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Abstract: Cyril of Alexandria’s interpretation for thesalnms shows how the presence of
the Triune God beautifies lives of believers in H&od helps people to get rid of the sadness
and the problems and to find true peace and hagpimetheir life. God hears the prayers of
the righteous people and responds to their requ€stsl explains that glorious praise of
virtuous life and the rewards of God for this hgveat enjoyment and resplendent office for
every human who believed in God. The angels cartteedéace of God but people can see
only the light of His face. When Cyril says faceGdd, he means the spiritual view of all that
exist on earth and light of the face is the pakismwledge of all these. The beauty of God's
presence is a paradise that removes the only eshdthe death of the soul. The lives of
human beings without God like as image’s colorsciwhiade. Unlike that the existence of
God gives hope and anticipates the life of pedpigil insists that the presence of God into
humans’ life brings peace and love. The tarnishaddnity (metastichionetgj changes again
in immortality and takes its original beauty, aft@ving expelled the sin and with it death.

Key words: Cyril of Alexandria, Psalms, interpretation ofbB, Triune God, Christ,
triadology, Christology

Resumen La interpretacién de loSalmospor Cirilo de Alejandria muestra como la
presencia de Dios Uno y Trino embellece las vidasod creyentes en El. Dios ayuda a la
gente a deshacerse de la tristeza y los problgnaasncontrar la verdadera paz y felicidad en
su vida. Dios escucha las oraciones de los just@spgonde a sus peticiones. Cirilo explica
esa gloriosa alabanza de la vida virtuosa, y lampensa de Dios por esto produce un gran
gozo y un resplandeciente destino para todos lmss dmumanos que creen en Dios. Los
angeles pueden ver el rostro de Dios, pero los hesnbueden ver solo la luz de su rostro.
Cuando Cirilo dice rostro de Dios, quiere decipehto de vista espiritual de todos los que
existen en la tierra, y la luz del rostro es elamdmiento parcial de todos estos. La belleza de
la presencia de Dios es un paraiso que eliminaitzaimuerte real, la muerte del alma. La
vida de los seres humanos sin Dios semejan a logesale la imagen que se desvanecen. A
diferencia de esto, la existencia de Dios da espana anticipa la vida de las personas. Cirilo
insiste en que la presencia de Dios en la vidaodeséres humanos trae paz y amor. La
humanidad manchada, recupera de nuevo la inmathalid retoma su belleza original,
después de haber expulsado al pecado y, conagéinadrte.

Palabras clave Dios, interpretaciorSalmosSan Cirilo de Alejandria, Dios Uno y Trino,
Sumario: 1. Introduction. 2. The life of St. Cyril of Alexdria. 3. Cyril of Alexandria as

interpreter of the Holy Bible. 4. The presence @fdGn the interpretation of thesalmsby
Cyril of Alexandria. 5. Conclusions.
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1. Introduction

The knowledge of the persons of the Triune God gdwaquires disclosure
of Him. And here is the meaning of revelation ofdG&od's revelation gives
to the human being to know God only from His actiofihe essence of God is
unintelligible and incommunicable in all except fhersons of the Holy Trinity.
The Apostle Paul writes that God dwella the light which no man can
approach unto; Whom no man hath seen, nor can's&he spiritual
experience is provided in humans in the midst efdtvine revelation and this
is the base of patristic theology. Two things exise God and the creation.
The God is pre-eternal and created the world, Msgnd invisible. The
creation had a specific time for beginning andiit kave an end in future. The
whole world was created out of nothing. It is bettesay that the creation was
brought into being from non-being, ‘God made tham af things that did not
exist.? The creation of the world from the non-being isanceivable in human
mind. The man, who lives within the limits of humand world’s experience,
thinks the non being creation of the world as amcaessible and
incomprehensible fact.

The divinity is the only being and the creationséxibecause it participates
in His attributes. The Triune God is the mastealbf and all creatures depend
on His volitional power. God is the only source laing, of life and every
progress, in which the creation partakes. God Oataig is outside every
dependence upon the things created by Him. Godsentation is a natural
and a supernatural revelation of His being. Thiglaion as a set of events
and experiences in creation and in history is thestant revelation of God
through the Epiphany of the three persons of tlee@ad and at the same time
Triune God. Only by God’s epiphany, man can seedtieeence of God in the
World. The human being must distinguish betweenctiraprehension of God,
which in essence is impossible, and the knowledidgéira, by His actions. This
knowledge is quite incomplete, and for this the sétfw Paul writes, ‘For now
we see through a glass, darkly; and | know in Pafthe degree of this
knOV\S/Iedge depends upon the ability of man himseffarticipate in energies of
God.

11 Tim. 6:16. Cyril of AlexandriaKazd dvOpwmouoppitdv - Emieotols mpéc Katootpiov, A’
Pusey, vol. Ill, p. 549 (=PG 76, 1077B).

22 Macc. 7:28

% Cyril of Alexandrig De Sancta et Consubstantiale Trinitaté;, SC 237, 538! (=PG 75,
917B).

*1 Cor. 13:12. Cyril of Alexandridn D. Joannis Evangeliunill, 2, Pusey, vol. |, p. 380?’
(=PG 73, 416D).

® |s. 40: 12-13. Cyril of AlexandrigEdprioc Emotols, X1, SC 434, t1ll, 6802434 681>
(=PG 77,680D, 681A).Kvpilhov, Idapvpa eic wjv "EEodov B', PG 69, 432DXZvvapidg BA.
100 1diov, Ei¢c Hooaiav, 1, A" xai V, B, PG 70, 808D, 809kai 1232C. Tod idiov,
Onoavpog, AA’, PG 75, 441D.
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Cyril teaches that we should have purified and hoigd in order to quote
and understand the terms which are related to Hadgl® We must try
reducible by feelings and by tangible things toensthnd whatever is over our
senses and incomprehensible to our min@nly then, we will see through
various admirable points, and the acknowledge sfdtory that everything is
perfectly done by Gotl.Only thus can the rational being to acknowledgs th
the unspeakable Deity is beyond any creature, ®wemn any sharp human
mind. More generally, the divine nature can nokbewn through any physical
imagination, because in Him ‘Interceptor light' dis€

In patristic writings, the wonders of nature prdiie existence of God, the
beauty of His presence. ‘The heavens are tellieggthry of God.*° In psalms
of David, all the nature and the human declare Ghary of God, ‘all the
powers of heaven praise the Lord, as well as thbt Iof the stars... and
everything in creatioi So men can glorify God through words and through
their life and actions. If they watch the visibleation carefully, they will see
God’s glory through its beauty, its order, its v&sts, its usefulness and its
harmony. All these are proofs in order the obseteepraise and bless its
Creator.

