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1. Introduction

In 1917 Rudolf Otto described sacralityDgs Heilige) as an element of
absolute power for its posses$dn this sense sacrality can be considered an
important component of tHeaderdescribed by Otto’s contemporaries, Sigmund
Freund and Max Webérlt is interesting that some of the most seminatlists
on medieval sacrality and leadership were writtezcigely in these years, and
they have considered royal sacrality as a propagamalement exploited by
kings in order to enhance their own power (MarccBloErnst Kantorowicz,

! This is the text of my lecture at the Obersemiiaues aus dem Mittelalter” at the University
of Kassel (Germany) on April 24, 2013 as a visitnegearcher with a “Voucher di mobilita
transnazionale a supporto di attivita di lavoroeatkero della Regione Toscana” (January 10-
July 10, 2013). | thank Ms. Hailey LaVoy for thevisgon of my English text.

2 R. OTTO, Il sacro. L'irrazionale nell'idea del divino e laua relazione al razionaldt. ed.,
Milano, 1966 (but original ed. Breslau, 1917).

® S. FREUD, Psicologie delle masse e analisi dell'iti. ed., Torino, 1975 (but original ed.
Leipzig, 1921); M.\WEBER, Economia e societdt. ed., intr. of P. Rossi, Milano, 1961 (but
original ed. Tlbingen, 1922).
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Percy Ernst Schrammi)However, in 1952 Wilfred Bion and in 1969 Norbert
Elias overturned this interpretation lebder, suggesting that tHeaderdoes not
impose himself on society, but rather reflects it.

From this perspective perhaps the propagandistianmg given to royal
sacrality is no longer quite so obvious. But, ifipears clear that royal sacrality
is a historical phenomenon and a cultural prod@icin® society (Glauco Maria
Cantarellaf, it is nevertheless very difficult to give a geriedafinition of its
meaning. In other words, | think that royal satyatian have different functions
in different contexts, and historians have to werin every single case— its
specific meaning without limiting it within a gemerdefinition. Unfortunately,
from my own research, | can say that the documenoiduced in the kingdom of
Sicily rarely refer to royal sacrality and, whemydo, it is always in the form of
very few references inserted into a context thainiggeneral, dedicated to other
aspects. Thus, the function of royal sacralityaos usually explicit in these texts,
and it is quite difficult to give a general defioit of it.

For this reason | have decided to analyse thiscasgehe kingdom of Sicily
by only approaching royal sacrality as a simple wayepresent power or rather,
with a point of view concerning the cultural hist@nd specifically the history of
ideas. In other words, my work is about how thatrehships between king and
sacred elements (that is to say, divine and ralgy@uthorities) are described in
the sources produced in the king’s own court aadised from an official point
of view. Obviously, considering that every sourcasirbe analysed in view of its
context, this last aspect is particularly importéecause only these types of
sources can offer interesting information for mypgmses.

2. Royal images and sacred elements
That having been said, | can introduce the gerepat of my research. In the

last years | have analysed royal sacrality in tihmegdom of Sicily during
Norman-Swabian and Angevin-Aragonese period (orenpoecisely between the

* M. BLOCH, | re taumaturghi. Studi sul carattere sovrannateraltribuito alla potenza dei re
particolarmente in Francia e in Inghilterrantr. of J. Le Goff,Ricordo di Marc Blochof L.
Febvre, It. ed., Torino, 1989 (but original ed. iPad924); E.KANTOROWICZ, Federico Il
imperatore It. ed., Milano, 2000 (but original ed. Berlin927-1931); PE. SCHRAMM, Die
deutschen Kaiser und Konige in Bildern ihrer ZBis zur Mitte 12. Jahrhunderts (751-1152)
Berlin-Leipzig, 1928, voll. 2; bEM, Kaiser, Rom und Renovatio. Studien und Texte zur
Geschichte des rémischen Erneuerungsgedankens volm @es karolingischen Reiches bis
zum InvestiturstrejtLeipzig, 1929, voll. 2.

> W. R. BIoN, Dinamiche di grupppora in bem, Esperienze nei gruppi e altri sagdt. ed.,
Roma, 1971 (but original ed. London, 1961), pp.-202; N.ELIAS, La societa di cortglt. ed.,
intr. of A. Tenenti, Bologna, 1980 (but original. égarmstadt-Neuwied, 1969).

