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Abstract: Gregory of Nazianzus, the Theologian, is onehefrhost important fathers and
saints of the Christianity, because of his theaalgthought and his intense poetical style in
his work. He is thought as a writer of a uniqueutgand brilliance in his writings. In his era,
the teachings of Eunomius and Macedonius were at dgiteeat for the Church. The
apprehension of the divine nature, being pure tspgiimpossible for a materially based
consciousness, and the only hope for human bembave knowledge of God, therefore, is
founded upon their ability to transcend materiaditation, when the soul is invited back by
God to its true spiritual nature and destimyidc) in communion with God. This economy of
salvation, described as a purification and asoagetiermines from the outset the radically
‘economic’ nature of theology for Gregory. Gregargists on explaining how the Holy Spirit
exists, underlining that the way of the existentewery person of the Holy Trinity is unique
for each of Them. The woridov (idion: specific) is used to show the relationshgiween
the persons of the Triune God, and not their commature. For this reason the names
Father, Son and Holy Spirit are referred to theillationship, and not t@dsia (ousia:
essence). Also these names (Father, Son and Holf) 8p not show the actions of the Holy
Persons, because they are common. Otherwise therkel Wwe the danger to the Son of not
being God. He would be only a creature. For thst fiime, Gregory uses the unity of the
persons of the Holy Trinity as a pattern of thetyioif the two natures of incarnated Word,
Christ. He uses this type of pattern, because @yespow the danger of the heretical teaching
of Apollinarius. The latter supports that the hunmature of Christ is absorbed by the divine
one. Also, there is another heretical danger imkihpg the recruitment of human nature by the
divine one as superficial, false, not real. SoGheist would not be real Human and God and
He could not save the human race. It is clear@magory’s trinitarian doctrine originates in a
primary and profound soteriological imperative.

Key words: Triune God, triadology, divine nature, GregoryN#zianzus

Resumen Gregorio Nacianceno, el Teologo, es uno de losgsagr los santos mas
importantes de la cristiandad, a causa de su péss@meoldgico y el intenso estilo poético
de su obra. Es considerado como un escritor debalheza y una brillantez dnicas en sus
escritos. En su época, las ensefianzas de Eundvtésgdonio eran una gran amenaza para la
Iglesia. La aprehension de la naturaleza divirend® espiritu puro, es imposible para una
conciencia basada en lo material, y la Unica espargara los seres humanos de tener
conocimiento de Dios, por lo tanto, se basa enapaadad de trascender la limitacidén
material, cuando el alma es invitada por Dios aesay a su verdadera naturaleza espiritual y
su destinoAog) en la comunion con Dios. Esta economia de las#a, descrita como una
purificacibn y ascensidén, determina desde el puincila naturaleza radicalmente
“econOmica” de la teologia de Gregorio. Gregorigiste en explicar como el Espiritu Santo
existe, subrayando que el camino de la existereizada persona de la Santisima Trinidad es
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Unico para cada una de ellas. La paldbka (idion) se utiliza para mostrar la relacién entre
las personas de Dios uno y trino, y no su natusabemuan. Por esta razon los nombres del
Padre, el Hijo y el Espiritu Santo hacen referemcisu relacion mutua, y no a daisia
Ademés estos nombres (Padre, Hijo y Espiritu Santo)nuestran las acciones de las
personas divinas, porque son comunes. De lo canmttabria el riesgo de que el Hijo no
fuese Dios, sino solo una creatura. Por primera®@ezgorio utiliza la unidad de las personas
de la Santisima Trinidad como modelo de la unidathd dos naturalezas del Verbo de Dios
encarnado, Cristo. El utiliza este tipo de modg@orque Gregorio vio el peligro de la
ensefianza herética de Apolinar. Este Ultimo sastipre la naturaleza humana de Cristo es
absorbida por la divina. Ademas, hay otro peligesético en pensar la adopcién de la
naturaleza humana por la divina como superficialsd, irreal. Asi Cristo no seria
verdaderamente Hombre y Dios, y €l no podria savhr raza humana. Esta claro que la
doctrina trinitaria de Gregory se origina en ummaiiio y profundo imperativo soteriolégico.

Palabras clave:Santisima Trinidad, trinitaria, naturaleza divi@aegorio Nacianceno.

Summary: 1. Introduction. 2. The historical environment tife era in which the
Twentieth Theological Oration was written. 3. Theehtieth Oration and the definition of
termtheologos(theologian). 3.1. The Twentieth Oration. 3.2. Toeaditions for someone to
be called a theologian. 4. The Triune God. 4.1nifyi “Monas in Triadi and Trias in
Monadi”, One God in three persons. 4.2. The Substar the Father. God the Father. 4.3.
The Existence of the Son. God the Son. 5. ConatssiBources and Bibliography
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1. Introduction

“The divine nature is boundless and hard to be rstoed;
and all that we can comprehend of God, it is His
boundlessness.” (St. Gregory of NazianZisgtion 38 7).

St. Gregory of Nazianzus (329-390) is, along withJ®hn the Evangelist,
and St. Symeon the New Theologian, one of the faints in the Eastern
Christian tradition bearing the honorific title 6Theologian.” Through his
work, he makes clear how someone can speak abodif t@eologisei,and
connect with the Triune God. Only then everyoneld¢diecome a shareholder
of the attributes of the Holy Trinity and obtainrypa but certain knowledge
about God. Partial, also, is the knowledge thataa s a creature can acquire
of God, since any man can know only God’s attrisutet never knows His
actions. Gregory explains that, while pointing the characteristics of God,
we thus do not give a definition to the understagwf God. Such a definition
IS, In essence, impossible, because in any delimiinere is an indication of
limits, and, therefore, an indication of boundar@sincompleteness. There are
no boundaries to God, and therefore there cannotabedefinition of
comprehension of God: “The Divine Nature then isrmtiess and hard to
understand; and all that we can comprehend of Hiktis boundlessnes$”.