2. The life of St. Cyril of Alexandria

St. Cyril was the Patriarch of Alexandria, the glaf the Eastern Church
and celebrated champion of the Virgin Mother of GGgril has always been
held by the Church in the highest esteem. Cyril Wwam at Alexandria in
Egypt between 370-380. Our knowledge of Saint Gyahildhood education
and early upbringing is quite meagre. Saint Cyntisther and her brother,
Theophilus, hailed from Memphis. Saint Cyril wasrbdn the town of
Theodosion, Lower Egypt, very close to the cur@tyt of Mahhalla EI Kobra
in the region of Mansoura. He was the nephew ofpidugeiarch of the city of
Alexandria, Theophilu$. He received a classical and theological education

® Kupidhov, ITepi tijic v mveduan koi dinbeio mpookvvicews koi lazpeiac, XIV, PG 68,
1020C.

" Abto0, X, PG 68, 70B.

® Tob idiov, Ei¢ Hooiav, X, 1, PG 70, 2B.

® Tob diov, Katd dvlpwrouoppitdv - Emiotol npéc Kalootpiov, A’, Pusey, vol. Il .
549" (=PG 76, 1077B)IpBi. A" Tipu. 6, 16.

10 psalm 148:

1 psalm...., Gregory of Nyss@n the inscription to the Psalms 1.8Y. JaegerGregorii
Nysseni Opera \jp.30-32.

12 Socrates ScolasticuShe Ecclesiastical HistorwlIl, 7, PG 67, 749C-762A. Theodoretus
of Cyrrhus (Cyrus)The Ecclesiastical History/, 40, PG 83, 1277D. Nicephorus Callistus
XanthopoulosThe Ecclesiastical HistoryXV, 14, PG 146, 1100A- 1104A. Mansi IV, 1464.
Ed. Schwartz I, I, 3 p. 75. Chr.. Papadopouldsstory of the church of Alexandria,

Alexandria 1933, p. 264. A. Theodordlhe christological vocabulary and the teaching of
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Alexandria and was ordained priest by his uncleakl®mpanied the patriarch
of Alexandria Theophilus to Constantinople in 403 avas present at the
Synod of the OaR that deposed John Chrysostomus, whom he believidtgt g
of the charges against him.

After living for several years as a monk in therldit Mountains;’ he
succeeded his uncle Theophilus on the patriardimal of Alexandria, on the
18th October 412, but only after a riot betweenilGysupporters and the
followers of his rival Timotheu$ He began to exert his authority by causing
the churches of the Novatians in the city to be sim) and their sacred vessels
and ornaments to be seized; an action censureddmiss, a favourer of those
heretics. He next drove the Jews out of the cityp were very numerous, and
enjoyed great privileges there from the time ofxaleder the Gredf. In 428-
430 Cyril became embroiled with Nestorius, pattiaoé Constantinople, who
was preaching that Mary was not the Mother of GodesChrist was Divine
and not human, and consequently she should not treevevord Theotokos
(God-bearer) applied to Hér

Nestorius was influenced by the teaching of Theedof Mopsuestid®
Quite early in his reign, he was called upon toegivs opinion on the

Cyril of Alexandriaand Theodoretuof Cyrrhus (Cyrus)Athens 1955, p. 37. Ch. Krikonis,
‘Cyril of Aleaxandria and his christological teanbi, Proceedings of the 19th. theological
conference ‘Saint Cyril of AlexandtiBhessaloniki 1999, p. 236.

3 Socrates ScolasticuBhe Ecclesiastical History]l, 7

1 If he is Cyril addressed by Isidore of PelusiunEip. XXV of Book |, he was for some

years a monk in Nitria. Prbl. The international lopaedia - a compendium of human
Knowledge, revised with large additions, vol. IVeW York 1899, p. 256. E. Artemi,

Isidore’s of Pelusium teaching for the Saint Tigrgind its relation to the triadology of Cyril

of Alexandria Athens 2012, p. 29.

15 See, E. Artemi, ‘Saint Cyril of Alexandria and thelations with Orestes and Hypatia
Ecclesiastic Farost. OH (2007) 8.

16 Socrates ScholasticuBhe Ecclesiastical HistoryIl, 7: ‘Cyril immediately therefore shut
up the churches of the Novatians at Alexandria, tan#f possession of all their consecrated
vessels and ornaments; and then stripped theiofppiSheopemptus of all that he had’.

7 Socrates ScholasticuBhe Ecclesiastical HistoryIl, 32: ‘... Mary was but a woman; and

it is impossible that God should be born of a wonTmese words created a great sensation,
and troubled many both of the clergy and laity;ytheving been heretofore taught to
acknowledge Christ as God, and by no means to a&ephis humanity from his divinity on
account of the economy of incarnation, heedingvibiee of the apostle when he saidea,
though we have known Christ after the flesh; yat tenceforth know we him no mdré
Corinthians 5,16 And again, ‘Wherefore, leaving tiard of the beginning of Christ, let us
go on unto perfection», Hebrews 6,1 While greatmmde was taken in the church, as we have
said, at what was thus propounded, Nestorius, gagstablish Anastasius’ proposition— for
he did not wish to have the man who was esteemddmself found guilty of blasphemy—
delivered several public discourses on the subjectwhich he assumed a controversial
attitude, and totally rejected the epithEhéotaos .

18 Following the basic patristic principle thathat is not assumed is not redeem@&tegoire
of Nazianzus, (Epist 10Ad CledoniumPG 37, 181D-184A). Theodore of Mopsuestia, as
theologians of the Antiochene school, emphasizesl hamanity of Jesus Christ, the
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suitability of TheotokoS (the woman who gave birth to God) as a title @ th
Blessed Virgin and supported that it was of doubtgfwopriety unless
Anthropotokogthe woman who gave birth to man), was added tanba it.
He insisted that the titl€hristotokos(the one who gave birth to Christ) was
more preferable as begging no questions. God didtade origin from a
creaturely human being, and for this reason thedv@iristotokoswould be
better taking it all round. For supporting his thgoNestorius urged on his
congregation that Mary bore a mere man, the velictvinity but not God®
He argued that in the case of the térheotokoshe was not opposed to those
who wanted to say it, unless it should advancéeacbnfusion of natures in the
manner of the madness of Apollinarius or Arius. Bitweless, he had no doubt
that the termlheotokoswvas inferior to the terr€hristotokos as the latter was
mentioned by the angels and the gospelslso he said that ‘the term
Christotokoskept the assertion by both parties to the projpeitd, because it
both removed the blasphemy of Paul of Samosata,haldaclaimed that Christ
the Lord of all was simply a human being, and dlees the wickedness of
Arius and Apollinarius??

