papyri, in ¡4. 0. Kippenberg- 0. G.
Strouznsa (edsj, Secrecyatad Concea/ment, Studies in tite lIis/ory of Mediterranean atad Near
Eas/ern Re/igtons, Leiden 1995, p. 161.

39P0M XII, 263-269= Betz, TIre Greek MagicalPapyri, p. ¡63.

41Orig. CCe/. 1, 25(31-35), ed. Borret, Orig~ne, 1, Pp. ¡42-143, transí. Clzadwick,
Origen:: «Tizus it is not tizo significance of tizo things ~vhichtizo words describe that has a
certain power to do this or that, but it is tizo qualities and characteristics of ¡he sound
(tn-wq Oft Té 0

111ULP61tCVG KJTé 701V iipa~iáTtuv aXA al 7GW 4>tnvtúv TTOLÓTT¡TC9 cal í&tr
zyreg ¿xovot rt SÚVQTOV ¿y aV7Ut9 irpos Tá& TLVÚ ij 7á&)». Orig. CCe/. IV, 35, cd.
Borret, Orig~ne, ~ PP. 266, trans. Chadwick, Origen. p.

2O9: «Ihoir nimes are so powerful
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Jamblichus: «tizo transíated ¡mmes do not keep dio sanie sonso, but some iinguistic
characteristies of each people cant be expressed in te language of anotizer people;
and if it would be possiblo to transíato diese namos, ¡he namos would never koep tizo

samo pewer (t~ ye buVainv oúlcen 4aáá-rrci. rtiv aónSv)>$2.
‘¡bis doctrine could oxplain the presenco in tizo magical texts of a lot of

difforont divino names43. It moasis tlzat tizo magician usod as more namos u possibio
to hayo moro powor.

In ¡he magical goms ¡hero is ¡he sanie association betwoorz various picturos
of gods bolonging to tizo Graeco-Rornan asid Egyptian religious traditions and
nomino sacra Iike ‘[da> Xa~ao50 ‘Al3paad~, tizo names of angols and archangeis,
patniarchs asid prophets of ¡he Jowísh tradition. The numerous divine riamos aro
engraved on tizo magical goms with ¡be purposo to give moro powor to ¡lic miago of

tizo god ropresented 4’* perhaps without a link te tizo spocifzc religious tradition of tizo
sanie ziarne. Ho’wever this theory can explain only sorne aspects of the problem. ¡si

fact those assoeiations must be oxplained in tho widor contoxt ofa panicular kind of
sysicretissii wi¡h olear onotheistic tendesicies. ‘¡his pizenomenon is witnessed by man>’
¡iterar>’ seuncos; among ¡hom, dio most irnportant is Macrobius who examines ¡he
gods of tizo Graeco-Roman pandicon to show that evor~’one is en!>’ a manifostation of
the supremo solar god’*5: «Diversae virtutos solis nomina dis dedorusit. linde

EV ,-6 rrdv sapientium pnineipes prodidemnbA6. Apollo/Holios is ¡he Greek god
most oftosi isivoked in tizo magical papyni with otizor astral deitios suciz Solono and

man>’ gods wizo represont tizo forces of tizo universo47.

when linked with tizo name of God that tizo formula “tho God of Abraham, tizo God of Isaac
asid tizo God of Jacob’ is usod not oní>’ by membors of tizo jowish nation in tizoir prayers to
God asid when ¡hoy oxorcise daemezis, but amo by alrnost aH diese who doal in magie asid
sPells
(dAXó ydp U1<CSÓV icai mirras- roi39 TÚ T~V imo>&i~v gal ¡iaycn~v zrpayltarcvoIÍ¿vovs}>

42Iambl. De Myst. VII, 251, 10-15; cf. cap. 254, 11-260.