! GREGORY OF NAZIANZUS, Oration 38, 7, On the Theapi, or Birthday of ChristPG
36, 317CD.
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This paper deals mainly with the triadological taag of St. Gregory of
Nazianzus in his speech “On Theology, and the Ampuént of Bishops” The
knowledge of God is given to humans through theon@saortheopties (the
appearence of Godnd theological search. Our goal is the detailgubsition
of the Trinitarian teaching of Gregory the Theobogi In his teaching, it is
underlined unequivocally the consubstantiality #mehidiotita® of the Persons
of the One and, at the same time, Triune God. IHysiraents rest on solid
Greek physics and metaphysics (and on prior comrigl and he attempts to
use analogies with what is observable in natutenately discarding them in
favour of what we may term “inspiration.”

The teaching of Gregory for the Triune God is ral@vto the time in which
many heresies, such as Arianism, Eunomius’ and &lasc of Ancyra’s
teaching etc., had strongly made their appearahbese heresies were in
opposition to the traditional Trinitarian, Christgical and about Holy Spirit
doctrines.

2. The historical environment of the era in which he Twentieth
Theological Oration was written.

In 359, needing reinforcements against Persia, @otigs, son of
Constantinus the Great, ordered many of cousinlerduhe Apostate best
legions to march east. Instead, the troops statiovear Paris in mutiny and
proclaimed Julian emperor. The latter moved sloedgtwards with them to
what would have been a rebellious confrontationt Bu361 Constantius,
moving westwards to meet Julian, died in Asia Mindulian the Apostate
(361-363) was the new emperor. As imperial ruletiad had two primary
goals: the complete abolition of the Christiangiein, and the restoration of
paganism, which had fallen on hard times in redectdes.

Julian, as a military man, likely was familiar withe maxim “divide and
conquer.” Accordingly, he encouraged strife amohgsé who professed
allegiance to Christ. He restofetkrtain antagonistic bishops, who had been in
exile, to their offices, He had the hope they wodddour one another. So by
recalling exiled bishops, Julian encouraged dissanamong the Christians,
who were already fighting the heresy of AfiuShe result was new heresies to
be founded. The leader and the founder of one efht#iresies was Eunomius
(8333-393) bishop of Cyzicus. For Eunomius, God tesungenerated Being,
the single, supreme, ultimate, and simple Substafeeheld that the “Son of
God" was actually created by the Father, and, thopgssessing creative

2 GREGORY OF NAZIANZUS, Oration 20, On Theology, ahe Appointment of Bishops,
SC 270 (=PG 35, 10861081A).

3 Eternity

* He ordered the bishops who were in exile, becafiieeir heretic ideas to return to their ecclesias
places, to their dioceses

® Vlasios FEIDAS Ecclesiastic Historyl, Athens 1992, p. 507.
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power, was not of His essence; further, the “Hobyri was created by the
Son in order to be the Sanctifier of souls. Chsias bornand He wasn't eternal
therefore, according to Eunomius, Christ cannotdded God according to his
essence; his essence is creation. Similarly, Chrestsence is expressed with
the notion “offspring” {évwmua), while God's essence is denoted as
“unbegotten” ¢yévvntoc). To sum up, Eunomius’ argumentation, the persons
of God had different names and because of thistiaeydifferent essente

In 364 Valens (364-378) is the emperor to the taroh the empire. His
reign started after a short period of Jovian's me{§63-364). The Emperor
Valens (364-378) lent his powerful support to then&mians, even to the
extent of persecuting the Orthodox. He was a vehefodower of the Arian
branch of Christianity and actively persecuted@agholic Church. In his reign
many Orthodoxs were exiled. In 378, Valens wasedilin the Battle of
Adrianople against the Goths and his nephew Graigaame the new emperor.
He favored Christianity and recalled all exiledhadox bishops from the exile.
The reign of Gratian formed an important epochdadesiastical history, since
during that period Orthodox Christianity for thesti time became dominant
throughout the empire. Gratian also published ant @édat all their subjects
should profess the faith of the bishops of RomeAledandria (i.e., the Nicene
faith). The move was mainly thrust at the varioasdis that had arisen out of
Arianism, but smaller dissident sects, such as Maeedonians, were also
prohibited.

In 379 Gratian chose for his co-Augustus for Edstoldosius, who favored
the Nicean Christian religion (325)In 381, Theodosius summoned a new
ecumenical council at Constantinople to repairdhasion between East and
West on the basis of Nicean orthodoxy. Generalhgddosius proved to be a
champion of the orthodox faith, and his intent alling this Council was to
completely eradicate Arianism, and condemn Macedoand Apollinarianism
by establishing the teaching on the unity of théyHainity and the complete
manhood in Christ. In the end the council of 38findel orthodoxy, clarified
jurisdictions of the state church of the Roman Empiand ruled that
Constantinople was second in precedence to Rome

The general situation of this era was reflectedhim twentieth oration of
Saint Gregory of Nazianzus. From the first clauseéghe oration, the holy
father prefigured the reader of it for the conteft this writing work.
Simultaneously, Gregory expressed his reactiohded men that declared that
they are theologians:

6 Stylianos PAPADOPOULOSatrologial, Athens 1992, p. 365. See Eirini ARTEMI, “The
religious policy of Byzantine Emperors from First the Fourth Ecumenical Councils”,
Ecclesiastic Faros{6 (2005) 121-163.

" Ibid.

8 3. WILLIAMS, G. FRIELL, Theodosius: The Empire at Bayale University Press, 1995,
p. 27.
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When | see the endless talkativeness that hauntedag, the
instant sages and designated theologians, for waiomly willing
to be wise is enough to make them so, | long ferghilosophy that
comes from above; | yearn for that “final lodgifg™o use
Jeremiah’s phrase, and | want only to be off by etfys

On the other hand the real theologian searcheSddr and he is illuminated
by the Holy Spirit, and can talk about the infinded:

For nothing seems so important to me as for a passhut off
his senses, to take his place outside the fleshttand/orld—not to
fasten on human realities unless it is completelgessary, and so,
in conversation with himself and with God, to li@bove the level of
the visible, and always to bear the images of éwinngs within
himself in their pure state, free from the stampmbiat is inferior
and changeable. In this way, one is—and one isyaWwacoming—
a spotless mirror of God and divine things, assitimg light to
light, and adding clarity to indistinct beginningsjtil we come to
the source of the light that radiates in this wadl lay hold of our
blessed end, where mirrors are dissolved in trakty&".

