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ENG Abstract:' Oaths formed an important element of communication between rulers and elites of the same
and different faiths during the Middle Ages. They were key to validating agreements and treaties between
different Islamic and Christian powers. Moreover, this validation was established by means of a gestural
vocabulary recognised by both parties: the use of hands. The first part of the article brings together different
arguments and examples to demonstrate the importance of hand gestures to practices of Christian-Muslim
oath making across the Mediterranean sphere. Focus is then placed on two specific case studies from
Medieval Iberia. The first concerns the oaths of allegiance sworn by several Christian princes to the Umayyad
caliph al-Hakam Il (in 351/962) while the second deals with the submission of the Hudid prince Sayf al-Dawla
(in 525/1131) and the Almoravid governor Ibn Ghaniya (in 540/1146) to Alfonso VIl of Ledn and Castile. The
analysis of these cases makes it possible to establish two different models of imperial domination and
submission, with loyalty oaths serving as fundamental instruments for establishing power relations in both of
them.

Keywords: Loyalty oaths, Interreligious communication; Christian-Muslim relations; Transmediterranean
history; Submission; Middle Ages.

ESManos, promesas y sumision: los juramentos de lealtad como
herramientas de dominacion en la Iberia medieval

Resumen: Durante la Edad Media, los juramentos constituyeron un importante elemento de comunicacion
entre gobernantesy élites de lamisma confesiény de confesiones diferentes. Eran clave paravalidar acuerdos
y tratados entre diferentes poderes islamicos y cristianos. Ademas, esta validacion se establecia mediante
un vocabulario gestual reconocido por ambas partes: el uso de las manos. La primera parte del articulo
reune diferentes argumentos y ejemplos para demostrar la importancia de los gestos con las manos en las
practicas de juramento entre cristianos y musulmanes en el ambito mediterraneo. A continuacion, el foco
se pone en el estudio de dos casos concretos de la Iberia medieval. El primero se refiere a los juramentos
de fidelidad hechos por varios principes cristianos al califa omeya al-Hakam Il (en 351/962), mientras que
el segundo trata de la sumision del principe hudi Sayf al-Dawla (en 525/1131) y del gobernador almoravide
Ibn Ganiya (en 540/1146) a Alfonso VIl de Ledn y Castilla. El analisis de estos casos permite establecer dos
modelos diferentes de dominacion y sumision imperial, sirviendo en ambos los juramentos de lealtad como
instrumentos fundamentales para el establecimiento de relaciones de poder.

Palabras clave: juramentos de lealtad, comunicacion interreligiosa; relaciones entre cristianos y
musulmanes; historia transmediterranea; sumision; Edad Media.

Sumario: 1. Hands and Oaths: Validating Treaties in Christian-Muslim Contexts. 2. Oaths and Submission:
The Kings of Ledn Recognise the Authority of the Caliph al-Hakam Il al-Mustansir (351/962). 3. Vassalage
and Promises as Strategies of Imperial Domination: the Cases of Sayf al-Dawla, Ibn Ghaniya and Alfonso VI
(1131-1146. 4. Conclusions. 5. References.
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1. Hands and Oaths: Validating Treaties in
Christian-Muslim Contexts

In 1167 the Fatimid caliph al-‘Adid (r. 555-567/1160-
1171) was forced to swear an oath to respect the terms
of the treaty agreed with king Amalric | of Jerusalem
(r. 1163-1174). Egypt was in a delicate situation, being
the object of desire of its neighbours. Fearing that he
would fall into the hands of Shirkih (d. 564/1169), a
Kurdish general in the service of the Zengid Turkman
dynasty, the vizier Shawar (d. 564/1169) decided to
renew an old agreement and establish a treaty of
perpetual peace between his “theoretical” lord, the
Fatimid caliph, and the Frankish monarch. The tribute
paid to the Franks was increased to 400,000 gold
pieces. In return, Amalric would defend Egypt against
the Zengid armies. The agreement was concluded
between Amalric and Shawar. However, the Christian
king sent Hugh Grenier, lord of Caesarea (c.1154-
1168), and the Templar Geoffrey Fulcher to receive
the caliph's personal approval. A member of this
group must have described what he saw to the arch-
bishop and chronicler William of Tyre (d. 1186), who
recounts the event in considerable detail. The Fatim-
id sovereign approved of the agreed terms, but Hugh
was very insistent that he followed the same ceremo-
nial protocols as Amalric. The king of Jerusalem had
shaken the hand of one of al-‘Adid’s representatives,
and now the lord of Caesarea demanded that the
same practice be carried out to validate the treaty.
This provoked consternation at the Fatimid court,
where the Franks’ demands were viewed as unrea-
sonable.? However, after consultation, the caliph re-
luctantly agreed and extended his covered hand to
Hugh, who nevertheless said:

Sire, good faith has nothing to conceal, but
when princes bind themselves together in

true loyalty everything ought to be open; and
everything which is inserted in good faith in any
pact should be confirmed or refused with frank
sincerity. Therefore, unless you offer your hand
bared we shall be obliged to think that, on your
part, there is some reservation or some lack of
sincerity.®

Finally, “with extreme unwillingness,” though “with
a slight smile,” al-'Adid yielded to the demands, took
off his glove and placed “his uncovered right hand”
into that of Hugh, repeating, almost syllable for sylla-
ble, the words dictated by Hugh, and thus swearing
that he would fulfil the stipulations of the treaty “in
good faith, without fraud or evil intent.”* It is clear, as
Y. Friedman points out, that there was no doubt about
who was dictating terms and that this was a diplo-
matic victory for the Franks.®

This episode not only demonstrates the central
importance of oaths as an element of confirmation of
a treaty, but also the symbolic value of the right hand
as a gesture of ratification. Y. Friedman believes that
part of the Fatimid caliph’s refusal to offer his right
hand to ratify the treaty has to do with the fact that
this was not the usual method of corroboration in the
East.® M. Kohler, for his part, points out that the rela-
tionship between sealed agreement and handshake
is not entirely clear.” It should not be forgotten, how-
ever, that this practice was not unknown among Mus-
lims, as shown by the way in which the sovereign was
acknowledged (bay‘a), and that the gesture dates
back to pre-Islamic times.? It should also be noted
that in Arabic the word yamin refers to both right hand
and oath.® This does not seem to be a coincidence.
Thus, the gesture was widely known and relevant in
the Islamic sphere. In our opinion al-‘Adid’s reluc-
tance has more to do with being forced to confirm a
pact that was less than favourable, as Y. Friedman ar-

2 Michael S. Fulton, Contest for Egypt. The Collapse of the Fatimid Caliphate, the Ebb of Crusader Influence, and the Rise of Saladin

(Leiden: Brill, 2022), 59-60.

3 William of Tyre, Chronicon, ed. Robert B. C. Huygens, vol. 2 (Turnhout: Brepols, 1986), Lib. XIX, 18, 889; trans. Emily Atwater Bab-
cock and A. C. Krey, A History of Deeds Done Beyond the Sea, vol. 2 (Columbia University Press: New York, 1943), Lib. XIX, cap. 19,
p. 319: “Domine, fides angulos non habet, sed in fide media, per quam se obligare solent principes, omnia debent esse nuda et
aperta et cum sinceritate et colligari, et solvi convenit universa, que fidei interpositione pactis quibuslibet inseruntur : propterea
aut nudam dabis, aut fictum aliquid et minus puritatis habens ex parte tua cogemur opinari.”

4 William of Tyre, Chronicon, ed. Robert B. C. Huygens, vol. 2 (Turnhout: Brepols, 1986), Lib. XIX, 18, 889: “Tunc demum invitus pluri-
mum et quasi maiestati detrahens, subridens tamen, quod multum egre tulerunt Egyptii dexteram suam in manum domini Hugo-
nis nudam prebuit, eundem Hugonem, pactorum formam determinantem, eisdem pene sillabis sequens, tenorem conventorum
bona fide, sine fraude et malo ingenio se observaturum contestans.”

5 Yvonne Friedman, “Gestures of Conciliation: Peacemaking Endeavors in the Latin East,” in Laudem Hierosolymitani. Studies in
Crusades and Medieval Culture in Honour of Benjamin Z. Kedar, ed. Iris Shagrir and Ronnie Ellenblum (London: Routledge, 2007),

3r.

8  Yvonne Friedman, “Peacemaking: Perceptions and practices in the medieval Latin East,” in The Crusades and the Near East. Cul-
tural Histories, ed. Conor Kostick (Oxford: Routledge, 2010), 246-247; Friedman, “Gestures of Conciliation,” 35-38.
7 Michael A. Kohler, Alliances and Treaties between Frankish and Muslim Rulers in the Middle East: Cross-Cultural Diplomacy in the

Period of the Crusades (Leiden: Brill, 2013), 305-310.