43Cf. H. D. Betz, Secrecy ita ¡he GreekMagicalPapyri. Pp. 153-176

«Por tizo magical use of tizo divino names seo: Auno, Magie in Lcr/y Christianity,
Pp. 1545-47 (niagie use of tizo nanie of Jesus); M. Smith, Tite Jewish Elernenis ita tite Magiccal
Papyri, in Smith, Seudies ita rite Cute of Iahweh, II, Pp. 242-256 asid Boiz, Secrecy in tite Greek
MagicalPapyri.

45Macr. Sai 1, 17, 4. Por the doctrine, seo capp. 12-24.

46Macr. SaI. 1, 18, 20: «1 tel] yen tizo highost god of al! is Ino (called) Hados iii
win¡er, Zeus when spring begiris, Helios in sumnier asid in autunin spiendid Iao».

47Soc W. Fauth, Helios Megisíos. Zur synkretistischen Titeologie der Spd/antike.
Loiden ¡995, pp. 34-1 ¡4 (Der Sonnergotí ita den griechisciten Zauberpapyri).
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P. Lévéque has named tizis kind of sysicretism ‘syncrotism-honothoism”48: it
shouid hayo como out in Egypt iii tizo Heíjenistie period and den devoíopod during
the Roman penad: various deities talco ¡¡pon themselves charactoristies arid specific

qualities of a lot of difforent gods’*9. Ibis is tizo case, fon example, of Isis and

Sarapis5Q Henoteism is a tornl constructed on tizo acciamation o/u d 0c6~ “ono is
(the) god” which can be fornid in inscriptions, papyri, gems and in ¡iterar>’ texts: «it
denotes a personal dovotion te ono god (thero is no otizor god like this god) without

involving rejoction or negloct of o¡hor gods»51. Anotizer evidence of¡ho honothoistic
charactor of tho magica> conception is the presenco of namos Jiko Ajon and Agathos
Daimon in many papyri: for exampie tizo prayer of the PGM IV is addressed to tho
Aion : «Hail, ontiro system of tizo acnial spirit PHOGALOA. Hail, spirit who extends
fi-em hoaven te cartiz... Hail spirit who entors into ¡no, asid bayos me kindiy
aceording te tizo wi¡l of god, lOE ZANOPHIE... Hall, radianco of tizo universo
subordinate Lo dic solar ray, 150 YEO ¡AS Al SOY 051... 0 great, groatesr, reusid,
incomprehensible figure of tizo universo... ¡ g1orif~¡ you, god of geds, tizo ono wlio
brought orden te dio universo... Tizo god oídio Mons; you are great, lord, god, mier

of tizo AV (gyas- CL, ¡CVpto. Oco, &OhTO7O TOD TTÓDTOS)»52. 1-1. 8W
notos that «divino epithets suciz as ‘incomprehensible figure of the universo’

(cincpu’órp-ov axtisa Koq¡tou)53 and tizo ono whe gatizored tego¡her ¡he abyss at
¡he invisible feundation of its position”

(6 -z-tv d~uuaov Oryraupiaactg aOpáT(o 0¿oca>; ¿SpÚapctTt)54 suggest a strong

48Lévéquo, Essai de /ypo/ogie dessyncrétisn>es, PP. 179- ¡87.

49P. D. Dunasid, Les syncréíistnes datas la re/igion de /‘Égypíe ramaine, iii F.
Dunand - P. Lévéque (ods.), Les Syncretisn>es dans les re/igions de l’antiqreité, Co/logree de
Besoqan 22-23 Oct. /973. Leidon 1975 (EPRO46) and Dunaud, Syncrétisme tu coexistence.

50Apui. Mez. Xl, 5, 1: Isis is «Numen unicura mu/tWormi specie». J.G.Gri>Iitlzs,
Apuleiris of Madaura. Tite Isis l3ook, Loiden ¡975 (E/’RO 39); seo tIzo othor studies on the
Egyptian cults published in thc series ERRO <Eludes Prélizninaires ala Religiones Orienta/es)
Nl. iVemiascron (cd.), I.eidon 1961-¡995. For Isis and Sarapis seo toe: R. Merke¡bach, Isis
Regina - Zeus Sarapis. Stuttgart und Leipzig 1995.