3. The Twentieth Oration and the definition of term theologos
(theologian: the man who speak for the Gogl.

3.1. The Twentieth Oration

The Twentieth Oration of Gregory Nazianzus, “On dlbgy, and the
Appointment of Bishops”, is one of his dogmatictamas. This work is written
in the summer or in autumn of 380, after the wgtorf the five theological
orations. By many considered to be a summary ofiteetheological treatise
“On Theology”, this, however, does not seem to ¢teepted, because this base
is in 380 and theological reasons were writtenhat lheginning of that year.
Many scholars place it in the spring of 380, andnJcGuckin suggests it
may be a reworking of his “first lecture” in thepdal, given as early as
September or October 379 AD

The cause for this writing is the environment tpatvailed then in the
Church. His aim is to present “pseudo-theologiamg)dp “try to mould other
people into holiness overnight, appoint them thgalos, and as it were,
breathe learning into them, and thus produce reaalye any number of

°JER. 9:2.

1© GREGORY OF NAZIANZUS, Oration 20, On Theology, ahe Appointment of Bishops,
SC 270, 1 (=PG 35, 1065AB).

" pid.

2.3, A. MCGUCKIN, St. Gregory of Nazianzus: An Intellectual Biograp8y. Vladimir's
Seminary Press, New York 2001, p. 243ff, 253ff.

De Medio Aeval (2013 / 2) ISSN-e 2255-5889 131



Eirini ARTEMI, Gregory Nazianzen'’s trinitarian teaching
based on his Twentieth Theological Oration

Councils of ignorant intellectuals” Gregory explained which the criteria to
someone to be called theologian‘are

The Holy Father accuses the bishops and many estgriof his time of
incompetence of their priesthood. He feels angry whose who didn’t have
the right qualifications to be theologians. Mostlu#m are theologians only by
name but not by essence. The real theologian nay& Hlumination by God,
should be able to speak about God and should bigepluand know adequately
the ScriptureS. Gregory explains that a theologian must achieve h
purification, before he purifies others. He mustdegender of the truth; only
then he would stand together with angels.

Continuing his oration, Gregory mentions eventsrnirthe Scriptures and
mainly from the Old Testament who were impious tod@nd became the
cause of the punishment of Israel. Nazianzus wantmphasize that anyone
who is disrespectful to God or doesn't justify gnahish ungodly people, he is
unworthy to be serving GOY Instead, whoever is cognizant of his
unworthiness, but tries to purify himself, thenllisminated and is given Grace
by God to theologiZé.

This oration is a dogmatic text and an exquisiterdiry creation. It also
shows that this Cappadocian Father is very knovdaldtp about the art of
rhetoric and inept handler of Greek language. distent is mainly a dense
statement of Gregory’s synthetic view of the orttwodloctrine of One God as
a Trinity of Persons. Here as elsewhere, he empimdhat the ability to
approach this central understanding of faith inrigbt spirit depends, first of
all on the moraf.

3.2. The conditions for someone to be called a tbgan

In Gregory’s view, Christian theology involves argpresents a dynamic,
lived relation between God and the theologian. dhetion begins not with
abstract information about God, but it clears thatification is the necessary
condition for knowing God, for every theologian, l@s grows in holiness in
order to know God more fully.

BBGREGORY OF NAZIANZUS, Oration 27, 9, The First Thagical Oration. A Preliminary
Discourse Against the Eunomians, PG 36, 20D.

1 GREGORY OF NAZIANZUS, Oration 20, On Theology, ahe Appointment of Bishops,
SC 270, 1 (=PG 35, 1065B).

% |bid, SC 270, 1-2 (=PG 35, 1065B).
'8 |bid, SC 270, 2 (=PG 35, 1065B).
7 Ibid.

8 B, E. DALEY, Gregory of Nazianzug,he Early Church Fathers, publ. Taylor & Francis,
Oxford 2006, p. 98.

19 C. A. BEELEY,Gregory of Nazianzus on the Trinity and the Knogéedf God: Gregory
of Nazianzus on the Trinity and the Knowledge ofl,Gaxford University Press, Oxford
2008, p. 111, 88.
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Gregory explains that as Theologian could be cameml the man who
speaks or writes treatises for God. Regarding Gamisy, the theologian is the
God-seer. He is the one who succeeds to realizartbst” of the divine truth
in relation to God’s truth, which neither decreasesincreases. The capture of
the divine truth is succeeded with the lightingled Holy Spirit.

...completing in detail that which was incompletsebid by them
concerning the Holy Ghost; for that question had then been
mooted, namely, that we are to believe that thedfrathe Son, and
the Holy Ghost are of one Godhead, thus confegki@dspirit also
to be God’.

The Holy Spirit enables the theologian to rise abthe human level of life.
He gives his intellect a light to understand truéimel reach decisions not by
reasoning things out, but by a kind of intuitiomelguidance of the Holy Spirit
is above reason. The theologian “communicates” withHoly Spirit and the
latter reveals him another part of the divine trwith His lighting.

Further, he inquired into the truth of our faith ialh had been
torn asunder, confused, and parceled out into war@pinions and
portions by many; with the intention, if it weregsible, of reducing
the whole world to harmony and union by the co-apen of the
Spirit: and, should he fail in this, of attachingnkelf to the best
party, so as to aid and be aided by it, thus givioken of the
exceeding loftiness and magnificence of his ideasjoestions of
the greatest moment. Here too was shown in a gty degree the
simple-mindedness of Athanasius, and the steadfsstof his faith
in Christ. For, when all the rest who sympathizethwis were
divided into three parties, and many were falterimg their
conception of the Son, and still more in that af tholy Ghost (a
point on which to be only slightly in error waslie orthodox) and
few indeed were sound upon both points, he waditsteand only
one, or with the concurrence of but a few, to ventio confess in
writing, with entire clearness and distinctness, thnity of Godhead
and Essence of the Three Persons, and thus to aitéater days,
under the influence of inspiration, to the saménhfa regard to the
Holy Ghost, as had been bestowed at an earlier agimenost of the
Fathers in regard to the Son. This confession,uly troyal and
magnificent gift, he presented to the Emperor, sppgp to the
unwritten innovation, a written account the orthodaith, so that an

%0 GREGORY OF NAZIANZUS, Epistle 102,"2 - Against Apollinarius; The Second Letter
to Cledonius, SC 208, 2, (=PG 37, 180A).
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emperor might be overcome by an emperor, reasomebgon,
treatise by treatisé

The donation of the grace of the Third Person efHlely Trinity is achieved
when someone is constantly struggling to get ritlisfpassions, to succeed his
inner purity and purification of the soul throughraper, fasting and
participation in the sacraments of the Chéfclihe careful study of the sacred
texts of the Bible and the works of earlier ChuFethers has an important role
in the effort for founding the grace of Holy Spirfostly what matters the
most, it is the true faith in God, trying to harnmour life according to the
will and commandments of the Triune God.