® G. M. CANTARELLA, Le basi concettuali del poterén Per me reges regnant. La regalita
sacra nell’Europa medievaled. by F. Cardini, and M. Saltarelli, Rimini-Séer2002, pp. 193-
208; DEM, “Qualche idea sulla sacralita regale alla lucedeecenti ricerche: itinerari e
interrogativi”’, Studi Medievalis. Ill, 44 (2003), pp. 911-927pkM, “Divagazioni preliminari”,

in «C’era una volta un re... ». Aspetti e momentialedigalitd ed. by G. Isabella, Proceedings
of the Seminar of Bologna, Bologna, December 172083, Bologna, 2005, pp. 9-24.
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foundation of the kingdom by Roger Il in 1130 te ttieath of Robert the Wise in
1343) by comparing both iconographic and writtearses, or, in other words,

looking, on one side, through the rich materialdewvice of mosaics, paintings,
sculptures, miniatures, coins and seals and betweenes of coronations or
blessings by God and Christ as well as the presemcthe absences of pictures
of saints, angels or religious symbols and, ondtier side, by exploring the

illuminating textual evidence of th®rdines coronationispoems and verses,
homilies and public speeches, histories and chiesyicollection of laws, letters,

and royal diplomas.

Particularly, my intent was to verify whether in #ilese sources we can find
explicit elements regarding those ideological cpteehat historiography about
kingdom of Sicily has often proposed for its rulettsat is the king as Deo
coronatus rex et sacerdgchristomimetesandimago Dei’ | wished to answer
the following question: were these concepts regdhgsent in the official
representations of the kings of Sicfly?

First of all, | would immediately like to say thamong the existing images of
the kings of Sicily, we can find interesting elertseem this sense in only a few
cases. Therefore, | think that it is very importemtinderline that royal sacrality

" E. KANTOROWICZ, Federico Il imperatore., cit.; E.KITZINGER, “On the Portrait of Roger I

in the Martorana in PalermoProporzioni. Studi di Storia dell’Arte8 (1950), pp. 30-35; H.-M.
SCHALLER, “Die Kaiseridee Friedrichs II", ifProbleme um Friedrich I}.ed. by J. Fleckenstein,
Sigmaringen, 1974, pp. 109-134; M. CANTARELLA, La Sicilia e i Normanni. Le fonti del
mito, intr. of O. Capitani, Bologna, 1988; J.BBOYER, “La «foi monarchique»: royaume de
Sicile et Provence (mi-XIlI-mi-XIV siécle)”, il.e forme della propaganda politica nel Due e
Trecento ed. by P. Cammarosano, Proceedings of the CangfeFrieste, Trieste, March 2-5,
1993, Roma, 1994, pp. 85-110; WEINFURTER “Friedrich II. staufischer Weltkaiser”, in
Virtuosen der Macht. Herrschaft und Charisma vorrilees bis Mag ed. by W. Nippel,
Munchen, 2000, pp. 72-88; BELLY, The New Salomon. Robert of Naples (1309-1343) and
Fourteenth-Century Kingshjf_eiden-Boston, 2003; G. MDENNA, “Dalla legittimazione alla
sacralizzazione della conquista (1042-1140)1,éaratteri originari della conquista normanna.
Diversita e identita nel Mezzogiorno (1030-113®)oceedings of the 16th Giornate Normanno-
Sveve, Bari, October 5-8, 2004, Bari, 2006, pp-30da.