5111 5. Vorsoel, Ter Unres. Isis, Dionysos, Hermes. Three stredies in Henoteisn>,

Leiden ¡990, p. 35

52P0M IV, 1115-66: dnóq,v4ws o-n~X
1. Cfs. ¡lot,, TIre Greek Magica/ Papyrt p.

60 n. 157: <«he oxact moaning of Ú7TOKPV4oS is uncortain boro. LSJ, s.v. II, gives as possib¡e
mcanirzgs “obscuro, recorzdito, hard to undorstand”. More likc¡y is Ihe mcaning ‘secret,>. Cf.
PGM XII¡. 344, 731, 732, 1057, 1078

53P0M ¡V, 1138-39.

54PGM IV, 1148-49.
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influonce of Hellonistie philosophica¡ cosmology>55. ‘¡he prayer in the PCM IV,
addressed te Ajen/Helios sooms to be alse von>’ influencod by tho sanie pizilosopizical
concept: «Stole that is usoflhl for ah things. 1 praise you, dio ono asid hlessed of ¡he
oons and fatizor of’ te world, witlz cesado prayers... Pay attontiosi, form, spirit, cartiz
asid sea te a werd from ¡he eno who is wise conceming divine nocessity, asid accept
my wonds as fien>’ darts, becauso ¡ am a man, tizo most beautiftzi creature of thc ged in
izeaven, mado out of spirit, dow and catÉ, heavon be oponed; accopt ni>’ words.
Listen, Helios, father of tizo world. L cali upen yen with yeur name... (divino names,
vocalic soquencos). You are ¡he izoly asid powerfiul namo censidered saened by alí ¡he
angeis; pnotoct me, so - asid - se, from evory oxcoss of pewor asid from oven>’ vielont
act. Vos de it lord, god of gods IALDAZAO BLA’¡HAM... creator of te world,
ereator of the usilvorse, lord, god of gods. 1 hayo spoken of>‘our unsurpassablo glon>’,

yeu whe creatod gods, arcizangeis asid decans..á>56.
‘¡o tizo groatost Ged, who exceods alí powers, is addrossed ¡he pnayer in

PGM Xli, whero is doseribed the making el a little ring br success asid faveur asid
victor>’. instoad oftizo namo Aion ¡he magician involcos a long strisig of Egyptian and
Gneok voces magicae among whieh diere are dio Jowish divino narnes tAO,
SAHAOTH ADONAI E1LOEll’~ and ten he says: «1 izave called en you, groatest
god asid through yen en alí things, tat yen may givo divino asid supremo strongt te
hin imago asid may make it ofrectivo asid pewerflzl agaisist ah opponents asid te be
able te cali bock souls, moyo spirits, subject legal opponents, strongtizon friondships,
produce al> serts of prefits, bning droams, givo prepizecies, cause psycholegical
passions and bedil>’ sufferings and incapacitating iílnoss, asid perfect alí erotie

phi>tros. Pienso, lord, bring te fulfilmont a complete consecration»57.
In the RaM ¡ tizoro is a « pi-ayer of doliveranco for ¡he first-egotten asid fi-st

bern god: 1 calI upen yen, lord. Hear me, holy ged whe rest arneng te holy enes, at
whose sido tizo Gierjeus Ones stand centinually. 1 calI upen yeu, forofatizer asid 1
boseech you, otornal ono, eterna> mier of tizo susis rays, eterna! rulen of tizo celestial
enb, stasidisig in ¡he sevon - pan rogion... yen who hold fast ¡he reot, who possess dio
pewerfui narne which has been conseerated by alí angels... 1 calI upen yen, lord of
dio universo, iii an heur of need... Ayo, lord, bocause 1 calI upen your socrot ¡mme
which reacizos fi-em tizo f¡rmaniont te ¡he oarth (list of riamos ameng which ¡hero aro
ABRAM e ISAK), rescuo mo in mi heur of neod. Sa>’ ¡bis te Helios en whenover >‘ou

are torced te do so»58.
So Alen asid Agatizes Daimon are abstractions describing te naturo of tizo

izighost doity: «As tizo izigbost doity encompasses al! tizo cosmie ¡‘orces, tizo vast
numbon of different secrot riamos demonstrates tizo diversity in wizich ¡he divino

55Betz, Secrecy ita/he GreekMagiccalPapyrt, p. 155.