8 Andrew Marsham, Rituals of Islamic Monarchy. Accession and Succession in the First Muslim Empire (Edinburgh: Edinburgh
University Press, 2009), 24-39; Emile Tyan, “Bay ‘a,” in Encyclopaedia of Islam, Second Edition 1 (1986), 1113-1114, DOI: https://
doi.org/10.1163/1573-3912_islam_COM_0107. M. Kohler himself alludes to the bay ‘a in his exposition but does not develop the

argument.

°  Hans Wehr, Arabic-English Dictionary: The Hans Wehr Dictionary of Modern Written Arabic, ed. J. M. Cowan. Third ed. (New York:
Spoken Language Services, 1976), 1109; A. de Biberstein Kazimirski, Dictionnaire Arabe-Frangais, 2 (Paris: Maisonneuve et C,
Editeurs, 1860), 1635-1636; Federico Corriente and Ignacio Ferrando, Diccionario avanzado drabe (Barcelona: Herder, 2005),

1324-1325.
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gues, rather than the questions about whether that
the practice was widely known.™

The hand is a symbol of action and power, with a
certain magical and apotropaic character. Hands can
be used to harm, but also to protect. In fact, to be in
someone’s hands means to be at their mercy, but
also under their protection. In addition, holding out
one’s hand is a sign of friendship, devotion or forgive-
ness. It is for this reason that it was used as a symbol
of agreement with legal significance." Hands were
used (and are still used) to conclude agreements,
pacts and confirm oaths. This gesture of clasping
hands had a polysemic symbolism that expressed
instruction, defence, judgment, but above all protec-
tion. J. Le Goff has already pointed out that, above all,
it was demonstrative of the balance between power
and submission.”? In fact, the gesture of the sover-
eign’s extended right hand with the palm facing for-
ward was endowed with magical powers, “the ges-
ture of power,” as H. P. LOrange calls it, for blessing
or cursing. In this sign, higher powers and capacities
beyond the sovereign were enlisted, and through the
hand, divine interference in earthly affairs took place.”

The handshake or handclasp is a practically uni-
versal representation of solidarity, truce, and agree-
ment. In the words of E. Sanchez Moreno: “a talking
symbol of fides, a transversal metaphor of rap-
prochement, friendship, cooperation and concord.”
The right hand, the beneficent one, that of the uirtus,
is the testimony of fides, and among Celtic and Celti-
berian societies there was a ritual of mutilation of the
right hand, a sign of its relevance. The dextrarum
iunctio, an iconographic motif showing the union of
the right hands, became popular in Roman times, but
was also found in the Greek (dexiosis) and Etruscan
worlds, symbolising political and matrimonial ties,
greetings and engagements.’”® The gesture and its
symbolism were common among the Middle Eastern
populations such as the Akkadians, Hebrews and Ar-

9 Friedman, “Gestures of Conciliation,” 38.
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abs. The Bible usually describes covenants as “giving
the (open) hand” (Hebrew yad). Syriac has the same
terminology. Akkadian vassalage oaths likewise al-
lude to “grasping of hands,” and Akkadian also has a
word for “supplication” and “submission” that in-
cludes “putting forth the hand.”® This gesture can
also be found in Eastern religions such as Mithraism.
In a relief from the Nemrut Dagi temple (Turkey), the
divinity shakes hands with King Antiochus | of Com-
magene (70-31BC), transferring the power to his rep-
resentative on earth and confirming the divine “con-
tract.”" In the Iranian tradition, the right-hand grasp
was considered a sign of the supreme loyalty, the ul-
timate expression of security and guarantor of oaths
and pledges. In the Hebrew context, one’s right hand
is the one that God takes or holds for strength and
protection.”® In short, as E. Sanchez Moreno states,
“the affinity between the hand as a gesture and com-
munication as an act is evident,” with language and
physical contact being the most obvious features of
oral agreements. Hence, caresses, tickling, cooing,
hugging and the laying on of palms are some of the
most common gestures and signs across different
societies.”

However, the hand is only one part of the equation
when it comes to establishing a deal. The other ele-
ment is the oath. This is a phenomenon that can be
found in almost all human societies past and pres-
ent, irrespective of the dominant religion. S. Esders
defines an oath as a solemn act of speech, contain-
ing a promise for the future, or an affirmation of the
certainty of past events. This is done according to an
established formal procedure, usually invoking a dei-
ty and his power of punishment as a witness if the
promise is broken or the affidavit proves false. It is a
mechanism often used at times when interpersonal
trust and reliability could only be achieved through a
solemn personal declaration recognising shared reli-
gious and social values.?° Oaths were added as key

" Udo Becker, The Continuum Encyclopedia of Symbols (New York: Continuum, 2000), 136-7; Jean Chevalier and Alain Gheerbrant,
Dictionnaire des symbols: mythes, réves, coutumes, gestés, formes, figures, couleurs, nombres (Paris: Bouquins, 1982), 599-603.

2 Jacques Le Goff, Time, Work, and Culture in the Middle Ages (Chicago: University of Chicago Press, 1980), 241.

8 Hans P. L'Orange, Studies on the Iconography of Cosmic Kingship in the Ancient World (Oslo: Instituttet for sammenlignende kul-
turforskning, 1953), 139-170; Stephen D. Ricks and John J. Sroka, “King, Coronation, and Temple: Enthronement Ceremonies in
History,” in Temples of the Ancient World: Ritual and Symbolism, ed. D. W. Parry (Maxwell Institute Publications, 1994), 236-271,

here: 253.

4 Eduardo Sanchez Moreno, “Trascender antes de morir: juramentos, memoria heroica y hospitium entre los vacceos,” in Los vac-
ceos ante la muerte: creencias, ritos y practicas de un pueblo prerromano, ed. Carlos Sanz Minguez (Valladolid: Centro de Estudios
Vacceos Federico Wattenberg de la Universidad de Valladolid, 2020), 115: “un simbolo parlante de la fides, una metafora transver-

sal de acercamiento, amistad, cooperacion y concordia.”

5 Pierre Boyancé, “Le main de fides”, in Hommages a Jean Bayet (Brussels, 1964), 101-113; Francisco Marco Simoén, “Topografia
cualitativa en la magia romana: izquierda y derecha como elementos de determinacion simbdlica,” Memorias de Historia Antigua
7 (1986), 81-90; Elena Almirall, “La dextrarum iunctio y su evolucion a los anillos de fede. Algunos ejemplos en gemas del Museo
Arqueoldgico Nacional (Madrid)”, Boletin del Museo Arqueolégico Nacional 39 (2020), 139-154; Karl-Joachim Holkeskamp, “Fides
- deditio in fidem - dextra data et accepta: Recht, Religion Und Ritual in Rom,” in The Roman Middle Republic: Politics, Religion,
and Historiography, c. 400-133 B.C., ed. Christer F. M. Bruun, (Rome, 2000) 223-249; Gabriel Sopefia Genzor, “Acerca de la am-
putacion de la mano diestra como practica simbdlica. El caso de Hispania en época de las guerras celtibérico-lusitanas,” Saldvie

8(2009), 271-283.
6 Marsham, Rituals of Islamic Monarchy, 28.

7 Anders Hultgard, “The Mandean Water Ritual in Late Antiquity,” in Ablution, Initiation, and Baptism. Waschungen, Initiatien und
Taufe. Late Antiquity, Early Judaism, and Early Christianity, ed. David Hellholm et al. (vol. 1, Berlin: De Gruyter, 2011), 91; Payam Na-
barz, The Mysteries of Mithras: The Pagan Belief That Shaped the Christian World (Rochester: Vermont, Inner Traditions, 2005),

25-6.
8 Hultgard, “The Mandean Water Ritual,” 90-1.

9 Eduardo Sanchez Moreno, Meseta occidental e Iberia exterior: contacto cultural y relaciones comerciales en época prerromana,
PhD dissertation (Madrid, Universidad Autonoma de Madrid, 1997), 705, n. 32: “es evidente la afinidad entre la mano como gesto

y la comunicacion como acto”.

20 Stefan Esders, “Loyalty Oaths and the Transformation of Political Legitimacy in the Medieval West,” in Oaths in Premodern Japan and
Premodern Europe, ed. Philippe Buc and Thomas D. Conlan (Vienna: Austrian Academy of Sciences, 2023), 119-40, at 119 and 121.
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elements in processes of greater or lesser ritual
elaboration. They were present in commercial con-
tracts, marriage contracts, and in the proclamation
ceremonies of different societies. In all these cir-
cumstances there are two common elements: there
is a change in the status of those involved, and a se-
ries of commitments to be respected by both parties.
The oath was necessary as a way of sanctioning this.”
A new type of relationship was established. The soci-
ologist M. Weber characterised it as a special kind of
contract:

(...) those primitive contracts by which political
or other personal associations, permanent or
temporary, or family relations are created in-
volve a change in what may be called the total
legal situation (the universal position) and the
social status of the persons involved. To have
this effect these contracts were originally ei-
ther straightforward magical acts or at least
acts having a magical significance. For a long
time their symbolism retained traces of that
character.??