Although many Fathers observed the specific terms, Church was
parsimonious to attribute this characterizationCiaristian Church, Fathers,
saints and teachers. So over the two thousand gpéaarthly existence of the
Church only three saints worthy be called theoleglidOne was the beloved
disciple of Christ, the Son of Thunder, John thefelist. The other was
Gregory of Nazianzus and the third was Symeon tees Nheologian. Only
they managed to acquire the experience of the despk broader truth than
which had been formed by the other theologiankéd time™.

In particular oration Gregory emphasizes that tieologian is not the one
who was ordained priest and he is wise accordingutoan standards, but the
one that has been occupied by the grace of the Bpigt?*. This holy grace
makes him anxious to wish the union with the Dityinirhe true theologian has
innermost peace and mental quiet. At the same timdries to be in constant
vigilance to achieve the without ending renewahisf internal world, having
always as base the true faith in Christ J&s@nly then, the man works as an
“unblemished inflectors of God” and he can theategiorrectly’.

2l GREGORY OF NAZIANZUS, Oration 21, 33, On the Gre&thanasius, Bishop of
Alexandria, PG 35, 1121B-D.

22 GREGORY OF NAZIANZUS, Oration 27, 3, The First Dhagical Oration. A Preliminary
Discourse Against the Eunomians, PG 36, 13CD: “Motvery one, my friends, does it
belong to philosophize about God; not to every dine;Subject is not so cheap and low; and |
will add, not before every audience, nor at allegnnor on all points; but on certain
occasions, and before certain persons, and withitaia limits. Not to all men, because it is
permitted only to those who have been examined,aaagassed masters in meditation, and
who have been previously purified in soul and bahat the very least are being purified”.

2 stylianos PAPADOPOULO®Ratrologiall, Athens 1990, p. 499.

24 GREGORY OF NAZIANZUS, Oration 20, 1, On Theolognd the Appointment of
Bishops, PG 35, SC 270, 1 (=PG 35, 1065A).

% Konstantinos SKOUTERIS,The meaning of the terms “theology”, “theologize”,
“theologian” in Greek Fathers' teaching and in eeslastic writers to Cappadocian&thens
1989, p. 168.

26| COR. 13:12: “For now we see only a reflectionims mirror; then we shall see face to
face. Now | know in part; then | shall know fullgyen as | am fully known”.
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In another part of this speech, Nazianzen notdssttraeone who speaks for
God must be worthy, because God, the ultimate dbeEang, can be touched
only by an absolute purified man. As we can undetsomeone can
theologize, can speak for God, only if

He has been examined, and is passed master inati@uditand
who has been previously purified in soul and baatyat the very
least is being purified. For the impure to touck fgure is, we may
safely say, not safe, just as it is unsafe to feakveyes upon the
sun’s rays. And what is the permitted occasioni® livhen we are
free from all external defilement or disturbancedavhen that
which rules within us is not confused with vexasoar erring
images?’

Otherwise it will be like persons who mix up goodtimg with bad, or filth
with the sweet odours of ointments. For it is neaegto be truly at leisure to
know God; and when we can get a convenient seasatiscern the straight
road of the divine thing& Only through purification in Christ, the potertia
theologian achieves to get rid of his passionsaogepts with his whole being
the fact of salvatiofl. Support this view later, a passage from the wafrk
another Cappadocian Father, Gregory of Nyssa. idpasts that someone can
talk about theology, only if he is purified, andshartue and the grace of the
Holy Spirit™

The theology is an awesome projécemphasizes Gregory the Theologian.
Man fails to capture the eternalnparcho archi(something which starts but it
has no real start), the aidio (: eternal) and eleg@od. Man cannot talk for Him
or better about Him. This becomes more difficulewtthe mind is in diffusion.
He must therefore be removed from anything thedteel to the observable
universe and obtain the required inner peace. dtberlwas sought by the Holy
Father throughout his entire life. It was what mdden to be in constant
struggle between monastic life and social contrdrutHe followed a middle
way, since he considered that anyone who liveshen world is useful for
others, useless, but for himself, because he mwuded by the passions that
agitate him. Instead, anyone who lives outsideatbdd is certainly stable and
looks God and therefore he is useful in himselft be has “narrow” and

2T GREGORY OF NAZIANZUS, Oration 27, 3, The First Dhagical Oration. A Preliminary
Discourse Against the Eunomians, PG 36, 15A.

%8 |bid.

#* GREGORY OF NAZIANZUS, Oration 20, 1, On Theologynd the Appointment of
Bishops, SC 270, 4 (=PG 35, 1068D- 1069A). Seel B&sTaesarea, On Isaiah, 14, PG 30,
621A.

%GREGORY OF NYSSA, On the Inscriptions of the PsalRG 44, 577D.

¥ GREGORY OF NAZIANZUS, Oration 20, 4, On Theologynd the Appointment of
Bishops, SC 270, 4 (=PG 35, 1069B).
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restricted love for his fellow man. The best waytlofology for Gregory is the
vision of God. Only thus a greater degree of exgyexe¢ of the divine truth is
achieved that is entirely consistent with the tbgadal teachings of the Sacred
Tradition and the Church.

The theology is impossible and unthinkable withthe vision of God. As
mentioned, the vision of God, the personal expegeuf truth is a function of
purification:

Love what already abides within you, and let thst eavait you in
the treasury above. Approach it by the way you: lwbat is pure
can only be acquired through purification. Do yocanivto become a
theologian someday, to be worthy of the divinityzelg the
commandments; make your way forward through obsgnthe
precepts: for the practical life is the launchiragp for
contFSmpIation. Start with the body, but find joyworking for your
souf™.