56P0M IV, 1167-1226= Eetz, Tite GreekMagiecal Papyrt, p. 61.

57PGMXII, 270-350=’ Botz, TIre GreelcMagicalPapyr¿ PP. ¡63-165.

58PGM 1, 195-222= Bou, Tite Greek MagicalPapyri, p.8..
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pewers are at werk in dio universo. Consequentí>’, te the magician those secrot names
provide access te and contact witlz dio divino fonces and, indoed, with ¡he deity

itselfl>59. Fon man>’ scholars tizis cencoption is influenced by Greok ptzilosephical

doctrino on a unique and cosmic doity of solar character60. RUtien notos indeed tbat
«en tho contrary, tho cesmology of the PGM usualí>’ assumos tho existonce of a self-
created solar deity, nuling tizo universo Ítem bis boat en trarisfonmed inte hoavenly
scarab, susceptible te tizroats asid sacred namos... These essontial prepositiens aro
ver>’ “Egyptian” asid hardí>’ ‘trappings”. The ‘undonlying’ metivations of Iho PGM...
are net new¡y spawnod by contemporary “philesophie”, but derivo Ítem unbroken
Egyptian traditiens far oidor than Greek philosopizy, indeed oidor tizan Grook culturo

itsolÑ6>. Tho importanco of ¡ho Egyptian traditien is indisputable but it must be
interpreted in a new centext. Fon oxaznpio, wo cannot consider simpí>’ “Egyptian” tizo
hymns in PO/ti X11162 whero tizo rising sun is groeted by tizo sacrod animais, oach
kind making its apprepriate neises acoording a very oid Egyptian tradition. lii fact
tizo influonce of Jewish tradition is very streng toe: tizo titie of tizo text is ‘tizo Eightii
Book of Meses” asid <dho sengs of tizo animais are preceded by asid partly fused with

tizo songs of the angois , many of whem aro Jowish»fi3 Mereovor toro are tizo divino
namos of ¡<nonos, Zeus, Anos, Helios, Apiznodite, Hermes, Solono. ‘¡hon tizo techniquo

of detoz’mining which god is rulor of ¡he celestial pele is oxpiained64. ‘¡he prayor is
addressed te Alen of Ajon, «dio greater tizan a», tizo creator of al!, ¡he soif-begotton...
1 calI en you, lord, as do ¡he gods whe appeared under yeur [orden?]diat they may
hayo power; ECHBYKROM of Helios, whose is tizo glery, AAA EFE 000 III AAA
000 SABAOTH ARBA’¡HIAO/ ZAOOURE. Tizo god ARATHY ADONAIE. ¡ calI
en you, lord, in ‘birdglyphic’: ARAt; in hioregiyphic: LAILAM; in Hobraic: ANOCE
BIATHIARBATH BERBIR ECHILATOLIR BOUPHROUM’¡ROM; in Egyptian:
ALDAI3AEIM; in ‘babeonic’: ABRASAX; in ‘falconio’: CHI CHI CHI CHI CHI CHI
CHI ‘¡¡PH TIPH ‘¡lPfvI; in hienatic: MENEPHOIPHOTH CHA CHA CHA CHA

CHA CHA CHA»65. ‘¡he solar god is nopresentod en ¡he beatof sun: «New izo who

5%3etz, Secrecy in lite OreekMagical Papyri, j>.I 62.

60For BoIz, Secrecy ita tite (Jreek Magical Papyri, pl62 tizis is tizo
ayw

1x¿rros’ Ocas- of tizo philosophicai doctrine, but the Greck tenn does not occur in tizo
magical papyrz.

61RiLner, Egyptian Iviagica!Practices, p. 3360, note >33.