Those who do so acquire a new status, “each par-
ty must make a new “soul” enter his body.” A new soul
created by magical means or through blood, spittle
or other elements. Each participant is placed under
the protection of a “supernatural” power or deity, with
the capacity to punish acts contrary to the agree-
ment. It is because of this invocation of the divine
that “the oath remains even in later times one of the
most universal forms of all fraternization pacts.”3 S.
Esders put it very well: “By pledging salvation after
death, which would be lost in case of breaking the re-
ligious promise, the oath leads one’s life on earth into
a new direction.” A new relationship is thus estab-
lished with another person beyond previous familial,
ethnic or friendship ties.?*

Also, the words and formulas used to swear the
oath were perceived as having a certain magical
force. It is possible, as Crawley points out, that later
on it was the religious elements that came to the fore
and replaced, in part, the magic of the word. Howev-
er, although the fear of magical power was replaced
by fear of deities later on, the sense of punishment
for perjury remained. The oath was thus shown to be
a symbolic form of communication, connecting ele-
ments that transcended the earthly world.?® After all,

Pelaez Martin, A. De Medio Aevo, 14(2), 2025: 307-321

by naming the divinity as a witness, the welfare, in this
world and the next, of the person swearing the oath
was tied to their willingness and ability to fulfil their
commitments. Religion is thus a crucial factor in un-
derstanding the power of oaths, and the gods them-
selves were expected to sanction any abuse of an
oath taken in their name, but the ‘imaginary’ conse-
quences associated with oath-breaking differed
across cultures and religions.?¢ In fact, at the same
time, it should be noted that pre-modern societies
could treat the oath in a pragmatic manner. In fact,
different procedures for breaking oaths were devel-
oped, although the room for manoeuvre remained
narrow.?”

The oaths, in any case, were also the primary
means of expressing fidelity. Communicating loyalty
through oaths, as A. Marsham points out, is one of
the great cultural continuities of Eurasian civilisation.
In fact, “covenants for alliance and allegiance were
the basis upon which pre-modern empires were
built.”?® On the American and African continents,
oaths were also used to express fidelity, loyalty or in-
tegration into communities.?® The basic idea was
common to different cultures: the weaker party swore
to obey the one in a superior position. One or more
deities sanctioned the pact, announcing terrible pun-
ishments for failure to comply, and rewards for loyalty.
Herein lies the main strength of the oaths: their ca-
pacity to establish self-obligation. This attribute was
self-imposed by the person performing the verbal
and ritual act because it binds his or her promise of
compliance to religious and social values shared by
all members of a society, values that are essential
and engender trust. Moreover, the act was usually
performed in public, with those present acting as wit-
nesses along with the celestial sphere being ap-
pealed to. This whole framework served to exercise a
kind of social control over the credibility and prestige
of the oath maker. From a sociological and psycho-
logical perspective, the oath made obedience to a
rule or to some kind of expected behaviour an aspect
of the inner being of the person making the promise.
Therefore, although the oath of allegiance is not law
per se, even if it was regulated by law in medieval so-
cieties, its usefulness as an instrument for guaran-
teeing loyalty made it possible to combine power and
authority within a wider socio-legal context. For ex-
ample, a sovereign might not have the means to per-

21 See Giorgio Agamben, The Sacrament of Language. An Archaeology of the Oath (Stanford University Press, 2010 [2008]).

22 William of Tyre, Chronicon, ed. Robert B. C. Huygens, vol. 2 (Turnhout: Brepols, 1986), Lib. XIX, 18, 889; trans. Emily Atwater Bab-
cock and A. C. Krey, A History of Deeds Done Beyond the Sea, vol. 2 (Columbia University Press: New York, 1943), Lib. XIX, cap. 19,
p. 319: “Domine, fides angulos non habet, sed in fide media, per quam se obligare solent principes, omnia debent esse nuda et
aperta et cum sinceritate et colligari, et solvi convenit universa, que fidei interpositione pactis quibuslibet inseruntur : propterea
aut nudam dabis, aut fictum aliquid et minus puritatis habens ex parte tua cogemur opinari.”

28 Weber, Economy and Society, 672-3.

2 Stefan Esders, “‘Faithful believers'. Oaths of Allegiance in Post-Roman Societies as Evidence for Eastern and Western ‘Visions of

"

Community’,

in Visions of Community in the Post-Roman World. The West, Byzantium and the Islamic World, 300-1000, ed. Clem-
ens Ganter et al. (Farnham, Burlington, VT, Ashgate, 2012), 359.

25 Yael Ziegler, Promises to Keep. The Oath in Biblical Narrative (Leiden, Brill, 2008), 48.

26 Esders, “Loyalty Oaths,” 119-20.

27 An example of this is how the ‘Abbasids had to develop new theoretical approaches to revoking the bay ‘a (Marsham, Rituals of

Islamic Monarchy, 194-196, 205-207 and 216-218).
28 Marsham, Rituals of Islamic Monarchy, 21.

20 Examples include the oaths of allegiance sworn to the Inca emperors (Garcilaso de la Vega, El Inca, Royal Commentaries of the In-
cas and General History of Peru, ed. Harold V. Livermore, Austin: University of Texas Press, 1989, vol. 1, 170-1, 610-2), those includ-
ed in the “vassalistic” institution of the Rwandan ubuhake (Pierre Bettez Gravel, Remera: A Community in Eastern Ruanda, Paris:
Mouton, 1968, 165; Le Goff, Time, Work, and Culture, 253) or those linked to Japanese warriors (samurai) and the blood covenants
of Chinese society (Elizabeth Oyler, Swords, Oaths, and Prophetic Visions: Authoring Warrior Rule in Medieval Japan, Honolulu:
University of Hawai'‘i Press, 2006; Barend J. Ter Haar, Ritual and Mythology of the Chinese Triads, Leiden, Brill, 2000, 151-79).
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manently control the loyalty of his dependents, but
the oath of allegiance, and the self-obligation con-
tained in it, made it possible to link the obedience of
subjects to honour, trust and self-esteem, generating
an important emotional and social impact.2° For this
reason, different cultures saw them as an effective
tool for ensuring compliance. Oaths can create inter-
personal trust and commitment, hence their con-
tractual aspect and their potential to create relation-
ships of dependency. Thus, loyalty oaths functioned
as mechanisms of communication both internally
(between different social groups) and externally (with
other cultures).

In particular, oaths of allegiance were employed in
diplomatic relations between Christians and Mus-
lims. Examples of this can be found in all the Mediter-
ranean regions where contact between the Christian
and Islamic spheres existed. Oaths were customarily
used in truces (pax) and agreements (foedus) relating
to surrender negotiations.®' These communal oaths
reinforced the commitment to protect the subject
community. At the same time, for the conquerors, it
corroborated the incorporation of a new subject so-
ciety into the kingdom. In short, the oath was seen as
both an instrument of submission and protection.3?

Moreover, for both societies, the oath of alle-
giance implied the recognition of a superiority-inferi-
ority relationship and an acknowledgement of the
oath-taker’s dominance and authority. This can be
clearly seen in the confirmatory oaths of treaties and
agreements that placed one Islamic or Christian ter-
ritory under the authority of another. It is very reveal-
ing to take a closer look at the oath formulas used in
these vassalage pacts,. This is the case of the truce
pact established in 1432 between John Il (r. 1406-
1454) and Yasuf b. al-Mawl (r. 836/1432).2% The Nasrid
promised to behave as a faithful vassal and made a
series of commitments to the Castilian king: handing
over Christian captives, not allowing forced conver-
sions to Islam, paying a tribute of 20,000 gold dou-
bloons annually, a gift of horses, and the obligation to
provide military aid and attend court.3* At the end of
the document, Ylusuf promised to behave as a faithful
vassal and takes the oath:

30 Esders, “Loyalty Oaths,” 122-3.

3N

We swear and promise by the holy name of
our Lord God, one, the Almighty, and to his
holy prophet Mohammed Aboabdile and by
the Qur’an that he sent us with him and by all
those oaths that all Moors must keep and not
perjure that we will do well and faithfully and
loyally. We will fulfil and keep all the aforesaid
to the best of our ability, and if we do not do it
and fulfil it, the curse of our Lord God will come
upon us and we will understand the ruin and
his justice in all our deeds, and in those that
we most need his help, his help will be to our
detriment.®®

This is clearly an oath taken by a Muslim, and
some of the references and elements are Islamic
(the Prophet and the Qur’'an). However, what is most
important to underline is that the oath was judged as
as necessary by Christians. Their chronicles, while
noting that the Muslims swore “on their books of su-
perstitious law,” do not fail to point out, however brief-
ly, that oaths were taken.*® Without it, the commit-
ments made could not be established and validated.
That is, beyond the appeal to different figures
(Muhammad on the Muslim side and the Trinity on
the Christian side)¥, the presence of God is required
and the elements of punishment and sanction for
breaking it appear in the oaths of both societies.