Only so the theologian will gain the experiencetled knowledge of God,
the knowledge of the uncreated attributes of thdyHainity, and not the
knowledge of the divine nature, because His essefoasig Iis
incomprehensible to everyone exceptiygpostasesf the Triune God.

The word for God is greater than any philosophye Tatter deals with
mundane things and the concepts that are mutabed; meaning or their
philosophical content is completely debunked. Tike in the level of theology
resembles like climbing to “inaccessible mountaifiie man cannot achieves
this only by his power and the exercise of his baeyg mind, because the
theology is the fruit of the action of the Holy 8pand the whole of the Holy
Trinity, since all divine energies except the hypts idioms are common to
all persons of the Triune God. The theology ofdbetrine of the Holy Trinity
arises from man’s deepest experiences with Godorttes from the genuine
living knowledge of those who have come to know Gothith.

4. The Triune God

4.1. Trinity: “Monas in Triadi and Trias in Monadi”, One God in three
persons.

The holy Gregory begins the Twentieth Oration byirdeg the word
“theologian” and how someone should theologize.nThe gives the definition
of what theology is and what its cont€ntTheology, then, is the speech for
God’s word. The Holy Trinity is three “unconfuseafid distinct divine persons
(hypostases who share one divine essenoeagigd—uncreated, immaterial and

%2 GREGORY OF NAZIANZUS, Oration 20, 4, On Theolognd the Appointment of
Bishops, SC 270, 12 (=PG 35, 1080B).

33 GREGORY OF NAZIANZUS, Oration 20, On Theology, ahe Appointment of Bishops,
SC 270, 5-11,(=PG 35, 10851081A.)
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eternal. The Father is the eternal source of thgh@&ad, from Whom the Son is
begotten eternally and also from Whom the Holy iEpioceeds eternally. The
essence of God being that which is beyond humarmpsEmension and cannot
be defined or approached by human understandingdidoussing God’s
relationship to his creation a distinction is maaighin Orthodox theology
between God's eternal essence and uncreated esdigegh it is understood
that this does not compromise the divine simplicEpergies and essence are
both inseparably God. The divine energies are fipeessions of Divine being
in action according to Orthodox doctrine, wherelas Persons of the Holy
Trinity are divine by nature. Hence, created beiags united to God through
participation in the Divine energies not the Diviegsence oousia Theology,
then, is the real doctrine of the Holy Trinity. $heaching was revealed to the
world by Jesus Christ himself and was preached isyApostles. The Bible
and Holy Tradition are the basis of theology far ffriune God.

The teaching for God must be based on faith, rgitth The rational being
with his finite mind can not grasp the concept ¢ tinfinite God. Only if
someone became a vessel of divine and the mostgbeiiought like Solomon
anoégghareholder of the uncreated energies of Gdeaak can speak for the
God™.

Gregory Nazianzen uses very specific terms to deimate the deity of the
Son and Spirit by showing their relationship to Father. He based his proof
in the unquestioned deity of the Father, and trs=d uelational terminology to
explain how the Son and Spirit both shared in thigycdf the Father and were
distinct persons in and of themselves. The referéncthe existence of three
divine Persons of the Triune God, according to Wwheach person is perfect
God, debunks the heretical doctrines of Sabellibe. latter taught that there is
one God in thre@ypostases (personblt atriprosopos hypostasi@vith three
persons) that negated the existence of the thréeedperson®. At the same
time Gregory makes reference to the consubstawgtialithe divinehypostases
(persons) turning at his theological arrows agaimsis’ falsehoods:

But three are God’s Hypostasewithout mixture, confusion,
analysis. The unity of the divine Persons is reabpposed to the
purely “notional” fnonon epinoia theoreton: something that you see,
but it is not real whst you sgeanity of several men. Thus if Father,
Son and Spirit are distinguishable numerically aséns, They are
indistinguishable as essence. In relationship eoR&ther, the Son is
identical in substancaguton kat’ ousian: same in the essenead
the analogy between the Trinity and Adam, Eve (mauteof his

% |bid, SC 270, 7, (=PG 35, 1069CD).
% |bid.

% Sabellius, a third-century theologian and priests a proponent of modalism. Modalism is
a non-Trinitarian heresy claiming that the Fatt®wn and Holy Spirit are simply different
modes of God and not distinct persons within thel&ad.
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rib) and Seth (the product of both) breaks dowrabse the divine
essence is indivisibté

And Gregory Nazianzen adds:

their unity would be based on the single, self-taeth movement
and will of the divine being, if | may put it thatay, and on identity
of substance. But the thrdeypostasegpersons) would also be
preserved, with no amalgamation or reduction or fuegion
conceived in our thought, so that the whole mightt lme destroyed
by theories that honor the unity of God more trsagpropriaté®

As Gregory Nazianzen remarks, it is “absolutely @enand indivisible
substance”, “indivisible and uniform and withoutr{g& adiairetos esti kai
monoeides kai amergdn other words, he has transferred his empHasia
mere numerical unity to unity of natdfe

The Persons of God have common substance, butdifigeent hypostatic
idiomas, the propeidion. Gregory emphasizes that it is wrong to think that
there is one God, without accepting Him in perstwyalostases

we should not lump the three together into tiypostasis for

fear of polytheism, and so leave us with mere nam&sve suppose
Father, Son and Holy Spirit are the same individidat would
suggest we were just as ready to define all of tlasnone as we
were to think each of them is nothing: for they Wbascape from
being what they are, if they were to change anttdesformed into
each other. Nor should our argument divide theno ititiree
substances: either substances foreign to each atheérwholly
dissimilar, as that doctrine so aptly called “Ariamadness” would
have it, or substances without origin or order,alihivould be, so to
speak, gods in rivalry... Nor should we minimize thather’s rank
as ultimate cause, insofar as he is Father andtbegm®r he would
be the cause of minor and unworthy beings, if heew®t cause of
the divinity that we recognize in the Son and tpeif. If, then, we
must necessarily hold on to the one God while cssifg the three
hypostasessurely we must speak of three Persons, each ahetsv
own distinctive propertié§

3" GREGORY OF NAZIANZUS, Epist. 101 and 102, Agaidgiollinarius; The First and
Second Letter to Cledonius, PG 37, 176-199.