62M. Smith. Tite F2ighth Book ofMoses and IIow It Crew (PLeid. J 395), in .Atti dcl

xvii Congresso internazionale di Papirologia (Napoli: Centro ¡ntcrnazionale por ¡o studio di
papEn ercolanesi, 1984), pp. 683-93.

Tite GreekMagical Papyri. p. ¡74, n. 16.

64P6M’XIII, 213- 22M-~ }3etz, TIte GreekMagicalPapyri. p. >78.

65PGM XIII, 77- 88 Bou, TIre Oreek Magical Papyri. p. ¡74.
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appoars en tho beat nising tegother with you is a dover babeen; ho groets you in his
ewsi language, saying “You are tho numbor of [the days of] the yoan, ABRASAX’.

‘¡he ¡‘alcen en ¡he etizer ond [of tho boat] greots you in hEs ewn languago...»66. The
final speií is fon Helios.

The magical gonis can illustrate this scono. In theso objocts a representation
of a child seated in a beat en en a lotus flowen spninging of tizo jniddlo of a boat is

ven>’ conimon; around him diere are animais in greups of throe67 ¡bat. fon (2. Bennor,

would be “in adoratien’68. ‘¡be yeusig god is eflen attondod by a cynecophalus en
a cynecephalus and a bird (hawk en ibis) in the attitude of adoratien. So-called “dio

child en tho lotus flewer”, tizis young ged reprosents tho yeung sun69 nising Ítem the

primordial sea70, acconding a von>’ anciont Egyptian iconography71. ‘¡bis ged is
eflon namnod Harpekrates, tizo sen of Isis asid Osiris, whe was always noprosented with

the fingen en his meuth72. ‘¡bis «primordial god, ¡be creator of ¡be cosmos, the ged
of the sky, ¡he sailer who dominatos the ruddon and centreis it, tizo saviour whe
protects asid euros al! bano of wild beasts... (was) a faveurable subject fon benediction

asid isicasitation, te guard poeplo against alí ovils»73. ‘¡he solar char-actor of tizo

66P6A1 XIII, 152-156= l3etz, Tite OreekMagical Papyri. p. 176.

67Bonner, Siudies in Magical A,nu/ets, nn. 203-210; Delatte-Dorchain, Le Intaities
magiques, pp.¡¡6-120, nn.148-154.

68Bonnor, Síudies ita Magical A,nulets, p. ¡40. Por Delatto-Dorohain, Le Ita/cal//es
magiques, p. ¡08, tho scene has an apethropaic purposo: dic god protocts against tizo
dangcrous animais. M. Smith, «AJÁ»71, 1962, p. 418, notes that te anirnais arranged around
tIzo god haven’t any hestile character.

69flonner, Studies ita Magical Amu/ets, p. ¡40. Por tizo analysis of tizo subjoct seo
Bonnor,Studies ita Magical Amu/ets, Pp. 140-147, Dolatte-Dercbain, Les Ita/aulles magiques,
pp. 104-125 and A. M. EI-Khachab, Sorne Gem-Amulets depicíing Harpocrates seated on a
Lotus E/ower, «lEA» 57, ¡971, pp. ¡32-¡45.

70Dolatto-Dorchain, Les Intail/es magiques, pp. ¡06-109.

7tPyi-amid Toxts ( Pyr. 249, ca. 2500 a.C.) and Tho I3eok of Doads, capíS. On a
lotus tlewor aro shown, fon oxaniple, Mandeulis of Kaiabcha, Harsomtous of Dendara,
¡-larsapizés d1-Ierakieepo¡is and Ré - Harakhty: S. Sauneron Yoyette, Naissance da Monde
selan l’Égypte ancienne, in Naissance du Mande (Seurces Orientales 1), 1959, p. 34; 5.
Morcoz- J. Schubert, Der Cotí aufder il/ume, Ascona 1954, pr,. 42-50.