® Here | am following: MVAGNONI, Raffigurazioni regie ed ideologie politiche. | samr di
Sicilia dal 1130 al 1343 Ph.D. Thesis, University of Florence, 2008, ulighdsl; DEM,
“L'immagine dei re di Sicilia”, in M. BISSAGLI, G.M. CANTARELLA, F. DELLE DONNE, L.
Russqg M. VAGNONI, Svevi, Angioini, Aragonesi. Alle origini delle D&ilie, Udine, 2009,
pp. 138-163; 0EM, “Una nota sulla regalita sacra di Roberto d’Angiéa luce della ricerca
iconografica”, Archivio Storico Italiang 167/2 (2009), pp. 253-268pHM, “Problemi di
legittimazione regia: «Imitatio Byzantii»”, ith papato e i Normanni. Temporale e spirituale in
eta normannaed. by E. D’Angelo, and C. Leonardi, Proceedifthe Congress, Ariano Irpino,
December 6-7, 2007, Florence, 2011, pp. 175-196y] “Rex et sacerdos e christomimetes.
Alcune considerazioni sulla sacralita dei re nomafi Sicilia”, Mediaeval Sophia. Studi e
ricerche sui saperi medievalb/2 (2012) http://www.mediaevalsophia.ngip. 268-284;DEM,
Evocazioni davidiche nella regalita di Guglielmo di Sicilia”, in Hagiologica. Studi per
Réginald Grégoirged. by A. Bartolomei Romagnoli, U. Paoli, andPRitti, Fabriano, 2012, pp.
771-788; bEM, Le rappresentazioni del potere. La sacralita red& Normanni di Sicilia: un
mito?, intr. of J.-M. Martin, Bari, 2012pDEM, | re normanni di Sicilia e i loro diplomi. Elemént
di sacralita regia in Auctor et auctoritas in Latinis Medii Aevi litteried. by E. D’Angelo,
Proceedings of the 6th Congress of Internationslgt®llateiner Komitee, Napoli-Benevento,
November, 10-14, 2010, Firenze, 2013, pp. in press.
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Is not the primary aspect of the representatioth@$e rulers, and, moreover, it is
not absolutely constant for the period that | hamalysed. For example, while it
is present during the Norman period (for examplgd®dl is depicted with Saint
Nicolas blessing him on his crown in the little guie@ from the ciborium of the
Basilica of San Nicola in Bari (Fig. 1); or respeety Roger Il and William I
are depicted with Christ crowning them in the mosaii the church of Santa
Maria dell’Ammiraglio in Palermo and in that of tikathedral of Santa Maria la
Nuova in Monreale (Fig. 2 and Fig. 3), it complgt@isappears in the following
years, only to come back during the reign of Robérnjou, though in a very
different manner —Robert is often shown in a simad¢ of devotion toward
Christ or Saint Ludwig of Toulouse: for exampléele fresco of Lello of Orvieto
in the Convent of Santa Chiara in Napoli (Fig.id)the painting of the Master of
the Tempere Francescane (Fig. 5); as well as irp#nating of the Master of
Giovanni Barrile (Fig. 6)—. Moreover, sacrality agps very limited in
comparison with the traditional opinion of histarsa and absolutely never in the
form of king asrex et sacerdgshristomimetesandimago Dei These concepts
appear not to belong to the representation of pawtre kingdom of Sicily.

Fig. 1.Saint Nicolas blesses Roger Museum of the Basilica of San Nicola, Bari.
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R Mt
Fig. 3.Christ crowns William 1] Cathedral of Santa Maria la Nuova, Monreale (fPadg.
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SRl s g, v
Fig. 4. LELLO OFORVIETO, Christ, saints, and Angevin royal familgonvent of Santa
Chiara, Napoli.

Fig. 5. MASTER OF THETEMPEREFRANCESCANE The Crucifixion, Robert of Anjou, and
Sancia of MallorcaPrivate collection.
Fig. 6. MASTER OFGIOVANNI BARRILE, Saint Ludwig of Toulouse, Robert of Anjou, and
Sancia of MallorcaMusée Granet, Aix-en-Provence.

3. Divus Fridericus?

Anyway, let us proceed to the specific topic ofstimaper. Certainly, the
subject of the sacrality of Frederick Il of Swalsaparticularly broad for the
historical importance of this king and for the hugember of existing sources in
which he figures. Consequently in this paper | wilbpose, following the matter
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of research that | have previously described, @nfgw considerations about a
particular aspect of his sacrality. | am particiylgjad to be able to present here
a preview of the results of my recent research len divine and messianic
charagter of Frederick Il inside the works produegdis court with an official
intent:

Even if similar considerations had already beersqmied in previous works,
the sacrality of Frederick Il is particularly emgised in theKaiser Friedrich Il
of Ernst Kantorowicz. The idea of a sacred kingthpps influenced by the
previously mentionedas Heilige of Rudolf Otto, was particularly functional
with regard to the image of an absolute sovereigit Kantorowicz outlined.
Indeed, Kantorowicz often talked about the divimel anessianic, as well as the
angelic and priestly character of Frederick II.

Though Kantorowicz’s book on Frederick Il has besmriticized, and his
conclusions have been revised by other scholass, irterpretation of the
sacrality of Frederick Il, in general, has nevedhe been widely accepted by
historians, and even in more recent works we aathdonsideration, though with
a less emphatic tone, of a Frederick Il comparedrd equated to God and
Christ.