% GREGORY OF NAZIANZUS, Oration 20, 7 On Theologyydathe Appointment of
Bishops, SC 270, 7, (=PG 35, 1073A).

% Ibid.

“© GREGORY OF NAZIANZUS, Oration 20, 6, On Theologynd the Appointment of
Bishops, SC 270, 6, (=PG 35, 1072B).
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So for one more time Gregory turns against falsdhoof Sabellius and
generally tropical or modalistic monarchianism,heiit, however, exclude the
falsehoods of the heresy of potential monarchianemd of Arius. Their
falsehoods had been condemned by the First Ecuaiedauncil in 325 AD,
but the remnants of their teachings were stillalivthe era of Gregory. After
all, those falsehoods would torment the Churctséseral centuries.

The Christian teaching about God is based on thedWeoevelation. For this
reason the Christian dogma differs even from theiskledoctrine of God. The
only common between the two doctrines is that tledgr to the one true and
eternal God, without the Jews accept the existentbreeHypostase®f the
one God". So Gregory debunks any Jewish thought about n&ogs or the
existence of a person to God.

Through this oration, St. Gregory seeks to makarcieat the God of the
Christians is One but has three consubstantial amdternal Persons. The
Trinity is three divine personshypostaséswho share one essenocau$ig).
There never was a time when any of the personbeofTtinity did not exist.
God is beyond and before time and yet acts witinne,t moving and speaking
within history. Thus, as the Father is “ineffablaconceivable, invisible,
incomprehensible, ever-existing and eternally thmes’, so the Son and the
Spirit are exactly the same. Every attribute ofirdty which belongs to God
the Father—life, love, wisdom, truth, blessedndssljness, power, purity,
joy—belongs equally as well to the Son and the Fepyrit. The being, nature,
essence, existence and life of God the FatherStmeand the Holy Spirit are
absolutely and identically one and the same. Ewetipn of God is the action
of the Three. No one person of the Trinity acteepehdently of or in isolation
from the others. The action of each is the actiballp the action of all is the
action of each. And the divine action is essertiaiie. Besides Their common
actions, each divine Person has His own idioms:

The right thing is that we should neither be suahtigans of the
Father that we end up cancelling his Fatherhoodwtwse would
Father be) if the Son’s nature is alienated from,land made into
something else, through this talk of creation?), su@h partisans of
Christ that we no longer even preserve his Sonshipe does not
look towards the Father as his cause?). ... Ifn,thee must
necessarily hold on to the one God while confesshng three
hypostasespersons surely we must speak of three Persods,ceee
with its own distinctive propertié%

* bid.

*2 GREGORY OF NAZIANZUS, Oration 20, 6, On Theologynd the Appointment of
Bishops, SC 270, 6, (=PG 35, 1072B).
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4.2. The Substance of the Father. God the Father
The substance of the Father is the source of exstef the Son and the
Holy Spirit, Gregory the Theologian unequivocalbBcthres,

Nor should we minimize the Father's rank as ultenatuse,
insofar as he is Father and begetter (for he wbeldhe cause of
minor and unworthy beings, if he were not causthefdivinity that
we recognize in the Son and the Spltit)

Father isaidios (eternal) eternally begets Son and sends forth the Holy
Spirit. So, the Son is born from the Father, arel $ipirit proceeds from the
Father—both in the same timeless and eternal aofitihe Father's own being.
In this view, the Son and the Spirit are both onthwsod and in no way
separated from Him. Thus, the Divine Unity consistghe Father, with His
Son and His Spirit distinct from Himself and yetfpetly united together in
Him. With the phrase “One God and to one calfs&regory emphasizes the
monarchy in the Holy Trinity, clarifies that the rsand the Holy Spirit come
naturally and essentially from the Father, as thgls “Anarchy authority®:
“the Father is conceived and said to be both witlwoigin, and origin himself,
origin, in that he is cause and spring and etdigta’ *°.

If someone tries to reduce the authority of theh&atat the same time
reduces the “value” of two other persons, which edrom the Fathéf. Father
is called our God, for no other reason, becausbddes eternally the Son. This,
however, does not make him presbyter of His Somalee between the
Persons of the Triune God, there is no time aner8tdGod is indeed the
creator of time.

The Father, however, as we stated, is the begirfointhe Holy Spirit, too.
He is the cause of the progress of the Spirit,ragaihout any implication of

*3 GREGORY OF NAZIANZUS, Oration 20, 6, On Theolognd the Appointment of
Bishops, SC 270, 6, (=PG 35, 1072CD).

* GREGORY OF NAZIANZUS, Oration 20,7, On Theologyndathe Appointment of
Bishops, SC 270,7, (=PG 35, 1073A).

* GREGORY OF NAZIANZUS, Oration 20,7, On Theologyndathe Appointment of
Bishops, SC 270,7, (=PG 35, 1073C).

* GREGORY OF NAZIANZUS, Oration 20, 7, On Theolognd the Appointment of
Bishops, SC 270,7, (=PG 35, 1073B).

*" GREGORY OF NAZIANZUS, Oration 20, 6, On Theologynd the Appointment of
Bishops, SC 270, 6, (PG 35, 1072CD).

8 “When | speak of “origin,” do not insert there ation of time, nor put some third thing in
between the begetter and the begotten, nor diveddivine nature by mistakenly including
something else with those two, who are equallynedeand fully joined. For if time is older
than the Son, surely the Father would be its céitsteof all; and how then would [the Son]
be the maker of all times, if he is subject to tthidow would he be the Ruler of all things, if
he is bound and ruled by time himself?” (GREGORY R¥&ZIANZUS, Oration 20, 7 On
Theology, and the Appointment of Bishops, SC 270(=PG 35, 107BC).
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time and order in relationships of these two pesSoiGod, after all, is above
and beyond time, place, quantity and everythingenatand physical. In other
part of the oration, the Father is characterized & source®. The term
“source” is often given to God-Father by ecclestastwriters, because He
Himself is the source of the eternal existence hd other two Persons.
Moreover several Fathers of the early Church asdkius the Great, liken the
Son to river, to show the consubstantiality of bBdrson (Father and Son) and
synaidio (co-eternal of them, their coeternal existencecbaracterize the
Father as a light and the Son as the brightnessedight™.