De Is. el Os., 19; Vano 5.1 0; 0v., Met, 9, 692. Fon tho iconography of
1-larpokrates seo V. Tran Tani Tinh, Fiat des¿ludes iconograpitiques re/atives & Isis, Sérapis
e¡Sunnaoi Theoi, ANRW II ¡7.3,1984, PP. 1730-1733; Merkelbach, Isis Regina pp. 87-93.

DEl- Khachab, Sorne Ce,n-Amulets, p. ¡43.
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subjoct is vory stressod in the magical goms: tho young god is often raidod, thoro aro
astrelegical symbols (stars and croscont meen), tizo lotus flower is en a loen or a

lentocophalus is en ¡he lotus flowor. The inscniptienshayo also this solar charactor74.
la tizo PGM II ¡heno is a hymn addressed te Oreek doities like Apello, Helios, Zeus;
ilion it is invekod « >‘eu whe aro seated upen tizo lotus and whe light up tizo wholo
inhabited world; you whe hayo designated ¡he varjeus iiving things upen tho earth,
yeu who hayo tizo sacrod bird ¡¡pon your robe in tizo eastonn paris of tizo Red Sea,
oven as you upen lizo northern paris tizo figure of an infaní child sealed upen a lotus.

O nising ono, O yeu of man>’ narnos...>?5. Tizo solar god is invekod with many names

Zas76, Adenai, Sabao¡h77.
me cháid en dio lotus flewon, with his anciorit solar symbolegy, is a geod

oxamplo of tizo s>’ncretislic heneteism of tizo Lato Antiquity. On a geni Ibero is lizo

formula cts Zcz5s- ZQgzCITTLS78, which is knewn in ¡iteran>’ and opigraphio toxts and is

frequení en magical gems79. lamblicus oxplairis ¡he symbeiogy of this subjoct
according te ¡he noeplatonie philosophy: ¡he inmaterial , incorporoal asid unbonn
god who surpass ¡he physicai world asid ah ¡he cosmie fencos
(Ocós duXes KUt du6vaTe~ KUi. áy~VVflTOS-...Ú1TEPT¡ITXÚ4LEVOS TLÚ KO¶t&1 Suvó-¡tc
ff1) TE ¡COL OToLXELWV)80. Sorne scheíars neto thai ibis figuro is oflon associated te
nominca sacra asid formulas belenging te tizo iowish rohigieus tradition: ¡he clzild

could roprosont ¡he iowish ged, lao Sabao¡h81. Actuaily tizose nanies aro associated

Cf. Bonnor, 5/udies in magical Amrele/s, PP. ¡41-145; Do¡atte-Dorchain, Les
miau/es magiques. Pp. 1 ¡ 0-123.

75P0M II, ¡01-107= Bou, Tite (ireek Magical Papyri, p. 16. Cf. PGM XII, 87
asid LXI, 32.

76For Bou, The <Jreek Magica/ Pcapyri, p. ¡6, noto 33, ¡bis Es arz ancient forsiz of
Zeus.

77PGM 11, 108-121.
78A. Capello, Prodromus Iconicus sculptilium gemmarum Basilidiani amulec/ici

caiqueta/ismanigeneris. Venezia 1702, n. 22=AGDS 111, Kasse¡, n.148.

‘~ Ounand, Les syncr¿tismes, p. 162 e p. 163, noto 44; Iran Tam Tiniz, Fíat des
¿tudes iconograpitiques, p. 172 ¡.

801amb1. De Myst. VI¡, 2. Cf. R. E. Witt, Isis ita tite Greco-Ronzan Wor/d, London
197¡, Pp. 215-218; E¡ Khachab, Sorne Cern-Amu/eta, Pp. 136-137. Plus. De Is. e/Os. ¡1, 355
b mid Precio, VI, ¡49, ¡2, proposo arz explanation of the subjoct ir, philosopizical key.