Alexandrian his deity. Theodore of Mopsuestia Hhht Christ's human nature was complete
but was conjoined with the Word by an external anitleodore maintained against the
Apollinarians that Christ had a real human soul, that the Word took the place of the
human soul. Only in this manner could the human beuedeemed. Theodore's Christology
exercised a more direct and eventful influence o doctrine of his (mediate) disciple
Nestorius. Theodore vehemently refused the uséeftérmtheotokos long employed in
ecclesiastical terminology, because Mary was Btrispeakinganthropotokos and only
indirectly theotokos ‘It is folly to say that God was born of the Virgiiie states. ‘He was
born of the Virgin who has the nature of the Virgmt God the Logos. He was born of Mary
who was of David’s seed. It was not God the Logbs was born of woman but he who was
formed in her by the power of the Holy Spifibne can call Mary thMother of God or more
accurately,Theotokosin the metaphorical, non-literal sense of theaplyr just as one can call
her theBearer of Man— avBpwrotokog. She naturally bore a man, but God was in the man
she bore, as he never had been in anyone befae péirfectly clear that under «unity of
person» Theodore understood only die completenésdeidied and grace-impregnated
humanity. One must not conceive of perfect natwdeaing impersonal —empécwnog he
supposed. Consequently, in so far as humanity waplete in Christ, he was a human being.
Moreover, the nature of the Logos is not impersoBait in the Incarnation théunity of
harmony and the‘connection of honouris established and in the sense of a certain new
‘unity of person Theodore of Mopsuestigragments of De Incarnation®G 66, 981BC. G.
Florovsky, The Byzantine Fathers of the Fifth CentuParis 1978, p. 238. See B. Stefanides,
Ecclesiastical HistoryAthens 1959, p. 194 etc.

9 “The disputed titleTheotokosvas widely accepted in the Alexandrian schoofpliowed
from the communicatio idiomatumand expressed the truth that, since His Persam wa
constituted by the Word, the Incarnate was appatgsi designated GodJ. N. Kelly,Early
Christian DoctrinesLondon 1968 p. 311.

2 Cyril of Alexandria,Adversus Nestoriunh, A, ACO, t. 1, |, 6, pp 18%° 19 20" 372
38"*% 39%8 40"'%(=PG 76, 25A-28D, 72A-77D, 120A-D).

2L 11I Epistula Nestorium ad Celestinem, Loofs, Neistoa, 181-182.
22 H
Ibid.
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Cyril believed that Nestorius’ teaching epitomize his attack on
Theotokospresupposed a merely external association betae@ndinary man
and the Wordl{ogos, Verbum From this point of view the Incarnation was
not a real fact. It was a simple illusion, a mati€kappearance» and ‘empty
words’? If Christ's passion, sufferings and saving actsemeot those of the
Word incarnate but of a mere man, there was nomptien for race of
mankind** Nestorius’ refusal of the termheotokoswas a ‘scandal’ for the
whole Christian world. For this reason Cyril sasdhim that the Pope of Rome
Celestine had been informed for his heretic tearhirFinally, Saint Cyril
asked him to heal the confusion by the use of tiewordTheotokosof the
Holy Virgin, but with no success.

The patriarch of Alexandria managed to persuadeePOplestine | to
convoke a synod at Rome, which condemned Nestandthen did the same
at his own synod in Alexandria. Celestine direo®il to depose Nestorius,
and in 431, Cyril presided over the third Generali@il at Ephesus. Nestorius
would not agree to the titl€heotokos ‘God-bearer’ for Mary. He said that
Mary was not the mother of God but only of the n@mrist, ‘Christotokos
Nestorianism implied that the humanity of Christswaa mere disguise. Cyril
represented the Pope at the Council of Ephesus3ih ahd condemned
Nestorianism as a dangerous heresy. This was tls¢ important moment of
his life. He had managed to defend the true faifhirest the Nestorian heresy
successfully. He was known widely for saying, ‘a® tpieces of wax when
fused together make one, so too he who receiveg Elmnmunion is so united
with Christ, that Christ is in him and he is in @hr?°

Cyril was the most brilliant theologian of the Aémdrian tradition. His
writings are characterized by precision, accurhbeking and great reasoning
skills. If elegance, choice of thoughts, and beaftgtyle be wanting in his
writings, these defects are compensated by thagastand precise exposition
with which he expresses and underlines the gra#igrof religion, especially
in clearing the terms concerning the mystery ofltftarnation. He died on the
9th or the 27th of June, 444, after an episcophtesarly thirty-two years. Fr.
John McGuckin called him ‘one of the most importéineologians on the
person of Christ in all Greek Christian writingS.Fr. George Florovsky
compared his significance ‘in the history of Chastthought with that of St

23 Cyril of Alexandria,Apologeticus pro XlI capitibus contra OrientaéxG 76, 324AB.

24 Cyril of Alexandria,Adversus Nestorii Blasphemidsl, 2, PG 76, 129C. Ibid, IV, 4, PG
76, 189BC. Ibid, V, 5, 1, PG 76, 220C.

% Cyril of Alexandria,Epist. 1 ad NestoriunRG 77, 41AB.

% “Homep yap €1 TIC KnPOV ETEPO cuvavamhiEas knpd, Kai Tupl cuykatatifac, Ev Tt TO &€
appoiv €pydletan, obtm O THC UETAANYE®MG TOD GMUATOS TOD Xplotod kol Tod Tiuiov
oiporog, ovTog pev 8v Huiv, Nueic 8& ad milv &v avtd cvvevovueda’, Cyril of Alexandria,
Ad. JoannesX, 2, P.E. PuseySancti patris nostri Cyrilli archiepiscopi Alexandr in D.
Joannis evangeliunBrussels 1965vol. Il, p. 542*?(=PG 74, 341D).

27 John McGuckin, «Cyril of Alexandriasthe SCM Press A-Z of Patristic Theolpggndon
SCM, (2005) 93.
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Augustine.”® The controversy of the third Ecumenical Councilolged
around the Christology of St Cyril.