Both were symbolic societies, since, as J. Le Goff
pointed out, “every society is symbolic to the extent
that it employs symbols in its practices and can be
studied with the help of a kind of symbolic interpreta-
tion.”®® Thus, although the symbolic aspect is com-
mon to all human societies, in the medieval case, this
was reinforced by the application of an ideological
system of symbolic interpretation to most of their
acts and activities. This omnipresence of oaths in
medieval societies indicates, as S. Esders points out,
their need to resolve conflicts and create social
bonds on a large scale.®

For Muslims and Christians, therefore, the oath of
allegiance implied the recognition of a superiority-
inferiority relationship, under the watchful eye of God,
and an acknowledgement of the oath-taker’s domi-
nance and authority. The article now turns to analyse

8" Gaufredus Malaterra, De Rebus gestis Rogerii Calabriae et Siciliae Comitis et Roberti Guiscardi Duci fratris eius, ed. Ernesto Pon-
tieri (Rerum Italicarum Scriptores, 5,1, Bologna 1927-1928), Il, XIIl, 33 and IV, XVI, 95. We would like to thank Eric Béhme for these
examples. See Eric Bohme, “Conquered by Agreement: Surrender Negotiations in Sicily and Eastern al-Andalus in Comparison,”
in L’ltalia Meridionale nel Medioevo. Un centro politico, culturale ed economico (Secoli V-XIll) / Southern Italy in the Middle Ages. A
political, cultural and economic centre (5-13th centuries), ed. Salvatore Liccardo et al. [in print].

32 Robert |. Burns, and Paul E. Chevedden, Negotiating Cultures: Bilingual Surrender Treaties in Muslim-Crusader Spain (Leiden: Birill,
1999), 185. See also Alex Metcalfe, “Messaging and Memory: Notes from Medieval Ifrigiya and Sicily,” The Medieval Globe 5/2

(2019), 87-104, at 98.

33 Antonio Benavides, Memoria sobre la guerra del Reino de Granadayy los tratados y conciertos que precedieron a las capitulaciones
de la ciudad, 1845, 41-45. On the truces between Granada and Castile, see Diego Melo Carrasco, Las relaciones fronterizas entre
Granada y Castilla (ss. XIlI-XV). Un estudio a partir de Las Treguas (Granada: Editorial Universidad de Granada, 2021).

% Benavides, Memoria, 42-3: E decimos que nos facemos vasallo suyo desde agora para en todos los dias de nuestra vida (...) &
prometemos por nos € por todos los que despues de nos heredaren el dicho reyno de Granada de tener € fazer guardar en todo
bien y cumplidamente como leales é fieles é verdaderos vasallos como dicho habemos.

35 Benavides, Memoria, 43: Juramos é prometeos por el santo nombre de nuestro sefior Dios uno todopoderoso € al su santo pro-
feta Mahoma Aboabdile & por el alcoran que con €l nos envio é por todas aquellas juras que todos los moros debemos guardar
€ non perjurar que bien é fiel € lealmente faremos, cumpliremos € guardaremos todo lo sobredicho a todo nuestro leal poder, €
assi non lo faciendo y cumpliendo venga sobre nos la maldicion de nuestro sefior Dios € comprendanos la ruina é su justicia en
todos nuestros fechos, € en aquellos que mas menester ayamos la su ayuda nos sea en contrario.

36 Malaterra, De rebus gestis, ed. Pontieri, I, X11I, 33: (...) libris superstitionis legis suae coram positis, juramento fidelitatem firmant.”

% Hans Hauben, “On the Invocation of the “Holy and Consubstantial Trinity” in Byzantine Oath and Dating Formulas,” Zeitschrift fiir

Papyrologie und Epigraphik, 139 (2002), 158-160.
%8 Le Goff, Time, Work, and Culture, 237.
39 Esders, “Loyalty Oaths,” 119.
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this idea and through the analysis of two cases, which
demonstrate the use of loyalty oaths as tools of dom-
ination in Christian-Muslim relations in the Iberian
Peninsula.

2. Oaths and Submission: The Kings of Leén
Recognise the Authority of the Caliph
al-Hakam Il al-Mustansir (351/962)

In 351/962 Ordofio IV (. 958-960), a dethroned
Christian king, went to Cérdoba to ask the caliph al-
Hakam Il al-Mustansir (. 350-366/961-976) for help.*°
Ordofo (Urddn b. Adhflnsh in the Arabic sources)
wanted to regain the kingdom of Ledn, from which he
had been expelled by his cousin Sancho | (r. 956-958
and 959-966) with the help of the Cordovan troops of
the previous ruler, ‘Abd al-Rahman Il (r. 300-
350/912-961).4 The meeting between the two has
been preserved in Nafh al-fib by the North African
scholar al-Maqqgart (d. 1041/1632).4> Although this
compilation is very late the original source to which
al-Maqqgari refers is the work of the Cordovan chron-
icler Ibn Hayyan (d. 469/1076), al-Muqtabis, the most
important source on early history of al-Andalus and
whose sections for this period are unfortunately lost.

The Umayyad Caliph, the most powerful ruler in
Iberia at that time, decided to impress the Christian
prince and prepared a splendid reception to display
all the pomp and pageantry of the Cordovan Cali-
phate. Ordorio, alone and without support, declared
himself “servant of the Commander of the Believers”
(ana ‘abd amir al-mu’minin) and asked for support to
recover his kingdom. The civil war in the kingdom of
Ledén offered al-Mustansir an opportunity to gain
considerable advantages and he did not waste it. The
sovereign promised to help Urdadn, but in exchange
he demanded the following terms:

On the occasion of his arrival, he (the caliph)
himself drew up a document, imposing upon
him (Urdan) the obligation to be an ally and to
break [his alliance] with Fardhaland, the count.
He (Urddn) concluded this [covenant with the
caliph] by clasping his right hand and giving
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his son Gharsiya as a hostage. Gifts in cash
and in kind were handed over to him and his
companions.*

The excerpt makes it clear that the caliph clearly
had the upper hand in the negotiations, as evidenced
by the fact that he personally set out the terms in a
document that the Christian had to accept if he want-
ed his support. The two most important elements of
these compromises are to break his alliance with the
Castilian count Fernan Gonzalez, considered a per-
sonal enemy by al-Hakam, and to become his ally in-
stead.** The latter is important, as Ordofio promised
to behave as a faithful ally (muwalat al-islam) of Cor-
doba. This is not a bond of patronage (wala’) between
a lord and someone who is converting to Islam, but
something different.*® In any case, the fact is that the
caliph was establishing a bond of dependence with a
sovereign whom he did not see as an equal, but as
inferior to him. The idea, however, is the same and is
based on reciprocity: submission and pledge of loy-
alty in exchange for help in regaining power. The way
in which the agreement was ratified is noteworthy: by
clasping the right hand (wa-a‘td ‘ala dhalika safqata
yaminihi). This is the customary gesture that accom-
panied oaths in the confirmation of peace, treaties
and pacts during the Middle Ages in the Christian
and Islamic spheres, both internally and externally.
As far as the question of gifts was concerned, this
was common in diplomatic relations.*¢ It was a way of
recognising Ordofo as sovereign and at the same
time showing the link that had just been established
with him by the caliph.

However, it is very relevant that al-Mustansir
granted Ordofio a robe of honour (khil ‘a),*” which dis-
tinguished him, and it was part of the caliphal policy
of alliances as seen in the Umayyad intervention in
North Africa. In order to secure pledges of loyalty
from tribal chiefs, what Xavier Ballestin has aptly
called the “politics of the khil‘a” was put in place.
That is, in exchange for their obedience they were
given gifts (robes of honour, weapons, money and
horses).*® The sheikhs received diplomas in which

40 This case has been analysed in Alejandro Pelaez Martin, “962: Al-Maqgqari on the Oath of Allegiance Given by the Rulers of Ledn to
al-Hakam I1,” 5/2 (2023), DOI: https://doi.org/10.18148/tmh/2023.5.2.74. What is proposed here is a different examination, seeking

a comparative view with other examples and contexts.