The first Person of the Triune God begets the $@athetically. The passion
exists only in the birth of man by man. But this heothing to do with God.
Only simply used words and pictures from the hutifenare misused to refer
to God. However, we always must bear in mind tina telations that we
describe, concern completely different Beings. Gad incorporeal and
uncreated, while man is corporeal and created:

Now if you think that the Son is subject to timechese bodies
are subject to time, then you will have fencechim Bodiless One by
a body; and if you insist that the Son must haveeanto being
from what was not, because those who are begatteyui world
once did not exist and then came to be, you willcbenparing
incomparable realities: God and the human, the kaay what is
without body?.

49 GREGORY OF NAZIANZUS, Oration 20, 11, On Theolo@nd the Appointment of
Bishops, SC 270, 11(=PG 35, 1077D).

* GREGORY OF NAZIANZUS, Oration 20, 1, On Theolognd the Appointment of
Bishops, SC 270, 1 (=PG 35, 1065A).

° |bid. ATHANASIUS OF ALEXANDRIA, Discourse 3 Agaitisthe Arians, 3, PG 26,
328BC: “But if the Lord said this, His words woutdt rightly have been, 'l in the Father and
the Father in Me,' but rather, 'l too am in thehEatand the Father is in Me too,' that He may
have nothing of His own and by prerogative , re&lyi to the Father, as a Son, but the same
grace in common with all. But it is not so, as thikink; for not understanding that He is
genuine Son from the Father, they belie Him wheuish, whom alone it befits to say, 'l in the
Father and the Father in Me.' For the Son is irFdiber, as it is allowed us to know, because
the whole Being of the Son is proper to the Fathessence , as radiance from light, and
stream from fountain; so that whoso sees the Sees svhat is proper to the Father, and
knows that the Son's Being, because from the Rath#rerefore in the Father. For the Father
is in the Son, since the Son is what is from théhé&faand proper to Him, as in the radiance
the sun, and in the word the thought, and in tlmeast the fountain: for whoso thus
contemplates the Son, contemplates what is prophetather's Essence, and knows that the
Father is in the Son. For whereas the Form and &utlbf the Father is the Being of the Son,
it follows that the Son is in the Father and théhEBain the Son”. Also see Ibid, 3, %G 26,
329C. Ibid 1, 1, PG 26, 72C.

2 GREGORY OF NAZIANZUS, Oration 20, 8, On Theologynd the Appointment of
Bishops, SC 270, 8 (=PG 35, 1073C).
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The difference between the nature of the Persoth@fTriune God and
people continuously is highlighted by the holy Grgg This explains that as
the term “genesis” —the Nativity— of God Son frohe tFather should not be
understood in proportion to man. Thus the termIthor create” otherwise is
interpreted in terms as concerned as the creatiddod and it has different
context in human history and Iffe The believer in Christ, then, must merely
accept that the wordgennitos(without birth) is for the Father, Son is born of
the Father and the Spirit proceed by Him, withoying to penetrate by the
logic into the knowledge of the infinite God. Be=id the relations among the
Persons of the Triune God, and the essence of (@ad@mprehensible to any
man and his material intellectith And the holy Theologian completes that
God allows man to know what he needs to be awardifobenefit. If man
looks the most of the divine truth, then he likedyin danger like loud voices,
which for a lot of tension, come heavy and soorytbhecome completely
silenced, or like the eye which is gazing the glotwthe sun. As more
accurately one wants to see the sun, he causes sadmeis damage to his
eyesight. So gradually he will completely lose hission, since the
exaggeration of the sun sight defeats the eye. Mappens because of the
man’s attempt to look continually the sun as degdypossible. Man should
see the Sun only as much as this is safe for les.ey

In conclusion, the Cappadocian Father refers toetkistence of God the
Father, based on the Bible and not on the seculsgiom. This avoids any

> GREGORY OF NAZIANZUS, Oration 20, 9, On Theologynd the Appointment of
Bishops, SC 270, 9 (=PG 35, 1075D). cf Psalms 148Bere is passibility involved in
creating, too! Is it not passibility to imagine atwdplan, and to break down into a myriad of
details what has been thought of all as one? fie tinvolved in his begetting?” Created
things, too, come to be in time. “Is there plac@? There is place in creating, too. “Is there
an element of misfortune in begetting?” Misfortlisénvolved in creation, too. These are the
things | hear behind your philosophical argumefus;often the hand does not put its final
signature on what the mind has subscribed to ialigtriBut all things have come to be,” you
say, “by his word and his will. 'For he spoke ahelytcame into being; he gave the command
and they were created.” When you say that allgthiwere created by the word of God, you
are not making use of our human notion of creatfog;none of us makes things happen
simply by a word. Nothing would be beyond us, atily and nothing would require less
effort than this, if simply our saying the word wehe way to complete an action. But if God
creates what is created simply by a word, crediimghim is not like our human activity.
Either show us some human being creating somethiregyword, or accept the fact that God
does not create as a human being does. Desigy amgitway you choose, and let the city
arise before you! Will that a son be born to yond det the son stand there! Make the
decision that something else be done, and letwiling lead to reality!”

> GREGORY OF NAZIANZUS, Oration 20, 10, On Theolo@nd the Appointment of
Bishops, SC 270, 10, (=PG 35, 1077C). “All of tidswhat our abusers argue; all of this
belongs to those who rashly attack everything we ¥ do not think this way—this is not
our opinion. But together with the Father's ingateibeing—he always was, for mind never
slips away into non-being —the Son, too, was, irgemerate way. As a result, the
begottenness of the Only-begotten runs paralleh wie being of the Father; he has his
existence from him and not after him, except irpees of the concept of source—source, that
is, in the sense of cause”.
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heretical thought being created. The Father Galdeioonly cause of the eternal
existence of the Son and of eternal processioh@fSpirit within the Trinity.
Then, he emphasizes that the time does not ertethe relations among the
divine Persons, because God is away from the tBesides, the concept of
time is a creation of the Triune God. Finally, tunsubstantiality of the Father
to the Son and the Spirit is specified, which leeg factor in the interpretation
of the monarchy in the Triune God.