3. Cyril of Alexandria as interpreter of the Holy Bible

According to Cyril, the Bible was meant to revea tmystery of Christ
that is the mystery of the Incarnation of the DivikiVord®® The divinely
inspired biblical texts were written by the promhethe evangelists and the
apostles and are the source of people’s salvafibimough these texts the
Triune God revealed Himself, His will and all thizide mysteries. Naturally,
Cyril never failed to stress that the interpretiofj the holy texts is very
difficult.*®

Cyril is known more for his defense of Alexandri@éristology than his
accomplishments as an interpreter of the Old angd Westament. Although,
the fathers had the awareness that the Old Testamagha different idiom,
they thought that the Bible was one book and thahgart complemented the
other. Cyril underlines with emphasis that “TheirenScripture is one book,
and was spoken by the one Holy Spifit"The unity of Bible is based on
Christ; without Him it was difficult to see Levitis, Proverbs, Ezekiel, the
Mark’s gospel, the Acts of Apostles or the firsistie of John as part of one
Holy book, the Bible. To quote Henri De Lubac: ‘Ue<hrist brings about the
unity of the Scripture, because He is the endpanck the fullness of Scripture.
Everything in it is related to Him. In the end He its sole obiject.
Consequently, He is, so to speak, its whole exsfedi Cyril emphasizes that
the aim gkopo$ of the inspired Scriptures is the mystery of Ghsignified to
people through a myriad of different kind of thing@meone might liken it to
a glittering and magnificent city, having not omeage of the king, but many,
and publicly displayed in every corner of the citg. purpose, however, is not
to provide us an account of the lives of the sanfit®ld Testament. Rather it
seeks to give us knowledge of the mystery of Chhsbugh those things by
which the word about Him might become clear and }fu

Cyril insists that the law of the Old Testament wagedagogue, which led
infants to maturity and hid the beauty of the pneseof God within it, using
metaphors and typéS.In the New Testament the presence of God became

% Fr. George FlorovskyThe Byzantine Fathers of the Fifth Centunans. Raymond Miller,
et al., Vol. 8, in The Collected Works of Georgdsrévsky, Vaduz: Biuchervertriebsanstalt,
1987, p. 262.

29 Kupidhov, Tagopd eic tiv Téveav, VI, PG 69, 308Ctkomndc M Beomvevote I'pagf] 0
Xp1otod puothiplov dud pupiov domv MUV KATACT|UVAL TPOYUAT®V.

% Tob idiov, Ei¢ Twdvvyy, Pusey, vol. Ig. 65-6 (=PG 73, 18).

31 Cyril of Alexandria,In Isaiah,29: 12, PG 70, 656A.

%2 H.D.Lubac Exégése médiévale322, Editions Montaigne, Paris 1959.
% Cyril of Alexandria,/lagupé. eic tiv I'éveov, VI, PG 69, 308C.

3 Kupirhov, Nagopd. , PG 68, 137.
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visible in the incarnate sesarkomeno Divine Word. Through the New
Testament people can understand spiritually thaestothe pictures and the
various types of the Old TestaméntThe most interesting interpretation of
Cyril is the gospel of John. In this treatise, pfagriarch of Alexandria develops
his Christological teaching and explains how Gogkats Himself to humanity.

Faithful to the memory of his uncle Theophilus, ICadopted the use of
typological interpretation, avoiding, for the magsart of their treatises, the
allegory®® Pursuit of Cyril was the correlation of historiaidta of texts with
the spiritual meaning of these. For this reasopreéers typology. He contends
that scholars should not overlook the grammaticad apiritual element of
divinely inspired texts of Scripture, because these the chance to learn the
true meaning of the writings and have spiritualdfgs>’

The typological interpretation was used in manytdest the OIld and the
New Testament. Many terms in the Old Testamenth siscthe paschal lamb
etc, were types of the mystery of the Incarnatib@larist. The referring to this

% Kupirhov, Nagopd. , PG 68, 148.

% At first allegorism was well established in Alexisian Judaism, especially by Philo, who
made a systematic use of it to bridge the chasmdzeat the Old Testament revelation and the
Platonic philosophy. Philo compares the literalsgenf Scripture to the shadow which the
body casts, finding its authentic, profounder triuth the spiritual meaning which it
symbolizes. He does not want to depreciate or sibdltie literal or the historical meaning, but
looks to it as man’s body which merits the fullestpect. The School of Alexandria adopted
the allegorical interpretation of the Holy Scripubelieving that it hides the truth and at the
same time reveals it. It hides the truth from tipeorant, whose eyes are blinded by sin and
pride, hence they are prevented from the knowledgbe truth. At the same time it always
reveals what is new to the renewed eyes of beke@ement of Alexandria is considered the
first Christian theologian (writer) who uses allegal interpretation, giving a cause of using
it in a practical way. He says that the Bible haklén meanings to incite us to search and
discover the words of salvation, which are hiddemfthose who despise them. The truth is
in the pearls which must not be offered to the ewinHis disciple, Origen, adds other
justifications of using allegorical interpretatiom the Scriptures. The allegorical method of
interpretation was first injected into Christiarinkking by Origen of Alexandria. He became
so proficient in this practice he became knownhes ‘tather of the allegorical method of
scriptural interpretation’. Nevertheless a vigoroeaction against the Alexandrian allegorism
made itself manifest in the fourth and fifth cermar Its center was Antioch, which
concentrated on the literal sense of the holy 8méis. Some scholars distinguish ‘allegory’,
defined as a method in which earthly realitiesiaterpreted symbolically to refer to heavenly
realities, from "typology,” in which historical g is interpreted as foreshadowing another,
especially the person and work of Christ. See EerAr, The trinitarian teaching of Isidore of
Pelusium and its relationship to the teaching ofilCgf Alexandria, Athens 2012, p. 66.
footnotes 209, 210.

3701 v év toig Oeomvedortolc I'pogaic ioTopiav GG E®LOV TopaITodpEVOL, PEHYOVGL KOTd TO
£l TO voelv duvacBor, ko Bv Tpootikel TPOTOV, T &v aTolg yeypaupéva. Ocmpio pev yap
TVELHOTIKY KOAY T€ Koi Ovnowpopoc, kai tfic Stavolag Tov O@Oaiudv & pédo
KOTAAQUTPHVOVGO VOUVEXESTATOVG Amotehel. ‘Otaov 0 T TV IGTOPIKDG TEMPAYUEVOV Ol
TV epdv Nuiv popudtov siceépntal, toOTe o1 TO €K T loTopiag ypnoov Onpdcal
npénel, va mavtoyoOev Nuic 1 Beomvevotoc I'pagn cmlovod te Kol meeloboa @aivinto’,
Kvpihhov, Ei¢ Hooiav, 1, 4, PG 70, 192ABIIpPA. 100 idiov, llepi tijc év mvebuatt xai
dAnBeio. mpoorvviioewc kai Aotpeiag, VI, PG 68, 540B.