4 Theresa Earenfight, “Sancho |, King of Ledn,” in Medieval Iberia: an encyclopedia, ed. E. Michael Gerli (New York: Routledge, 2003),
729; Margarita Torres Sevilla-Quifiones, “Ordofio IV:” https://dbe.rah.es/biografias/7303/ordono-iv (06/03/2024). On the kingdom
of Ledn at this time and its monarchs, see Alfonso de Ceballos-Escaleray Gila, Ordodo Ill, 951-956, Sancho I, 956-966, Ordofio IV
958-959, Ramiro Ill, 966-985, Vermudo Il, 982-999 (Burgos: La Olmeda, 2000), 95-128; Justiniano Rodriguez Fernandez, Sancho
Iy Ordofo IV, reyes de Ledn (Ledn: Centro de Estudios e Investigacion San Isidoro, 1987).

42 al-Maqqari, Nafh al-fib min ghusn al-Andalus al-rafib, ed. Insan ‘Abbas, 8 vols (Beirut: Dar Sadir, 1968), vol. 1, 384.

4 al-Maqqari, Nafh al-fib, ed. ‘Abbas, vol. 1, 384: “wa-kataba bi-wisdlihi mulgiy>" bi-nafsihi wa-‘agadahu ‘ala muwalati-l-islam wa-
mugqgata‘at Fardhaland al-qumis wa-a‘ta ‘ala dhalika safgata yaminihi wa-rahana waladahu Gharsiya wa-dufi‘at al-silat wa-I-hum-

1an lahu wa-li-ashabihi.”

44 Gonzalo Martinez Diez, El condado de Castilla (711-1038). La historia frente a la leyenda, (Madrid and Valladolid: Junta de Castillay

Ledn, Marcial Pons Historia, 2005), vol. 1, 419 and 430.

4 Patricia Crone, “Mawla,” in Encyclopaedia of Islam, Second Edition 6 (1991), 874-882, DOI: http://dx.doi.org/10.1163/1573-3912_is}
lam_COM_0714 (06/03/2024); Maribel Fierro, “Mawall and muwalladin in al-Andalus (second/eighth-fourth/tenth centuries)”, in
Patronate and Patronage in Early and Classical Islam, ed. Monique Bernards and John Nawas (Leiden: Brill, 2005), 199-201; Paul
G. Forand, “The relation of the Slave and the Client to the Master or Patron in Medieval Islam,” International Journal of Middle East

Studies 2/1(1971), 59-66.

46 Nicholas Coureas, “The Exchange of Gifts between Christians and Muslims on Lusignan and Venetian Cyprus 1192-1517" Reli-

gions 14/1163 (2023). DOI: https://doi.org/10.3390/rel14091163.

47 On the khil ‘a see Eneko Lépez Martinez de Marigorta, “El tirdz omeya de al-Andalus. De la jerarquizacion social, la centralizaciéon
y la hegemonia estatal a la diversificacion, la especializacion regional y el dominio del mercado,” in Artesania e industria en al-An-
dalus. Actividades, espacios y organizacion, ed. Adela Fabregas and Alberto Garcia Porras (Granada: Comares, 2023), 21-49.

48 Xavier Ballestin Navarro, Al-Mansur y la dawla ‘amiriya. Una dinamica de poder y legitimidad en el occidente musulman medieval
(Barcelona: Edicions Universitat de Barcelona, 2004), 138 and 151-204; Xavier Ballestin Navarro, “Jil‘ay monedas: el poder de los
Banl Marwan en el Magrib al-Aqgsa,” Al-Qantara 27/2 (2006), 391-415.
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Cordoba invested them with authority to rule over the
tribes, acting as their representatives. Al-Hakam Il
was thus making Ordofio his deputy and governor, in-
dicating that status through the robes of honour. The
Leonese prince was thus becoming what Michael
Brett has called a “creature of the caliph.”#°

The plans of al-Hakam I, however, did not end
with this agreement with Ordofo, but also included
territorial elements:

We will strengthen the foundations of your roy-
al power, we will make you reign over all those
who gather around you from your community,
and, to that end, we will establish for you a trea-
ty in which we will fix the boundaries of your
kingdom and that of your cousin’s. We will also
prevent the latter from disturbing you in the
territory he will have to cede to you.®°

According to the passage, the caliph was deter-
mined to intervene decisively in Leonese politics with
the aim of fragmenting the kingdom in order to es-
tablish his ally in an area to be determined by the
Umayyad ruler himself and which he would force
Sancho |, King of Ledn, to accept. Al-Hakam was as-
suming by this that the territory was “somehow” un-
der his rule. Hence, he could fragment it and grant it
to his ally. Ordofo’s complete and total dependence
on Cérdoba was reinforced by the retinue that the ca-
liph imposed on the prince of Ledén. Al-Maqgqart’s ex-
cerpt is very clear on this point: “The Christian nota-
bles of the Dhimma departed with him to consolidate
obedience among his subjects and to take [his son
Gharsiya] as a hostage.”® This idea of “helping to
consolidate the authority” of the Christian prince
among the Leonese is a very diplomatic way of say-
ing that this group of Andalusi Christian notables
would make sure that Urdan b. Adhfiinsh would rule
in accordance with the wishes of the caliph and with-
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out deviating from the established agreements.%?
The mission of these envoys from Cdordoba also in-
cluded taking his son Garcia hostage to guarantee
the father’s future compliance. This was a key ele-
ment in the agreement, as it established a different
power relationship to the one that had previously ex-
isted. However, it was the oath that formalised this
obligation, adding psychological pressure for its ful-
filment.®® Furthermore, it is quite possible, although it
is not explicitly stated, that the pact included the loan
of troops to install Ordono in Leonese territory. All
these are signs that the Umayyads sought to exer-
cise its supremacy over the Christian kingdoms, di-
viding up their territories and establishing how they
were to be governed.

However, news of these political manoeuvres by
the caliph soon reached the monarch Sancho | of
Ledn (or Shanja b. Rudhmir in the Arabic sources),
cousin and rival of Urddn. Alarmed by the alliance
between the caliph and his enemy, he decided to in-
gratiate himself with Cdérdoba by submitting to
Umayyad authority: Sancho | “sent his oath of alle-
giance (bay ‘a) and his obedience on his behalf as
well as that of the counts [Arab. Pl. gawamis] and
bishops of Galicia and Zamora”.?* This was not a
gesture of mere formal submission, as some schol-
ars have considered it to be.®

The bay ‘a was the way to officially recognise and
acknowledge the authority of successive rulers and
their heirs in the Arabic-Islamic sphere.%® It was a sa-
cred commitment made under the covenant of God
(‘ahd Allah), with the caliphs considered to be the
representatives of this pact.’” Although there is con-
siderable debate about the nature of this institution
(contractual agreement, pledge, covenant, promise
or oath of alliance), the bay ‘a could be likened to an
oath of fidelity.58 Strictly speaking, the term bay ‘a
designates the ceremony, the framework in which the

4 Michael Brett, “The diplomacy of empire: Fatimids and Zirids, 990-1062,” Bulletin of SOAS 78 (2015), 149-159; Coureas, “The Ex-

change of Gifts”.

50 al-Maqgqari, Nafh al-tib, ed. ‘Abbas, vol. 1, 392: “wa-nashuddu awakhi mulkaka wa-numallikuka jami‘a man inhasha ilayka min um-
matika wa-na‘qidu laka bi-dhalika kitab"yakinu bi-yadika nugarriru bi-hi hadd ma baynaka wa-bayna ibn ‘ammika wa-nagbiduhu

‘an kull ma yusarrifuhu min al-biladiila yadika.”

5 al-Maqqari, Nafh al-fib, ed. ‘Abbas, vol. 1, 384: “wa-ansarafa ma‘ahu wujihu nasara al-dhimma li-yuwattidd lahu al-ta‘ata ‘inda

ra‘iyyatihi wa-yaqgbidd rahnah.”

52 We know their names thanks to the Tunisian historian and thinker Ibn Khaldiin (d. 808/1406): the gagdr Walid b. Mughit, Asbagh b.
‘Abd Allah b. Nabil al-Jathulig and ‘Abd Allah b. Qasim, bishop of Toledo (Ibn Khaldun, Tarikh, ed. Suhayl Zakkar and Khalil Shaha-

da, 8 vols (Beirut: Dar al-fikr, 2000-2001), vol. 4, 186).