On the contrary, in my previous work on the analysithe official images of
Frederick Il in sphragistics, numismatics, glyptjewelry, sculpture, painting
and miniature, | have found no explicit elementgareding this pattern of
sacrality. Indeed, in his iconographic languageaitteof crowning or blessing by
Christ or by the hand of God disappears; and likewthere is no longer the
presence of saints, angels or religious and saymedbols. In other words, in his
iconography there are no overt elements which atdi@a divine or messianic,
nor an angelic or priestly character of his imad@ather aspects, other
representations of power, have more importancehferSwabian emperor: for
example his connection with the Holy Roman Empiexpfessed by the
exchange of the Norman bull for the traditional @an seal (Fig. 7 and 8), and
in particular with the ancient Roman Empire, expeesby the depiction of the
king in the typical ancient Roman imperial dressl anth Roman symbols of

® Here | am following: M. MAGNONI, Federico Il allo specchio. Analisi iconograficapelitico-
funzionale delle sue raffigurazignDegree Thesis, University of Siena, 2004, unshield;
IDEM, La legittimita e la sacralita imperiale di Federidb di Svevia «Tabulae. Del Centro
Studi Federiciani», 18/1 (2006), pp. 127-169 (réighled in «Eikon/Imago», 1/2 (2012),
http://capire.es/eikonimagofpp. 49-72); beEM, “Il significato politico delle caratteristiche
iconografiche di Federico Il di Svevialgconographica. Rivista di iconografia medievale e
moderna 5 (2006), pp. 64-75pEM, “Caesar semper Augustudn aspetto dell'iconografia di
Federico Il di Svevia’Mediaeval Sophia. Studi e ricerche sui saperi medig2/1 (2008),
http://www.mediaevalsophia.nepp. 142-161;0EM, “Lex animata in terrisSulla sacralita di
Federico Il di Svevia’Mediaeval Sophia. Studi e ricerche sui saperi medig3/1 (2009),
http://www.mediaevalsophia.nepp. 101-118 (republished iDe Medio Aevp 1/1 (2013),
http://capire.es/eikonimagopp. 47-66); BEM, “L’'immagine di Federico Il di Svevia. Un
riesame”,Eikon/Imago 2/1 (2013),http://capire.es/eikonimage/pp. 49-68; and in particular
M. VAGNONI, “Divus Fridericu® Alcune annotazioni sul carattere divino e mess@mrdc
Federico Il di Svevia”’Mediaeval Sophia. Studi e ricerche sui saperi medig7/1 (2013),
http://www.mediaevalsophia.ngip. in press.
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power; or by the use of stereotypical depictiontlod city of Rome and the
imperial eagle (as we can see in the famAugustalecoin and in the imperial
bull, Fig. 9 and Fig. 10); or the depiction of thavereign as source of law and
Lex animata in Terrigas in the sculpture of the Arch of Capua, Fig. 11

Fig. 7 ' Fig. 8
Fig. 7.Bull of Roger 1] Museum of Civilta Normanna, Ariano Irpino (Aveit).
Fig. 8.Imperial seal of Frederick JIBayerische Hauptstaatarchiv, Minchen.

Fig. 9.Augustale Museo Archeologico Nazionale, Napoli.
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Fig. 10:Imperial bull of Frederick I} Generallandesarchiv, Karlsruhe.

In the last few years historians have producednalran of new studies dealing
with representations of Frederick II. For my owmtpbhhave recently reevaluated
both dubious and genuine likenesses of the kingsemte in sphragistics,
numismatics, glyptic, jewelry, sculpture, paintiagd miniature. In so doing, |
have substantially decreased the number of thegusrof Frederick Il which we
know to have been produced both in his court anda agsult of his own
initiative. Even despite these new researches nevertheless clear that, in terms
of visual representations, Frederick preferreddoribe Roman, imperial, legal
qualities himself and his rule, rather than messian sacerdotal characteristics.
It is, however, rather curious, because the stddyridtten sources produces one
result, whereas the iconographic analysis prodaesgher. Did Frederick Il
really want to give these different images of hilftse

To answer to this question, | have decided to campey iconographic results
with the texts which have been quoted by historiassparticularly important
sources for the interpretation of Frederick II'srgdity, in order to look for
direct, explicit and decisive elements of it. Fiitsis important to understand
which type of sources the historiography has geélyguavileged in this regard.

We can identify six different types, namely sourpesduced after the death of
Frederick Il; sources produced outside the coud ianan enemy context (for
example the papal court or the cities of northéaty); sources produced outside
the court but in a friendly context (for exampleSwabian or Ghibelline areas);
sources for which we do not know the origin, tiraadience, or purpose of their
production; sources produced at the court and lebcate the king but with a
private character (for example letters between tesr or poems written by
members of the court but without the imperial oydand sources produced at
the court with an official point of view and in thame of Frederick II.