De Medio Aev@ (2013 /2) ISSN-e 2255-5889 | 160



Eirini ARTEMI, The presence of God in the interpretation ofRealms
by Cyril of Alexandria

lamb was the pre-designation of Christ and HisiBeer which was the means
of salvation of mankind from the bondage of ¥imt another point, he said
that Isaac was the ‘type of Christ’, who was loadleel woods for his own
sacrifice, as the Lord Himself was loaded his ¢fbss which He would suffer
in His human nature and would die Galvary orGolgotha.

The use of typological method did not only refertb@ examples cited
above, but also in many other events of the Oldahasnt which were the pre-
printed of the events of New Testament. Cyril hlael 6ccasion for showing
that the events and the law of the Old Testamerd watype,typos a
foreshadowing of the proper shaping of devotiorGtmd: the beauty of truth
was hidden within if?

Many times the typological interpretation was ubgdCyril in a way to be
perceived as allegorical. This seemed, as we egfebove to the interpretation
of sacrifice of Isaac by Abraham as a foreshadowah@hrist's sacrifice. In
Cyril's work, Nagopé eic v Téveov,** the interpretation of this passage of
the Old Testamefft was based on the ‘width of histofi7 the historical and
grammatical method. In another treatise, Cyril ages the allegorical
interpretation of specific event of Old Testamexstat first it was presented by
Paul in Galatians. There, Isaac and his sacrifwestituted the foreshadowing
of Christ and His sacrifice, as we told before.e@brically, Isaac was the
beginning of the realization of God’s promise torétlam that his descendants
would increase as the grains of sand of thé*saad the stars of heavéh,
meaning not the gender of the flesh, but those wald believe in Christ and
be baptized in the name of Father, Son and HolgtSpi

Cyril stresses that at first the allegory as a m@tvas used by Greek poets
and sages, because “admired elegancy of speechga@oal languagevas
among their chiefest aims and they made their bimastere refinements of
words and revelled in bombast of language: andr theets had for their
material falsehood, wrought by proportions and messunto what is graceful
and tuneful; but of the truth they recked fullléiftsick with a scarcity of right
and profitable doctrine, meaning that God WhoyidNature and truly, as Saint

3 Tod idlov, Eic Aovkév, PG 72, 820B.
3 AvTo01, PG 72, 933D.

%0 Kupidhov, Tepi tiic év mvedpomt kol dAndeio mpooskuviiceme kai Aatpeiog, I, PG 68,
137AB: «...d10 1@V ovtdv iodoov Tpayudtov (Zototyeiov thg ITA), v véav fuiv Emdsi&ot
Ipaen, kol tiic vopikiic moMteiag o c@ddpa NKIGUEVNY TV v Xpotd {onv, &l mpdg
Bewpiav dyorto TV TVELUATIKNV T TOTG apyaiolg dtwpiopéva. Tumog yap 0 VOUOG Kol OKIG,
Kol Thg evoePeiag 1 LOPEMOIS OC €V MdIoY ETL Kol KEKPLUUEVOV €V €0TH TO Tig dAnOeiag
Exovoa KAAAOC».

" Magopd gic v Téveow, 1ll, PG 69, 137B-140A
*2(Gen. 22, 1-2, 5-19)

*3 (graphically at the birth, 1ll, PG 69, 140A),

“ Gen. 13:16-17

*Gen. 15 : 5-7
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Paul says, They became vain in their imaginations and themrheoid of
understanding was darkened. Saying that they wese thiey became foolish
and changed the glory of the Incorruptible God thi likeness of the image of
corruptible man and of birds and four-footed beastd creeping things*®
The allegorical method of Cyril withheld what eanterpreter conveyed, but it
revealed the “hidden treasure” under the god-lileds?’ This treasure was
revealed only with the illumination of the Holy &piin the minds of
scholars’®

The patriarch of Alexandria explains that the intiwg of the Spirit to the
authors of the New Testament resembles the lantpeitent of the Testimony
in which the fire illuminated both the stage and furrounding are&.By this
example he meant that all scholars needed toumaiitated by the Holy Spirit,
in order to understand the same truth with thost@fauthors of the books of
the New Testament.

Generally, the intonation of the Holy Spirit's rale the deepening and the
pervasive study of the events of the Holy Scriptin@s overtaken the
allegorical and the historical-grammatical metharfsinterpretation in his
works of Cyril. This doesn’'t mean that he keepss¢henethods in complete
disuse. In the case of Christ's parables, Cyrivésaaside the known methods
of interpretation in order to understand the scapé depth of meaning of the
parables. Anyhow, he argues, the best tool foirttezpretation of the parables
is the constitution or the interpretation of therator's>

Despite the interpretive efforts which aimed ataleping a clear and sound
theological teaching, Saint Cyril knew that it weesy difficult to talk about the
divine mysteries. He refers to a being, which dgfeecom each created being,
because He created everything and He Himself waseated and eternal. The
Alexandrian father, then, had to interpret the ade@ divine truth, through the
finite limits of human language. Those obstaclesewmany and there were
many and varied risks too. For this reason, mamepltdgians or scholars of
many holy texts consciously eschewed the projeth@dlogical interpretations
of the Bible and opted for silence. Opposite, somes God commanded:
"Speak and not remain in silence." The saint fatGgril agreed with the
Divine order. Cyril has constantly in his mind thla¢ books of the Bible were
written by authors enlightened by the grace ofHody Spirit, who lived in a

* Tobd 8iov, Ou elc 6 Xpiotéc, SC 97, 71%* (=PG 75, 1253D-1256A). Rom. 1:21. Eph.
4:18.

" Tob i8iov, Eig Toévvny, |, A’, Pusey, vol. Ig. 5122-23 (=PG 73, 61C)nepi abriig (=tiic
Oeiog pvoemc) GAN B¢ avTh Tpémel kai PodAsTO.

8 Kupidhov, Eic tiv mpéc Kopwbiove A’, Pusey, vol. lll,c. 285°%% (=PG 74, 884D): gidog

0¢ 10 [Mvedpa ta &v Oe® KeEKPLUUEVA, TATG TOV Ayimv avTd dtomopBuedel yoyalg, Kol dmAavi
Kol GUAUNTOV 0TI EVINGl VAo VY.

*9Tod diov, Ei¢ Todvvny, IV, B’, Pusey, vol. Ig. 5235-7 (=PG 73, 569C)ob i5iov, Eig
Toavvny, 11, Puseyl]l, vol. |, 6. 17215-16 (=PG 73, 193BC).

0 Tod i8iov, Eic Aovkév, PG 72, 625A.
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particular era, were influenced by a certain plojpgscal environment and that
they wrote in a certain linguistic form. Taking antonsideration of all these
parameters, Cyril highlighted the theological imigg after avoiding the
extremes of the Alexandrian and the Antiochian stho terms of the
Christological dogma.