58 See James Wilson, “The ransom of high-ranking captives, tributary relationships and the practice of diplomacy in northern Syria
442-522/1050-1128,” Journal of the Royal Asiatic Society 32/3 (2022), 635-69.
5 al-Maqgqari, Nafh al-tib, ed. ‘Abbas, vol. 1, 392: “wa-‘inda dhalika ba‘atha ibnu ‘ammihi Shanja b. Rudhmir bi-bay atihi wa-ta‘atihi

ma‘a gawamis ahl Jilligiyya wa-Sammdara wa-asagifatihim.”

5 Justiniano Rodriguez Fernandez, “La monarquia leonesa. De Garcia | a Vermudo |l (910- 1037)”", in: El Reino de Ledn en la Edad
Media, Ill. La monarquia astur-leonesa. De Pelayo a Alfonso VI (718-1109), (Ledn: Centro de Estudios e Investigacion San Isidoro,
1995), 318: “Estamos ya en el afio 966, y por fortuna el poder de Cérdoba no habia inquietado a Ledn con gestos hostiles, limitan-
dose a obtener un mero reconocimiento formal de superioridad (...).”

5 Eric J. Hanne, “Ritual and Reality: The Bay ‘a Process in Eleventh-and Twelfth-Century Islamic Courts,” in Court Ceremonies and
Rituals of Power in Byzantium and the Medieval Mediterranean: Comparative Perspectives, ed. Alexander Beihammer et al. (Lei-
den: Brill, 2013), 141-158; Ella Landau-Tasseron, “The Religious Foundations of the Bay ‘a in Premodern Islam,” Research Mono-
graphs on the Muslim World 2/4 (2010), 1-44; Marsham, Rituals of Islamic Monarchy; Andrew Marsham, “Oath of Allegiance,” in The
Princeton Encyclopedia of Islamic Political Thought, ed. Gerhard Bowering et al. (Princeton: Princeton University Press, 2012), 401.

5 Wadad al-Qadi, “The Primordial Covenant and Human Nature in the Qur’an,” Proceedings of the American Philosophical Society
147/4 (2003), 332-338; Andrew J. O’Connor, “Qur’anic Covenants Reconsidered: mithaq and ‘ahd in Polemical Context,” Islam and

Christian-Muslim Relations 30 (2019), 1-22.

58 Emile Tyan, Institutions du droit public musulman (Centre d’études des droits du monde arabe, Université Saint-Joseph, Faculté de
Droit et des Sciences Politiques, 1999 [1956]), 139 and 261-273; Eduardo Manzano Moreno, “Relaciones sociales en sociedades
precapitalistas: una critica al concepto de «modo de produccién tributario»,” Hispania, 58/200 (1998), 881-914; Roy Mottahedeh,
Loyalty and Leadership in an Early Islamic Society of Islamic Monarchy (London: I. B. Tauris & Co Ltd, 2001 [1980]), 50-1; Ber-
nard Lewis, The Political Language of Islam (Chicago, The University of Chicago Press, 1988), 58; Bettina Dennerlein, “Legitimate
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287-310, at 291-3 and 310.
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proclamation of the Muslim ruler takes place, includ-
ing promises and pledges, but also and in particular,
oaths. In fact, oaths or ayman al-bay ‘a were a key el-
ement and integral part of the proclamation process.
They were seen as essential to ensure the fulfilment
of the loyalty pledged to the leader.>® The bay ‘a, al-
though it could not be considered the equivalent of a
feudal-type vassal oath or the clientelism established
by the wala’, did constitute a form of subordination. It
included commitments and a series of benefits (in-
cluding the provision of military aid to the recipient)
and sanctions for violation. Just as the vassalage
pact involved acknowledging the authority of the oth-
er as lord and placing oneself under his protection,
the bay ‘a was also used by sultans and amirs in this
sense: to proclaim themselves dependent rulers of
the caliph, whose authority they acknowledged
through the oath of allegiance.®® Given this ability of
the bay ‘a to create bonds of dependence, it could be
related to different Islamic institutions (tiba ‘a, luzam,
ingita“ and khidma) that served to establish relation-
ships of dependency and usually included some kind
of oath (hilf).5' Likewise, handshaking and hand-kiss-
ing were also part of these clientelist institutions and,
in fact, a fundamental element of the bay ‘a was the
handclasp (safqa), later including hand-kissing as
well.6?

Returning to the case of the submission made by
the King of Ledn to the Caliph of Cérdoba through
this oath of allegiance, two historiographers, lbn
‘Idari (d. ca. 719/1320) and Ibn al-Abbar (d. 658/1260),
provide us with essential information for understand-
ing the plans of al-Hakam Il. It seems that the
Umayyad ruler had sent a delegation of Andalusi no-
tables to Ledn with a letter addressed to Sancho with
the task of confirming the pact and taking his bay ‘a.5®
The envoys returned to Cérdoba with the reply to al-
Hakam'’s letter and the oath of allegiance of Shanja b.
Rudhmir, with “which he had committed himself and
the people of his kingdom to the Commander of the
Believers al-Mustansir bi-l1ah.”¢* What all this shows
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is that the Caliph was negotiating with the two Chris-
tian princes at the same time, seeking to force San-
cho to submit and fulfil the commitments he had
made to his father, ‘Abd al-Rahman lll, in return for
his help. The bay ‘a constituted a confirmation of the
agreement and a proof of submission from the Leo-
nese kingdom.®® With this political manoeuvre, al-
Hakam succeeded in having Umayyad sovereignty
recognised in the Christian north without the need
for military action or wasted resources. For this rea-
son, it was no longer necessary to continue offering
support to another pretender to the throne. The pact
established with Ordofo was forgotten. Of this prince
we only know that he died very conveniently in Cordo-
ba that same year, that is to say in 962.%°

Two centuries later, and in a very different context,
it was the Christians who set in motion mechanisms
of domination similar to those that the Caliphate of
Codrdoba had put in place in the 4th/10th century.

3. Vassalage and Promises as Strategies of
Imperial Domination: the Cases of Sayf
al-Dawla, Ibn Ghaniya and Alfonso VII
(1131-1146)

In the early thirties of the 6th/12th century, the Almor-
avid Empire began to show signs of enervation. The
empire’s frontiers were under attack, as demonstrat-
ed by the capture of Saragossa in 512/1118 by Alfonso
| the Battler, who also launched military incursions
into eastern and southern Iberia. This, coupled with a
growing increase in taxation, damaged the reputa-
tion and prestige of the regime, whose legitimacy
rested above all upon the defence of the Muslim
community. All this contributed to a growing unease
against the Almoravids in al-Andalus, who felt their
domination as foreign, and to the rise of various re-
volts and opposition movements in the fourth dec-
ade of the 6th/12th century.?” It was in this context
that the ruler of the Castilian-Leonese monarchy, Al-
fonso VII (r. 1126-1157), decided to take advantage of

5 The Tunisian historian and thinker lbn Khaldiin (d. 808/1406) speaks of this aspect when he says in his Mugaddima that “the
caliphs demanded to swear the covenant and subsumed every [type of] oath for this [purpose]. Consequently, all this was called
the oaths of the bay ‘a (kana al-khulafa 'u yastahlifina ‘ala al- ‘ahdi wa-yastaw ‘ibana al-aymana kullaha li-dhalika, fa-summiya hadha
al-isti'abu aymana al-bay ‘a)” (Ibn Khaldiin, Mugaddima, ed. ‘Abd Allah Muhammad al-Darwish, 2 vols. (Damascus: Dar Ya‘rab,

2004), vol. 1, 390).
80 Peldez Martin, “El ritual de la Bay ‘a,” 273-314.
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392-422; Gianluca P. Parolin, Citizenship in the Arab World. Kin, Religion and Nation State (Amsterdam, Amsterdam University

Press, 2009), 35.
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Bashar ‘Awwad Ma‘rif and Muhammad Bashar ‘Awwad, 4 vols (Tunis: Dar al-Gharb al-islami, 2013), vol. 2, 398; La caida del Cal-
ifato de Cordoba y los Reyes de Taifas (al-Bayan al-Mugrib), trans., Felipe Maillo Salgado (Salamanca, Universidad de Salamanca,
1993) 121; Ibn Abi Zar‘, al-Anis al-mutrib bi-rawd al-qirtas, s. ed. (Rabat: Dar al-Mansdr li-I-taba‘a wa-I-waraqa, 1972), 28; Rawd
al-qirtas, trans., Ambrosio Huici Miranda, 2 vols (Valencia: Anubar, 1964) vol. 1, 55-56.
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bi-Ilah (...).”