~~SeoGoodenough, Jewish Symba¡s, PP. 270-275; Nl. Smith, Tite Imnage of God.
Notes on tite He//enization of Judaisnz, wi/h especial reference /0 Goodenoregh’s work on
Jewish Symbo/s, in Smith, Siudies ita /he Cuí! of Jahweh, 1, pp. 147-149, consider tizo lotus
¡iko a synibel of menoraiz tizo treo of ¡ife. For EI-Khachab, Sotare Cern-Arnre/ets, p. 143: <dIo
Ru, Revista de Ciencias de las Religiones 196
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te man>’ ether subjocts of the magical gems and se it is mere Iikoiy te be just an
examplo of magical syncretism. On te magica[ goms thene is a cencentraiten of
differont divino attributos iii ¡he sanie picturo. Tizo solar subjocts are dio most
roprosentod, buí almost oven>’ pictune has man>’ astrological and solar symbols toe.
In fact many typos of doitios show no connoction with magio in ¡hemselves bul thoy
aro appiied te magical use ei¡her by inscribing thotn with magical words en formulas
or by cembining ¡hem with solar asid cesmic symbels. Funtizornione ibero are sorne
cempeund figures of doitios. ‘¡‘he most intonesiing is ¡he ceck-lzeaded god with snako
legs, who Es a magical creatien of obscuro dorivatien82. Anethen complex figure is
ihe so callod Panthoes er Bes panthees who can be censidored a spocific examplo of
a cosmie deity. 1-lo has an Egyptian origin: bis precursor izas boen rocognisod in a
t>’po ropresorzied lii a class of ebjeets ksiown as magical stoie en “Hems Cippi”

dating Ítem ¡he late d>’nasiic peniod inte Ptolornaic asid Reman timos83. This figuro
demisiates tho reverso of ¡he “Mottomich Stolo”, tho best kuzewn steio of tho group: it
is a compeund fenm wi¡h human bod>’, ¡he grotosque mask of Bes asid a cap with
niany heads of differeni animals; dio figure has flirnished with a leng fealberod tal!,

feur arms asid two pair of wings8’*. The ged is en an auroboros eentaining animals.
Airead>’ iii tho Egyptian concoption the figure would be treatod liko tizo visualisatien
of dio difforont ferms in which the pewor of tizo hig)i asid transeendoní god is prosent

iii te world85. lxi te magical gems te syncretistic asid cesmie charaeter of Bes
Pan¡hees is particuiarí>’ emphasized. He helds difforent atirihutos in his hands, he has
a human face and ihe onroboros centains animals, lettors, charakteres asid ¡he Iao

name86. Tizo hanniflul animais set in the auroboros could hayo boen caught asid

(tizo child en tizo lotus Ílower) is tizo god who was amnalgarnated with Greek and Reman gods,
with tizo Jewish archangeis mid Chnist; dic ono who izad a veiy wide popularity...».

82A. ¡ladi. Abrasax-Síudien, lxi Hornrnages ñ Waldenzar fleonna, Bruxolles 1957,
pp. 76-79.; F. Marco Simón, Abrcasax. Magia y religión en la Hispania tardoantiguca, in
Héroes, semidiosesy daimones, Primor Encuentro - Coloquio de ARYS, Jarandilla de la Vera
¡989, Madrid ¡992, pp. 485-510.

83K.C. Socio, Horus can tIre Crocodí/es. «JNES»,5, 1947, pp. 43-52; F.Do Salvia,
“floro sui coccodri//i” tael/a Roma Costantinianca, «Studia Aegyptiaca» XIV, Itate//ectucal
Heritage ofEgypt, Budapest 1992, pp. 509-517.

84C. E. Sander-l-Iarison, Die teste dei- Metternichstele, «Analecta Aogyptiaca» 7,
¡<obenhaven 1956; L. Kákosy, Metternichs/ele, in Lexicon der .4gypíologie. IV, Wiesbaden
¡980.

85~~ Assmann, Magic atad Theology ita Ancient Egypt, in Shflfer-Kippenberg,
Envisioning Magie, pp.i ¡-¡4. M. Malaiso, Bes el les croyances so/aires, in 5. ¡sraeiit-Groll
(od.), Studies in Egyptologypresented lo Miriam LichtIrei,n, Jerusalem ¡990, II, PP. 680-729.