4. The presence of God in the interpretation of thésalms by Cyril of
Alexandria

The Alexandrian father argues that the man is ablget the knowledge of
God partly through the creatidhBasically Cyril’s theology is praising to God.
He sees the glory of God in view of completion tdation and, in particular,
of the creation of man, the incarnation of the WofdGod and the work of
salvation. The praise is attributed and has givepartions to all persons of
the Holy Trinity, ‘The heavens declare the glory of God; and the egan
shewed the work of his hand¥.”

Cyril underlines that the God is one, the God Fatttee one Jesus Christ
and the one Holy Spifit, “One deity, in thredypostase's One God exists in
three persons. The Father distributes goods toim#re midst of the Son, by
the grace of the Holy Spirif. Saint Cyril stressed unequivocally that God is
One by nature and truly?> He remarked on that the Christian doctrine of God
the Father is not related to the perceived dononabf the secular Greek
philosophers. The later considered Him as an ingpedlsauthority, who had
created the world. Cyril underlines the monarchythie Trinity, in order to
clarify that the Son and the Holy Spirit come phydly (by nature) and in

L Tod idlov, Eic todc Paluobs, 4, PG 69, 740C: Rpoconov 8¢ Kupiov oti Oempia
TVELHOTIKT] TAVTOV TOV €M YRIG DG 08 TPOSHTOL EGTIV 1) HEPIKT] YVDGIS TOVT®V OOTAV».

2 Tob diov, Eic ApParoiu, B', PG 71, 881A: i ovpavoi dupyodvrar d6Eav Ood, moinow
8¢ yep®dv avTod Avoyyéddel O otepémpa’. AdT Yap 1 Ktiow, 81 Gv &) memomuévn
Bovpaletar, 610 TOVTO®V AVTGV TOD TEMOMKOTOC AvoknpHTTEL TV d0&av». [TpPA. Poru. 18, 2
(19,2). Zvvapdg PA. Kupidiov, Eic tovg Paluodg, PG 69, 828C: Amyodvtar toivuv ol
ovpavol v 100 g0l d6&av Gvev PV, Kol TO 6TEPEMUA HLoVOovoLyL Bod OTL ai yEipeg ToD
Ocod avtd Emoincav». Tod idiov, Onoavpdc, TIE’, PG 75, 24BC. BA. C. Dratsellas,
«Questions on the Soteriological Teaching of thee®&ifathers»@soloyia 39 (1968) 210.

53 Tod idiov, B’ Ipoopwvytikog taic evoePfeotarouc Pooilicoorg, ACO, 1. 1,1, 5, o. 552425
(=PG 76, 1405C)IpPA. Tod idiov, Kazd t@v Neotopiov Avepnudv, IV, A, ACO, 1. 1,1, 6,
6. 772 (=PG 76, 17R): «Mia pév yap Oedmrog gvoic, dpéotke 8¢ idkde 6 Hatip, kai
pnévtol kai 0 Yidg opoiong koi to IMvedpo». Adtod, II, B, ACO, 1. 1,1, 6,c. 32 (=PG 76,
60B): Ilatépa mavtokpdtopa, Tviov Opatdv te Kol dopatmy Tomthiv: Kai gig Eva Koplov
‘Incodv 1ov Xpiotov- kal gig 0 [Tvedpa 10 dylov».

* Tod idiov, ITepi tijc év mveduan koi Ginbeio mpookvviioewe kai lotpeioc, £T°, Z', PG 68,
413A, 521B.TIpPA. 'EE. 20,3.Zvvapdc PA. Kvpidlov, Eic Hoolov, IV, A", PG 70, 874. Tod
idiov, Kata t@v Neotopiov Avepmudv, IV, A’, ACO, 1. 1,1, 6, o. 773 (=PG 76, 172).
Yuvaedg Tod 1diov, Fig tovg Paluodg, EB’, PG 69, 1124D.

%5 Kupirhov, Eic Hoaiov, 111, A’, PG 70, 772B.
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essence from the Father as the $ptenciple with no beginning® The Father
is called Father, because He gave birth of Sonibytin essenc¥.

On the other hand, the Son is the fgu@$opon of the God Father, but the
First is not identical with théwypostasisof Father, because then, we would
reach the heresy of Sabellius. Even when Cyrisdhié Son of the face of the
Father, he doesn’'t adopt Sabellius’ teaching, leutieans the revelation of the
incarnate Son in the world. This is confirmed by Words of ChristiHe is the
radiance of His glory and the exact representatiodis nature”,"he that hath
seene me, hath seene the fathefie Father and | are On®.

The holy father has characterized the Son of God.ight of the Father’s
Light', because, like light is inseparable with glsw; the same happens with
the Father and the light that has been born by Hihg Son. This
characterization is used to show themousion which exists between the
Father and Son, so the second, to be called for mhason "radiance
(apaugasmpof the Father®. The 'brightness'apaugasmpis a term that is
used initially in the Book of Wisdom of Solom6hand later by the apostle
Paul and Athanasius. This condition is stated uwegally that the reason is
the divine radiance that comes from the divine sine, God Father. As,
therefore, the brightness of the sensible sun islater than that, but the
existence of the light is simultaneous with the ,sso is the Son, the
'‘brightness' gpaugasmpy’ of the intelligible Sun, with God the Father. The
Son is pre-eternal, without beginning just like Gibé Father. The Son is
consubstantial with the Father, becausdaihoousion The Son only knows
the Father and He is known by the laffeThe Word, "God naturally and
truly"®® with His incarnation, became the bridge by whidte tCreator

% Tob 5iov, Onoavpdc, ®°, PG 75, 11AB.

5" Tob i8iov, Eic to0¢ Yoluovg, 47, PG 69, 1236CTod idiov, Ilepi dyiac t¢ kol duoovoiov
Tpiadog, B', SC 231, 419 (=PG 75, 717A)

8 Tob idiov, Eic toic Yaoluovg, EC", PG 69, 1140CDLppA. EPp. 1,3.Tw. 14,9«ai 10,30.
9 Tob diov, Eic rotc Yaruotc, PG 69, 92A. TIppA. Wap. 35,10.