65  Al-Mustansirimposed several conditions, including the demolition of fortresses on the border (al-Maqqari, Nafh al-tib, ed. ‘Abbas,

vol.1,384).
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the situation and establish a plan for the domination
of AndalusT territory.58

As F. Garcia Fitz rightly points out, given the re-
maining strength of Almoravid power and the lack of
sufficient means to overthrow it, the monarch relied
upon collaboration with the Andalust actors who were
dissatisfied with the Almoravid government in order
to achieve his objectives.®® The solution appeared in
the last descendant of the noble lineage of the Banl
Hd: Abd Ja“‘far Ahmad b. ‘Abd al-Malik Sayf al-Daw-
la al-Mustansir bi-llah (d. 540/1146).7° It is not clear
whether the initial approach was made by the Chris-
tian ruler or from the Muslim leader, as the chronicles
contradict each other on this point.

The version of events presented by the Arabic
sources, on the one hand, makes it clear that there
was an agreement (525/1131) between the two, but it
is not specified what kind of pact. Al-Yasa“ b. Hazm (d.
575/1179 or 595/1199) described it as a peace agree-
ment (al-sulh) and relates that Sayf al-Dawla was giv-
en fifty thousand Christians to “go out to the land of
the Muslims to take the power”.”" Ibn al-Kardabus (d.
ca. first half of 7th/13th century) relates that it was Al-
fonso who approached the Hudid ruler to offer him
some territories in Castile in exchange for Rueda,
proposing the following:

Then | will go out with you personally, with my
armies and my heroes, and | will rule with you
over those territories (al-Andalus). You will in-
vite them [the Muslims] to obey you, and who-
ever agrees with you and enters your commu-
nity, you will leave people you trust with him
and appoint your governors over him; mean-
while, | will protect him from the attacks of the
Christians, for | will treat them [the Muslims]
like a caring and compassionate father.”

Itis clear from this passage that the Christian king
planned to establish Zafadola as a ruler under his
power, helping him to gain control of the territory and
incorporating al-Andalus and the Muslims of Iberia
into his imperial structure. Accordingly, Alfonso
hoped to establish direct rule over the territory by rul-
ing jointly with his vassal in the territories. Sayf
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al-Dawla would be in charge of internal administra-
tion while the emperor would direct external affairs,
protecting it against the other Christian sovereigns.
In any case, Alfonso’s rule over al-Andalus would be
direct, ruling through his subordinate.

The Latin sources, on the other hand, corroborate
this strategy and add important details about the na-
ture of the agreement between Alfonso and Sayf
al-Dawla. To begin with, the anonymous Chronica
Adefonsilmperatoris relates that Ahmad Sayf al-Daw-
la was cornered in Rueda del Jalén by the Almor-
avids. The Hudid leader praised the victories of the
Leonese king and summoned his family and follow-
ers to propose that they surrender to Alfonso (faci-
amus eum regem super nos et dominum et amicum
nostrum) to recover with his help the territories that
had been taken from him, which they accepted.”™ Af-
ter sending legates, Sayf al-Dawla presented himself
before Alfonso and there “he and his sons became
knights of the king, promising to serve him himself
and his sons all the days of his life and giving him
Rueda.”™ In exchange, the king of Ledn granted him
a series of fortresses in the territory of Toledo, Ex-
tremadura and the banks of the Duero River. As F.
Garcia Fitz rightly points out, this was a genuine vas-
salage pact, similar to those established by Alfonso
VIl with other Christian monarchs on the Iberian Pen-
insula.” Thus, King Garcia IV Ramirez of Pamplona (r.
1134-1150) “promised to serve him all the days of his
life and became a knight of the King of Ledn, who
gave him gifts and a fief””® So did Count Ramon
Berenguer |V of Barcelona (r. 1131-1162) and Alfonso
Jordan, the Count of Toulouse (r. 1112-1148), who
“promised to obey him in everything and became his
knights, after touching the king's right hand to reaf-
firm their vassalage.””” In exchange, the king of Ledn
gave Saragossa to the former and a lordship and nu-
merous gifts to the latter.

It is clear, therefore, that the procedure followed
with Sayf al-Dawla and the other Christian monarchs
was the same and that it revolved around vassalage,
referring to a framework of feudal relations: a promise
to obey and become knights of the king in exchange
for a fief and gifts. The king or lord (dominus or senior)
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“Chronica Adefonsi Imperatoris,” ed. Maya Sanchez, Lib. |, 29, 164: “et ipse et filii eius fecerunt se milites regis et promiserunt ei
seruire ipse cum filiis suis cunctis diebus uite sue et dedit ei Rotam.”
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granted his vassal protection and a benefice (benefici-
um, “good deed”) or fief (feudum) in the form of an an-
nuity, an exemption from taxation, a series of econom-
ic privileges or outright grants of property. Thus, the
inferior was bound to the superior by commendation
and homage. In return, the vassal promised to serve
his lord with loyalty, providing military support and ad-
vice. All this was articulated and ratified by means of
the oath of fealty, an element that established the re-
sponsibilities and penalties for non-compliance.”

Alfonso’s plans, however, did not come to fruition.
The emperor launched a policy of ‘war of attrition’
aimed at convincing the Andalusis that submitting to
Zafadola and placing themselves under the indirect
rule of the Castilian-Leonesian sovereign was a bet-
ter option than remaining under an Almoravid power
incapable of defending them. However, although
some insurgents sought the support of Sayf al-Dawla
and agreed to submit to the Christians, many of the
new local leaders, who emerged from the rejection of
the Almoravids, were willing to remain independent
or to seek help from the new power that was emerg-
ing in the Maghrib: the Almohads. It was in this com-
plex and volatile dynamic that Zafadola himself even-
tually met his death in 540/1146 at the hands of his
Christian allies.” In any case, whether an accident or
a misunderstanding, this did not help the emperor’s
plans, and he had to change his strategy.

The considerable level of political fragmentation
that al-Andalus was experiencing at that time fa-
voured a different project for Alfonso, taking advan-
tage of internal division and confrontation: territorial
conquests and annexations where possible, while
obtaining submissions where the former was imprac-
ticable. One such opportunity was provided by the
situation in Cérdoba.

The gadr lbn Hamdin (d. 546/1151) had seized power
in the city in 539/1145, but he was later expelled by the
forces of the Almoravid governor Yahya b. ‘Ali b. Ghani-
ya (Avengania in Latin sources) (d. 543/1148) in
540/1146. He first took refuge in Badajoz, and then in
Andujar.8° From there, with the city under siege by the
Almoravid forces, he contacted Alfonso in search of
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help, sending him this message according to the anon-
ymous author of the Chronica Adefonsi Imperatoris:
“Behold, Avengania and all his army have besieged
me. Have pity on me according to your mercy, deliver
me, and my friends and | will serve you without fear.”s'

We do not know what kind of agreement the gadr
and the emperor reached, but what is certain is that
the latter not only freed the former from the siege he
was suffering, but also helped him to recover Cérdo-
ba in Dhu I-hijja 540/May 1146. However, while the
battle for Cérdoba was ongoing, news arrived that
the Aimohads, in support of some of the anti-Andalu-
sian rebellions, had landed in Cadiz.?? This meant
that the new North African empire had become di-
rectly involved in Iberian affairs and was changing the
rules of the peninsular chessboard. This altered the
dynamics, and now it seemed more advantageous
for Alfonso to reach an agreement with Ibn Ghaniya,
the Almoravid governor of Cérdoba.

The sources have preserved relevant information
on the nature of the pact reached. According to the
Kitab A‘mal al-a‘lam by lbn al-Khatib (d. 776/1374),
this truce was agreed between Alfonso and the lords
of his council (arbab al-shara) with Ibn Ghaniya in ex-
change for land and monetary payments from the lat-
ter.83 Archbishop Rodrigo Jiménez de Rada (d. 1247)
provided more details about the gestures used to
stage the pact. According to his De Rebus Hispanae,
Ibn Ghaniya “went out to meet the emperor and
handed him the keys of the city, surrendering himself
to his rule.”®* The submission was articulated through
an oath of loyalty: the Muslim ruler “swore an oath of
vassalage to him (the emperor) and to his son king
Sancho on the book of Muhammad, which is called
the Qur’an.”® In another of his works, al-lhata, Ibn al-
Khatib included some reported speech that Alfonso
VIl delivered to the people of Cérdoba:

The conditions were set and Ibn Ghaniya went
to him and made a pact with him. He (Alfonso
VIl) summoned the people of Cordoba and
told them: “I have done you good as no one
has ever done you before; | have defeated you
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Garcia Fitz, Relaciones politicas y guerra, 89-98; Garcia Fitz, “Espafia musulmana,” 240; Pierre Guichard, Al-Andalus frente a la
conquista cristiana, (Valencia: Biblioteca Nueva Universitat de Valéncia 2001), 113-44; Maria Jesus Viguera Molins, “Taifas post-al-
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in your city and made you my subjects. Now |
give you as governor Yahya b. Ghaniya.” They
heard him and obeyed him.#®