86(2 Bonner, Siudies ita MagicalAmuleis, pp. ¡56-160, nn. 251-261; Delano-

Derchain, Les Intail/es niagiques, pp. ¡26-¡41.
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nidden 1,>’ Bes; but tizo caso in which in tizo sorpent appoar tho Iae name er iottens en
charalaeres it eeuU be interprotod in a cosmological key. If Bes Es prosonted like a
pantizecratie god, tizo sorpent could be a nepresontation of tizo universo en which
Bes/Aion practicos bis rule87.

Tbo analy’sis of magical papyri and magical gozns shows tizat tizo special kind
of magie of te Late Antiquity is mero than a simple mixturo of different olemonts

Ítem tizo Egyptian, Cireek, Reman, and Jowish religleus traditions88. It could be a

ven>’ complex examnple of “sysicretism amalgam”89, whicb moans a mixturo of
religiens in a wbole, diffenent Ítem bis cempononts. H.D.Botz notes tlzat «this
syncretism is more ¡han a hodgopodgo of hotonogenoous items. In eflect it is a new

religion altogetizer, displayhzg unified religicus attitudes asid beliefs»~. ini effects la
¡he magical texts ¡he divino names (bolonging te differont roligious traditions) aro
regarded as multiplo masiifestations of a uniquo asid higiz divino power. Tizo samo is
tizo case of tizo pictures on tize gozns: varleus doities which tize papyni referned lo are
heno carved in associations with masiy differerzt divino names. Fon tizo magician

seoms isidifforent te inveko Graece- Reman, Egyptiasi en Jowish gods9t. ¡si offoct, it
15 impossiblo te soparato dio single compononís of ibis kind of syncrotisrn, because
dio>’ are linked oach odien, but it deesn’t mean that ¡his syncretism is “a new

reíigion”92. The plienomenon of magie syncretism must be inserted hito tizo wider
context of dio Hellonistie roligieus syncretisni whicb is «ube producí of a cebonent

world s>’stom»93. Magic shares as religien, philosophy and sejence a cesmic sy’stom
of thougbt and knewledge, buí in tizo magical centext tho ‘use’ of this system Es
peculiar. ‘¡be magician knews tizo contemperar>’ cosmological, philosophical and
rizeological tizeonios buí he wants te control tizo cosmic powers fer practical pulposos:
tizo acquisition of levo, woalth, healtiz, fanie, knewledgo of dio futuro, control oven

87M. O. Lancellotti, 1/ serpente auroboros tael/e genznze magiche, En E//enigma e
Gemine Magiche, Intento di studio, Verona 22-23 Ottobre ¡999 (forthcoming).

88H01,, Tite Greek MagicalPapyr¿ p.XLV.

89Lévéquo, F,ssai de Iypologie. p. 183.

90 BoIz, Tite Greek Magical Papyri p. XLVI.

9tSee, fon exanipio PGM XIII= Botz, TIre Greek Magiccal Papyri, p. ¡80: «hoar ¡no,
o Chnist, En tonnenis (289)... say tizo wholo narne of Helios (293)... appear teme archangel of
god (337)...». Cf. Betz, Tite Greek MagicalPapyri, p. XLVI: «tizo gods from tizo varieus culis
gradualíy morged and arz tizoir natures becarne biurred, they oflen changed into completol>’
different deitios»

92~ Casadio, Sincretismo magico e//enis/ico o nuova religione? A proposito di un

recente studio sui testi magicigreel, «Orphous», ns. Xl, 1990, 1, pp. 118-125.

93L. U. Martin, Icfe/len¡stíc Religiotas, Ata In/rodrection, New York Oxford 1987, p.
157.
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ether persens and so en. Tizen tizo rnágicían, ¡si te oxerciso of bis functions, molts
tegheter olements of different reiigious traditions in orden te reach a specif¡c ami.
This is ¡he noason why neligion asid magie nesult tight¡y cenneeted wi¡hout losing
their owsi spocifie identitios.
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