%9 Wisdom of Solomom 7:26For she is the brightness of the everlasting litjte, unspotted
mirror of the power of God, and the image of hisdjeess

® In Joannes 1,27: apaugasma was mentioned onlyinribe New Testament in Epistle to
Hebrews 1:3, to which Cyril is referring to in tiggatement. In the Epistle to the Hebrews the
Son is the apaugasma of the glory, the reflectfom® glory of God. Therefore, in the New
Testament the only time the word apaugasma is oreediit has the meaning ddflectiona
meaning that is assigned in the passive sense. \Wow€yril used the same word in his
commentary to mean radiance and effulgence of,leyid linked it with the Son Beiriglight

of light’. This meaning reflects the active sense of thelwor

%2 Tob diov, Eic rovc WYaruote, PG 69, 1221A. Hebr. 1:3

8 Katd v Nearopiov Avepnudv, IV, T, ACO, 1. 1,1, 6, c. 89 (=PG 76, 201C)IppA.
AVTO0y, Il A, ACO, 1. 1,1, 6,06. 572 (=PG 76, 12A): « kotd gvow idiav éhevbepog, GG
®edg, 6 &v popef] Kai icoTNTL TOD YeYEVVNKOTOG». ZuVap®dS PA. ToD idilov, Ilepi dyiog e kai
duoovsiov Tpiddoc, T, SC 237, 488 (=PG 75, 828A)IpfA. Tw. 10, 35-36.
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reapproaches his creatifewith other words, the incarnate Son is the means
by which the Father visits the Creatitn.

Cyril of Alexandria mentions in that issue and eambes that the Only-
begotten Word of God the FatHér:because He is God¥is the creator of the
earth, the sky and all that are in th&htis creative capacity has not obtained
by learning, but He has it "essentially and physitas consubstantial with
the Father. The uncontroverted testimony to thatore God's attributes is the
sayings of St. John "All things were made by himgl avithout him was not
any thing made that was made." As omnipotent, hhepemetrate deep into the
"being" of man, and to know even the most innernttostights of His creations
and arrange for theff.

The God-manTheanthropogis powerful and has the potential to save the
righteous and sinnefS.The latter when they repent and seek to put into
practice their repentance. The Incarnate Word “tigilmproach man, in order to
punish him. His Father sent his Son into the wardorder not to judge the
world but through Him to save the world.He was full of love for his creation
and He offered the redemption and salvation ohtlmaan race unsparingly. He
taught the will of His Father and declared that theasure for the world’s
judgment will be the gospel and His sermon of gidve?

The patriarch of Alexandria notes that the Incan&ford* intersects and at
the same time unifies the history. He is claimihg hew Kaing man in His

8 Kupidhov, Amoloyntikéc mpéc t6v eboeféorarov Paciréa Osodéoiov, ACO, 1. 1,1, 3,06. 79%
18 (=PG 76, 461AB): &AM\~ “Greokéyaro Mudc dvotold &€ Byoud™ (Aovk. 1, 78)émnépavev
NuUiv 6 Movoyevig tob Ogod Adyog, Kol GLVAVESTPAQN TOIG €Ml THC V|G, Kab™ MUAS yeyovmg
GvBpwmog petd Tod peival guoel O®gdg: avToOg NUAG cuvijye ot eowtod T® Oe®d ol [Matpi,
TEPLEA®V TO pecoAaPodv, kol Apvnokdkmg moAlaéog Thg ouotaong NUAg apoaptiog kol
OKadGOg Th TioTE

%5 Tob diov, Eic rove Yaluote, AB’, PG 69, 877D.

8 Kupidhov, Kard tév Nearopiov Avepnudv, 111, B, ACO, 1. 1,1, 6, 6. 607 (=PG 76, 129B).
Tovaedc tod idiov, Iepi tijc évavlpwmiioewe 106 Movoyevoic, SC 97, 688 (=PG 75,
1209).

" Tob diov, Eic rove Yaluote, PG 69, 1225B.

% Tob idiov, Iepi tiig Evavbpmmmoenc tod Movoyevoic, SC 97, 8238, 70837-43 (=PG 75,
1197D, 1245BC)IIpPA. tod idiov, Eic Hoaiav, lll, E, PG 70, 853C: A0td¢ (= 6 Adyoq)
Yap oty 6 TV duvépenv Kopiog, koi 1) tod IMatpdg dvikntog deéid, S’ Mg té mhva moapron
Tpog Dmap&v». Zvvaedg Tod 1diov, Onoavpog, AB’, PG 75, 485D, 488A, 492CIppA. KoA.
1,16.

%9 Tod idiov, Onoovpdc, IE’, PG 75, 26A.

O Kvpirkov, Eic tode Waruote, AA’, PG 69, 90B.

" Avto0, MO’, PG 69, 108AB. IIppA. To. 3,17.

"2 Kvpirkov, Eic Hoaiov, 111, A’, PG 70, 592B.

8 Kupidhov, Tlpéc tov eboeféotarov Paciréa Oeodéoiov. Adyoc Ipospwvyuixde. ept tifc
SpBijc miotewe Tiic gic Tov Kipiov fudv Tnoodv Xpiotév, ACO 1. 1,1, 1, 6. 57 (=PG 786,
1168A).
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substance of “one His own flesh”. The Immutabilifythe Incarnate Word’s
divine nature declares that God can not accept atgration or change,
because His nature is full, immense, infinite aedfgct. He is the life, who
“was born by the God Father's life, having His dwmpostasis™* His existence
Is not' in the same timeofnochrono¥’ with the creation of his human nature,
because He is "the creator of ag&sFor this reason, Paul says that "Jesus
Christ the same yesterday, and to day, and for"é¥érherefore, Christ is
immutable and unalterable to the centuries whickeh@zassed "yesterday", in
Present Tense "today" and in the age to come "&fevhis explains the
words of Jesus that "...Before Abraham was, | nEVen though it seemed
that he spoke to his contemporaries as a man, diet adiot refer to His age as
Incarnate Word but to His existence as God. Therlas eternal and beyond
and over timé®

The Son represents the enhypostatic picture of#tiker to the World. He
reveals divine truths and generally things aboutl,Gehich, however, the
human mind is able to capture and interpret. Asaa e doesn't bear the
eternal glory which had as God; for this reasost pefore the passion and the
sacrifice on the cross, He asks the Father tofglétim=as a man with the
glory which He had since the beginning of the wotlthe Only-Begotten
Word of God being Lord of glory, would not as thbulgcking glory, have
sought it from the Father. Hear therefore from a, if thou sayest that the
Only-Begotten Son Who is out of God by Nature i$ He Who here asketh

" Tod 8iov, Ilpdc v eboeféororov Paciléa Osodéoiov. Adyoc Ipospwvyuikde. Ilepi tijc
Spbijc miotewe Tiic el T6v Kipiov fudv Tnoodv Xpiotév, ACO 1. 1,1, 1, 6. 57° (=PG 76,
1168A).