Obviously, only the last type can be useful fos tkind of work, and thus only
these sources must be analyzed. Finally, a comdidarabout the methodology
of my analysis: my opinion is that historians, siad these sources, have
overemphasized, with regard to the sacred sensendaning of elements that
are not necessary linked with sacrality. | thinlattithe meaning of symbolic
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elements (that, for their nature, are open to wbfie interpretations) must be
given by the text. In other words, | think that dask is to find in these sources
clear and explicit references to the divine andsiaesc, as well as to the angelic
and priestly character of Frederick Il, in ordet tmforce the real meanings of
these texts into anachronistic and preconceiveedrses.

B e BRI o B, ’Phl; 4
0 W -

| | - | l
Fig. 11.Drawing of the Arch of Capy#®sterreichische Nationalbibliothek, Wien.
This is what | have done in my research, and | heessched surprising

conclusions. First of all, despite the very praliproduction of Frederick II's
court, there are very few extant documents (only 26d in general they do not
really reveal much about the king’'s alleged satyral¥es, we can identify a
relationship between the emperor and God and Chyighe fact, for example,
that the king’'s power emanates from them, and thay have elected and
crowned him king. Likewise, Frederick says thateigal and judicial actions he
is inspired by God. However, the relationships lesmthe ruler and the divine is
never explicated in sense of identification betwéan king and the deity and
even if, sometimes, what the emperor does is predeas an action of God, this
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is because Frederick, humbly, considers himsebieda mere tool of God. The
main intent of the text, then, is to celebrate tteed more than the king.
Moreover, if at other times Frederick has a refathop, for example, with the
angels, he does not, in any case, identify himgilf them at all.

If Frederick is celebrated as lord of the whole ik@and even of the natural
elements, this is done without giving him a divat&racter, and it is included in
a monotheistic context that excludes the possthiitinterpreting Frederick as a
deity. If the emperor, on rare occasions, useatpectivedivusfor himself, this
is not necessarily because he considers himsetfahbut in order to express his
relationship with the sphere of God. Moreover, vaa ¢ind nothing about an
eschatological and messianic interpretation of &mell like the emperor of the
last time or like the new leader who, following teught of Joachim of Fiore,
would renew the Christendom before the arrivahef Antichrist.

Other times the text has a completely devotionaksgand even the simple
celebration of the emperor does not find space elhagr, if Frederick sometimes
has a relationship with King David, it is not todamline his messianic and
priestly character (in the way ofrax et sacerdgs Indeed, we can often find in
the texts explicit considerations of the authomty the emperor only in the
temporal sphere of the power, and, concerning Umgtfons in the ecclesiastic
area, there are references only to his militarytgmtion (or, eventually, to his
patronage) of the Christian faith and the Church.

Other times Frederick, quoting passages from theeBiegarding Christ or
even the words of the Redeemer Himself, has aioaktiip, in some way, with
the Messiah, but there is no reason to presumeftisalvas blasphemic. Christ is
only taken as a model. Modelling oneself on Chasalso particularly useful,
depending on the sense of the text, for underliriireg good behaviour of the
emperor, his devotion, his faith, and his respectaind submission to the pope
and the Church, as well as, in other situations,pirfidy and the wickedness of
the pope in his actions against Frederick Il. Mes¥p these messianic
relationships are sometimes included in a contbat tmainly celebrates the
Imperial and Caesarean aspect of Frederick II'sgvow

At this point | would like to analyse more precis@ne document which is
particularly significant to elucidating my methodgical approach and my
opinions. This is a very important and famous sewften quoted by historians
to demonstrate the messianic character of Fred#rittke encyclicalCollegerunt
pontifices written against Pope Gregory IX on April 1239 aftés second
excommunication (and edited by Huillard-Bréholl&s).

The text begins by evoking the priests and the iBéas gathered to conspire
against Christ, Mt 26, 3:Collegerunt pontifices et pharisei consilium in omet
adversus principem et Romanorum imperatorem comuatie'!

1% Historia diplomatica Friderici Secundi. Sive Comationes, privilegia, mandata, instrumenta
guae supersunt istius imperatoris et filiorum eiAscedunt Epistolae Paparum et documenta
varia, ed. by J. L. A. Huillard-Bréholles, Paris, 185261, V. 1, pp. 308-312.