The passage makes it clear that the Cordovans
became subjects of the emperor and that Ibn Ghani-
ya’'s power and position derived from Alfonso’s au-
thority, as it was the emperor who appointed him as
governor. Imperial rule was thus established and the
promises Alfonso had made to the judge Ibn Hamdin
were forgotten. The Castilian-Leonese sovereign
thus gained authority and recognition and imposed
his supremacy over one of the most symbolically and
strategically important Andalusi cities.®”

However, although the royal documentation af-
firmed that the Castilian-Leonese monarch was im-
peratore in Toleto, in Legione, in Saragoza, in Naiara,
Castella, et Galicia, et Cordube, the fact is that his
control over the town was only indirect and nominal.
Alfonso had recognised Ibn Ghaniya's rule over Cor-
doba in return for the payment of tribute and the
promise of vassalage, but all this depended on the
loyalty of this new vassal and the agreement was
merely the result of a temporary sense of expedien-
cy. This was confirmed when Alfonso himself decided
to attack Ibn Ghaniya's territory, occupying Baeza and
other places in his campaign against Almeria (1147).
This, combined with the demand for an increase in
the tribute paid or the cession, if necessary, of Cor-
doba itself, finally convinced Ibn Ghaniya to enter into
negotiations with the Almohads. He surrendered the
city to them in 543/1148.8¢8

4. Conclusions

What can be found in both cases, that of al-Hakam Il
and that of Alfonso VI, is that both sovereigns adopt-
ed similar methods of subjugation and domination in
their foreign policy and diplomatic relations in Iberia.
These methods were based upon the utilisation of
loyalty oaths. This mechanism provided the frame-
work for the strategy of conquest and submission
that has been the focus of this article. Yet despite the
similarities, two different models can be distin-
guished in the examples analysed above.

To begin with, we find a model that could be
termed “direct imperial rule.” Here, a monarch who
has been removed from the throne, or the descend-
ant of a marginalised royal lineage who aspires to re-
gain power, turns to a ruler more powerful than him-
self and with the means to help and support him to
do so, an “imperial” sovereign. These are the cases
of Ordono IV and Sayf al-Dawla going to al-Hakam I
al-Mustansir and Alfonso VII, the dominant rulers of
Iberia at their respective times. Both sovereigns were
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more than willing to help them achieve their goals
and support them in their aspirations.

There are considerable parallels between the two
cases and a similar strategy can be found. To begin
with, both Ordofio and Zafadola are “made kings” by
the caliph and the emperor. Al-Mustansir granted Or-
dofo a robe of honour (khil ‘a), which made him his
subject and deputy. Zafadola, for his part, became
the knight of Alfonso VIl and his vassal. In both cases,
moreover, there was an exchange on both sides. As
far as Ordofio was concerned, he swore allegiance
and gave his son as a hostage in exchange for the
caliph’s recognition and his support to govern a part
of the kingdom of Ledn assigned by Cérdoba. Zafad-
ola also promised to serve Alfonso and gave him
Rueda in exchange for some land in Christian territo-
ry and support in gaining control of al-Andalus
(Chronica Adefonsi Imperatoris calls him rex Zafadola
Sarracenorum).?® The pact is ratified by a ceremony
involving the hands® and, although it is not men-
tioned, there may have been an oath involved. Feudal
vassalage implicitly contained this, and as far as the
wala’ is concerned, we know the existence of the
mawall I-yamin (“kinsmen by oath”).°! Finally, there is
no mention of Alfonso giving gifts to Sayf al-Dawla on
becoming his vassal, as was the case with Ordofio
and al-Hakam. However, the Latin sources indicate
that it was customary for the Castilian-Leonese sov-
ereign to give gifts to his monarchs and vassal counts
after paying homage to him.®? In this scheme, the
oath serves to “create” a subordinate totally subject
to his lord, since his territory is a tributary and not in-
dependent. In other words, the imperial sovereign
creates a new power, and instructs his vassal how to
rule under his “direct” supervision.

The second model, by contrast, could be termed
“indirect imperial rule.” In this approach, an independ-
ent ruler, faced with pressure from a more powerful
ruler, decides to recognise the latter’s authority by tak-
ing an oath of allegiance. Both the bay ‘a made by San-
cho | of Ledn and the vassalage of Ibn Ghaniya can be
understood from this perspective. Both were in a diffi-
cult situation to resist the caliph and the emperor re-
spectively and therefore opted to reach a submission
pact whereby they “became” subordinates and would
rule, in theory, as governors of their lords. In this
scheme, the oath serves to “integrate” a territory, king-
dom or city into the imperial orbit of another sovereign,
but the reality is that the territory remains autonomous.
In this model, unlike the previous one, indirect submis-
sion is sought, but the imperial government is limited
to legitimising a power that already existed. However,
this strategy was less interventionist than the former,
as it kept the individual in his position and with no mil-

8 |bn al-Khatib, al-lhata fi akhbar Gharnata, ed. Muhammad ‘Abd Allah ‘Inan, 4 vols (Cairo: 1973-1977), vol. 4, 346: “fa-'ugidat al-
shurit wa-nazala ilayhi Ibn Ghaniya fa-‘agadahu wa-istahdara lahu ahl Qurtuba wa-gala lahum ana qad fa‘altu ma‘akum mina
al-khayri ma lam yaf‘alhu man qabli ghalabtukum fi baladikum wa-taraktukum ra‘iyyat® Il wa-gad wallaytu ‘alykum Yahya bin

Ghaniya fa-asma‘l lahu wa-atiy‘0.”

8 Bernard F. Reilly, The Kingdom of Ledn-Castilla Under King Alfonso VIl 1126-1157 (Philadelphia: University of Pennsylvania Press,

1998), 92.

8  Garcia Fitz, Relaciones politicas y guerra, 99-100 (n. 80) and 102-103.

8 “Chronica Adefonsi Imperatoris,” ed. Maya Sanchez, Lib. |, 70, 182.

% No mention is made of the hands when it comes to Zafadola becoming a knight of the emperor, but given that the counts of Bar-
celona and Toulouse paid vassalage to Alfonso VII by touching the king’s right hand, it seems clear that this must have happened
in such a way (“Chronica Adefonsi Imperatoris,” ed. Maya Sanchez, Lib. I, 67, 181).

9 Le Goff, Time, Work, and Culture, 243; Crone, “Mawla”, 876.

92 “Chronica Adefonsi Imperatoris,” ed. Maya Sanchez, Lib. |, 63, 179 and 67, 181.
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itary forces behind, it depended solely on the loyalty of
the supposed vassal. Hence, preserving obedience
was more problematic and campaigns to reaffirm it
were necessary. This explains why the chronicler Ibn
‘Idhar (d. ca. 719/1320) notes that “the breach [of
commitments] on the part of the Galicians became
manifest everywhere” after the bay ‘a made by Sancho
to the caliph.®® Ordofio’s disappearance had freed
Sancho of a competitor and probably made him feel
less obliged to fulfil his commitments to al-Hakam.
Cordoba reacted by launching a series of expeditions
and forcing Sancho to accept caliphal sovereignty.®
As for Ibn Ghaniya, Lucas de Tuy (d. 1259) would say
centuries later that ‘the Saracens, although they had
sworn to our emperor that they would be faithful vas-
sals to him and his sons, broke their word as time went
on.®® |t seems that the pressure exerted by Alfonso VII
in the form of campaigns and increased tribute
convinced the Almoravid governor to break with an
agreement which, in any case, had been the result of a
temporary convenience.®®

These two models make it possible to conclude
that, despite religious differences, the (possibly) dif-
ferent functions of oaths in the two societies and the
different chronology, the existence of similar events
in the 4th/10th and 6th/12th centuries is related to
what could be considered as a common strategy of
imperial rule. Supremacy was established through
covenants and relationships of dependence ratified
by oaths and the symbolic use of the right hand. They
proved to be mechanisms capable of generating ties
of fealty that integrated populations and states into
imperial structures, such as those of al-Hakam Il and
Alfonso VII. After all, as E. J. Ward points out, oaths of
allegiance were based on reciprocity: loyalty and
submission in exchange for protection and recogni-
tion. This created a strong bond between those who
made them and those who received them.®” The oath
was thus a code, a kind of “common language” rec-
ognised by both Christians and Muslims. As R. Fossi-
er points out in his analysis of medieval society, the
oath replaced the written contract. People felt they
were under the divine gaze when they took an oath
which, in addition to salvation, pledged honour.%
Therefore, the culture of oath making was shared. All
these elements explain why both Christians and
Muslims, despite their varying institutional frame-
works, saw the oath of allegiance as an effective tool
for guaranteeing their pacts and agreements, with
both internal and external actors.
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