S TpP. 10od idiov, Ilpdc 16v evoeféorazov Paciiéa Ocoddaiov. Adyoc Ipospwvntikic. Iepi
tijic dpbijc miotewe Tijc eic v Kiprov fudv Tneodv Xpiotév, ACO, 1. 1,1, 1, 6. 572 (=PG
76, 1168A) I1ppA. ‘EBp. 1, 2.TTpPA. Kvpitkov, Eig roig Patuoie, PG 69, 724A.

" TIppA. 10d 1diov, Eic wjv mpdc Efpaiove, Pusey, vol. lll,c. 417 &7 2%2(=pG 74, 997CD,
1000A).TIpBA. EBp. 13, 8.Xvvaedc npPi. Kvpikhov, Eig Twdvvyv, X1, @', Pusey, vol. Il .
692° (=PG 75, 51B). Tod idiov, [Tepi tijc évavlpwmioewe 108 Movoyevoic, SC 97, 70%,
710"%° (=PG 75, 1245D, 1248ABYob idiov, ‘O eic 6 Xpiotéc, SC 97, 7482 74778 (=PG
75, 1309BC)Tod idiov, Onoavpdc, II'” kai KA’, AB’, PG 75, 212, 364A, 4728. Tob idiov,
Lepi ayiog te kai opoovaiov Tpradog, A" xoi E', SC 231, 39% kai SC 237, 548 584"
3(=PG 75, 680C, 937B, 997AY£\oc mpPi. Tob idiov, Edprioc ‘ Emotois, VIII, A, SC 392,
t. I, 5688 (=PG 77, 568BC)

" Tob diov, IIpée 16v evoeféororov Paciiéa Osodéorov. Abyoc Mpoopwvyuikic. Iepi tijc
SpBijc miotewe Tijc eic Tov Koprov fudv Tnoovv Xpiotév, ACO, 1. 1,1, 1,6. 707 (=PG 76,
119@8). IIppA. Tw. 8, 58.

8 Kupidhov, TIpéc t6v eboeféatarov Paciréa Osodéoiov. Adyoc Ipocpwvyuixée. Iepi tijc
opbiic mwiorewg tij¢ €ig tov Kdprov fuwv Tnoodv Xporov, ACO, 1. 1,1, 1, o. 708 (=PG 76,
1196A). TIpPA. tod idiov, Kard Toviiavod, H', PG 76, 932CD: v pév yap et kai Eotv &v
ovpav®d Kol &v T®OE T KOGU®, Kol TOTOG aToD KeVOg 1O cvumay ovdeic. [TAnpoi yap ta
movto T Thg 0e6TNTOg POGEL. AQiKTol 6¢ TPOG NUAG EUPAVAS O ddpatog, Ote TNV Ko’ MUdg
VIESV LOPPTV».
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glory from the Father; who was it who said, Glorifie with the glory which |
had before the world was, with THée®

The divine truth, the divine presence reveals Hihreed He shows that He
is different from any human presence or tiitherefore, the uncreated truth,
God, acts and presents Himself to man. It is tlhexgss whereby the Cyril
calls, "Apocalypse”, “illumination”, "light", "tedng" (dadouchig. The Holy
Spirit makes known the Triune God in man. Anyhovie tSpirit is
consubstantial and equal to the other two persdnghe Holy Trinity.
Therefore, the Holy Spirit knows the authentic devitruth and reveals it
completely to the people who live in Christ. Entmgic and non logic creation
participates in the actions of the third persorthaf Holy Trinity, and thus it
enlightens, sanctifies and continues its coursautiin time®*

As God, the Father revealed Himself in Old Testamide is the creator of
various wonderful things. He made his presencealeng to people that He
didn't belong to the Jewish race, as the Egyptiand, underlines that "He is
the only one naturally and truly God". Simultandgusvith the help of the
Holy Spirit, He showed in the midst of the Israsditand to their neighbours,
that, as the true God, is spirit. Thus, they mgstTaue pilgrims worship "the
Father in spirit and trutf®

God rages against those who despise and ignoreilliSo many times He
presented in the history of Jewish people, in otdgrunish the chosen people
with hardships, calamities and wars, because Hl tto avoid again their
choice of the wrong path and to make them reasenddr this reason, the
blessed David says: "whose mouth must be held th hit and bridle, least
they come near unto thee. Many sorrasisll beto the wicked: but he that
trusteth in the Lord, mercy shall compass him aB8uUBod grants rejoicing
and gladness to those who seek for justice and fighpeace’ whether for
internal or external use.

5. Conclusions

In Psalms, Cyril underlines the Presence of Goddidenguishes between
theology (theologia) and economy (oikonomia). Helaxs that "Theology"
refers to the mystery of God's inmost life withinetBlessed Trinity and
"economy"” to all the works by which God reveals &@ifi and communicates
his life. Of course, for Cyril the most importardrpd of theoiconomiais the

9 Kvpirkov, Kazd tév Neoropiov Avepmudv, V, A, ACO, . 1,1, 6,6. 94! (=PG 76, 216B).
pPAr. Tw. 17, 4 - 5Kvpilhov, Eic totc Yatuoic, B', PG 69, 724B.

8 TIpBA. Tod 1diov, A" Ilpospwvytikée taic svoefeordraic facilicoac, ACOT. 1,1, 5,6. 637
(=PG 76, 1205B).

8 Tob diov, Eic rove Yaluove, TIT', PG 69, 1209BIIppA. Porp. 83~

8 Tob diov, Eic rove Paluote, OXT’, PG 69, 1192C.

8 Kvpidhov, Eic Hoaiav, 1, £T", PG 70, 2818. TIppA. Parp. 31 (32), 9-10.
8 Kupirhov, Eic Poluoic, AA’, PG 69, 912A.
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Incarnation of the Second Person of the Holy Tyinithrough theoikonomia
the theologiais revealed all people; but conversely, theologiailluminates
the wholeoikonomia God's works reveal who he is in himself; the raggiof
his inmost being enlightens our understanding bhil works. Through the
Psalms, Cyril shows that David spoke of the persdrthie Holy Trinity, and
not only spoke of them, but — more importantly —(Bavid) explains to us
how we can participate in the life of the threesBes. It is the life that God has
precisely invited us to participate in, through dleeosis: our participation in
the life of the Trinity, by partaking of the filialoving association between the
Father and the Son. And that is what Christ didbtoaight to this world, to us,
this relationship between the Father and the Sowl lAe said to us “now you
are also a part of this relationship, and my Fashatl acknowledge you as His
sons”. This is the ultimate gift of adoption. Ittlaus, that we enter the Triadic
life of God and this is the significant fact thayrC pints out according the
interpretation of Psalms
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