! bidem p. 309, rr. 10-11.
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The meaning of thigcipit, however, is not the identification between thegki
and the Messiah (and we ought to consider thatemthole document we find
no explication in this sense). Instead it appear$eptly useful at the following
negative description of the pope:

“Iste patre patrum, qui dicitur servus servorum Denni prorsus
exclusa justicia factus est aspis surda, non aémstromani principis
allegata; et velut lapis qui de funda jacitur, stontentum emisit
subito verbum malum, ac velut omnino respuens mugmEtione
consilium, «quod scripsi scripsi», vociferans, rdspiam pacis.*?

Moreover, we note that the title o€hristi vicariug,® here as in other parts
of the text, is used, even if with a polemic megnonly for the pope and not for
the emperor. Regarding the latter, the documeks t@hly about the divine origin
of his power and his function as defender of tharCin.

Moreover, the biblical quotations and the sentemaksn from the teaching of
Christ by Frederick Il (Dic, rogo, quid resurgens a mortuis dixit primo
discipulis ille magister omnium magistrortirar “sicut eterni Regis Filius dixit
Petra..”)* do not create a particular link or relationshipween the emperor
and the Messiah. Simply, Christ is a very importaodel for the behaviour of a
medieval king (both as a monarch and as one ofaittgul) and, in this specific
case, Christ's teaching is also particularly fuoieéil in underlining the negative
image of the pope that is described here: cruekdy, uninterested in the good
of the Church and one who has abandoned the examwfReter and Christ.

We could see in the reference to the Roman priscthe King of the kings
and saviour of Jerusalem an allusion to the meiss@maracter of Frederick, but,
really, this is not explicated in the text and miogh in the context, goes in this
direction:

“assidue Regem regum romanum expectans principeptiyitatis
sue fiduciam, et sui exterminii redemptorem. Tewuhostis, Herodes
impie, illuc ire times; lapis offensionis et peseandali, maris et terre
semitas conturbasti, ne Cesar iste, mirabile muaatien et speculum
sine ruga, succurrat more Cesareo terre 'Dei

The emperor is effectively the King of all the attkéngs and, simply, we can
seeredemptoralso as someone who redeems someone else fraiatiesy.

Again, at the end of the text Constantine is nanewmbered for his
characteristics ofrex et sacerdosor alter Christus (“sacri magnificentia
Constantini, qui curatus a lepre vitio, dedit E®ite quicquid habet libertatis

12 1bidem p. 309, rr. 30-32 and p. 310, rr. 1-3.
3 |bidem p. 310, r. 3 and passim.

“|bidem p. 310, rr. 5-6 and p. 312, rr. 25-26.
'% |bidem p. 312, rr. 11-16.
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hodie vel honori§*® and, furthermore, we cannot identify Frederick w@bd
for the reason that whoever opposes the royal popposes the divine power
(“cum dicat Apostolus: «Omnis potestas a Domino ogel potestati resistit,
divine potentie contradicit).’

In addition, the symbolic figure of the lion, whigppears at the end of the
text, does not necessarily have an eschatologim@ssianic or sacerdotal
meaning:

“Revertentem ergo ad gremium matris Ecclesie benignpias
filium singularem, presertim cum petat instantemiaen absque
culpa; alioquin leo noster fortissimus, qui simuladdie se dormire,
rugitus sono terribili trahet ad se omnes a terieikdus tauros
pingues, et plantando justitiam Ecclesiam dirigatellens prorsus ac
destruens cornua superbortitf

Conclusion

In the end, my general opinion is that in his officepresentation Frederick
does not identify himself with God or Christ, noittwan angel or a priest (at
least not explicitly and not in the tone generglpposed by historiography).
Thus the concepts amago Dej christomimetesand rex et sacerdosppear
inadequate for him.

If Christ serves as a model for the king, we cartatit about identification:
Frederick never considers himself to be the SoGod. In the same way, the
references to David or God do not mean that Frekleonsiders himself to be
priestly or divine. These interpretations are fogcithe real meaning of the
sources too much. Thus my conclusion is that theraity of Frederick Il
appears in fact rather reduced and underpoweredomparison with what
historians have generally proposed. Maybe he doesansider it appropriate to
present hignajestasin this way, and perhaps the weight and the sefhgbe
sacred element of his kingship should be reevaluasevell: how is it effectively
used? Does sacrality increase the authority of Kimg? Does it create a
charismaticleader and hypnotiser of the masses? But as | have eqaait is
very difficult to answer these questions and pestp historian here should be
silent.
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