4.3. The Existence of the Son. God the Son

The Son is derived from the substance of the Fafkeconsubstantial with
the Father, He is without beginning, He is eternaharchos (without
beginning) is considered in relation to time and toothe Father. Besides, He
comes from the Father, having acquired apatheficailaidios: (eternal) on
Him, thus the Son has a beginning, or a causd;dtieer:

But the Son is not without origin, if one understaras his origin
the Father—for the Father, as cause of the Sdms isrigin also; but
if you conceive of origin here on the basis of tirtteen he, too, is
without origin —for the Master of time does not katime as his
source”.

The second Person of the Holy Trinity is the Omedgh whom the Father
created the world, visible and invisible. The Semot the Father, but He is
synaidios (co-eternal) co-eternal with Father, as time hathing to do with
the nature of the Godhead. Centuries and genettaéiytime are created by
eternal God. There was no time when there was mo Swo it’s silly to be said
that the Son camex ouk ontorf, (from nothing) asmutatis mutandis(;
according the analogies) with peopland every created creature, animate or
inanimate, material or spirittdl With the phrasex ouk ontor{from nothing)
> Gregory directs against the falsehoods of Ariuspwhked this expression.
Through this phrase, the leader of the heresy @msm tried to explain that
the Son was not God but a long-standing creatuat Mlas created a certain
time, whereas before he was to nothingness. Géndeaegory follows the

® GREGORY OF NAZIANZUS, Oration 20, 7, On Theolognd the Appointment of
Bishops, SC 270, 7, (=PG 35, 1073C).

*%bid, SC 270, 8, (=PG 35, 1073C).

" |bid, SC 270, 8, (=PG 35, 1076A): “If the being wfo things is not alike, then their

begetting will also not be alike; but if this istneo, then God will be subject to material
circumstances in every other respect, suffering exgeriencing pain and hunger and thirst
and all the other things that the body, or body aadl together, undergo. But your mind
cannot accept that—for our conversation is about! ®@ not, then, take his being begotten
in any sense but a divine one”

%8 |bid.
* ATHANASIUS OF ALEXANDRIA, Discourse 1 Against thérians, 1, 5, PG 26, 21AB.
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theology of the Council of Nice, the theology ofhAhasius the Great and as
Athanasius says:

‘The Son was not always;’ for, whereas all thingsrevmade out
of nothing, and all existing creatures and worksemmade, so the
Word of God Himself was ‘made out of nothing,” dndce He was
not,” and ‘He was not before His origination,” it as others ‘had
an origin of creation®

The human mind can not conceive about God, sutheabirth of the Son,
nor the Son that has none of the irreproachablsiggas of human nature.
Besides God Father could only spawn God from Hisemse, since the
Generator is similar to the Brood:

If the being of two things is not alike, then theegetting will
also not be alike; but if this is not so, then Gatl be subject to
material circumstances in every other respect, esufj and
experiencing pain and hunger and thirst and allother things that
the body, or body and soul together, undergo. But ynind cannot
accept that —for our conversation is about God!rdg then, take
his being begotten in any sense but a divine®bne.

The birth of the seconldypostasis (persorgf the Trinity is stated that is not
subject to the laws of birth governing human leaverhe Son and Word of
God has never been in the loins of Father and afteeriod of time, He was
born, as it is mentioned characteristically for 1°%v Neither was He
incomplete in the womb of Theotokos when he wagsséed and later He
became perfect at birth, as it happens in everydmuecneatur®.

In conclusion, Gregory speaks of the deity of tloa Svith pretty intense
style to this oration, apparently because of Asamisbelief that remains sore
about the Church. So Gregory wants in any way toteethe falsehoods of
Arians for the Son. The Cappadocian Father empéssthat the Word
gennataiaidios and achronos(his birth is eternal and without time) by the
Father. He is consubstantial with Him. This fact@nething that we have to
accept and not try to approach the mystery of ¢teionship of thédypostases

% |bid.

® GREGORY OF NAZIANZUS, Oration 20, 8, On Theologynd the Appointment of
Bishops, SC 270, 8, (=PG 35, 1076A).

%2 GREGORY OF NAZIANZUS, Oration 20, 9, On Theolognd the Appointment of
Bishops, SC 270, 9, (=PG 35, 1076D).

% GREGORY OF NAZIANZUS, Oration 20, 9, On Theologynd the Appointment of
Bishops, SC 270, 9, (=PG 35, 1076D): “For | amseting that the Son has come into being
from the Father in this way, that he first was liwe t~ather, and after that made his way
towards being—he was not, after all, first inconpland then complete, as is the law of our
own process of generation”.
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(: Persons) of the Holy Trinity by the finite humbogic. Besides the human
rational being cannot understand the various nafin@nomena, how is it
possible to be able to understand and realize tittohtainable God?

5. Conclusions

Through this work of Gregory the Theologian, thenditions which are
required for someone to be true theologian araalhit highlighted. This
teaching of St. Gregory clearly shows-that a loatbéntion to the conditions of
Orthodox theology. If these conditions are alterdten man is driven to
deviation from the truth and, therefore, adopts &mgehood, any heresy.
Gregory states, therefore, that the importancé@blbgy is connecting closely
with the vision of God and the lavish grace of Go@nyone who tries to speak
for God. Therefore, the necessary conditions ofexbrtheology are the sacred
silence, the road to God, the purification of tleat from the passions and the
divine illumination of the human mind.

Then he talks about the God who is One and Triumelsaneously. It is
indicated indirectly that each person of the Tying a vector of absolute
completeness of sulfur. The interpretation of theyreal existential cause and
the relationship of the Father with the Son andHbéy Spirit is also exposed.
Indeed, the reference to the mode of existenckeo§bn is extensive, while the
Holy Spirit is very limited. This naturally causasgreat impression at a time
when the debate on the deity of the Spirit prevaiten the holy Gregory is the
key proponent of the deity of the Spirit at thatei

Gregory points out that we should not try to untéerd the relations of
Persons of the Triune God based on human relainshhis may not apply,
because the human vocabulary misused to man talkt &bod and to allow
God to reveal part of the truth that can be undedstby man. We should
interest that God exists and seek the lighting ofl @ broach the things about
God and not to try to find what is God.
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