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Introduction
The fleld of maqáma studies has long been a neglected one in Arabic

literature; when discussing, usually in one or two pages, the genre, most literary
histories start abruptly with al-Hamadháni aud then go directly to al-HarTri, thus
leaving aside what 1 would calI ‘the early maqáma’ i.e. the pre-Haririan maqáma.
The few specialist studies focusing on the maqáma give only a little more
attention lo writers of early maqámas other than al-Hamadháni.

Yet the study of the early development of this genre is fascinating and
elucidates the process of how a new-bom genre was delineated— and petrified’.
Many neglected authors calI for a close study. One of these is al-Kámil
al-Khwárizml, a writer almost unknown lo modern scholarship. AI-Kámil
al-Khwárizm¡ was a contemporary of al-Hartr¡ and he wrote one work which
belongs to the genre of maqáma, even though it was not called so by Ihe autor
himself. This work, Kitáb ar-Rihal, has unfortunately been Iost except for one
piece, calledby its author a rihía, which has been preserved in anthologies. Before
tackling the more general aspects of te autor and bis place in the development
of the genre, 1 shall begin with a transíation of this extant piece2.

Transiation
The following is froin amongst the writings of Abú’l-Qásim Ibn

Muhaminad al-Khwárizmi who called bis work ar-Rihal9

(This is) an admonition (was(ya) for every reasonable man, awake and
intelligení, learned and refined, who hates being caught by mistakes, keeps himself

See also Hámeen-Anttiía (1994-95>, (1997 b> and (forthcoming>.

2

The transtation is based on the text in at-Tadhkira al-hamdtiniya VI:401-411 (siglum: T>.
Variants in al-Qalqashandi, Subh XIV: 128-138, arr indicated only when relevant (siglum: Q —as Ihe
texí is quite short, 1 have regarded it as unnecessaly to give ihe exact page and line >. The text of Q
is taken —as al-Qalqashandí himself informa us (Subb XIV:128)—. from T and usually when the texts
differ, thaI of Q is clearly inferior. Sometimes it has been necessary to add a few words to the
transíation to make it more readable: when relevaní, these are indicated by brackets. In a few cases
1 have also added Ihe original Arabic in brackets.

me texí of Q is introduced: “This is the text of a maqórna (sic] composed by Abñ’l-Qasim al-
Khwárizmi on ihe subject of how he encountered an adil, known as al-HTtT and how al-Hill was
lefí dumbfounded when examined and bow al-Khwirizm¡ beat him. Pm Hamdon has given the text
in bis Tadhkira”

Anaquel de Estudios Árabes VIII (1997)
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clear froin tumbling into errors and is too subtle lo falí mío excesses which lead
to shame. (mis admonition admonishes hin) not to claim to be higiter than he is
in fact and to stop short of showing ah he has, to keep some of his arrows to
himself and use but some of his vehemence. He should bargain with his minimal
value, hide many of his wares and conceal the finesí part of his art, without going
to the utmosí limit of his abilities. He should associate with people sincerely and
kindly. His admiration of what he himself knows should not lead him lo hoid in
contempt others in his company nor lo invent lies against someonc who opposes
or addresses hin. (He should heed this admonition), so thaI bis knowledge be
more profound titan his slories and his contemplation more wonderful Ihan can be
seen at first. mus he will be closer lo excuse and farther distanced from disgrace
and collapse;

a true man is nol one who says he is a man
but one whom others say to be such.
Ofí have there been claimanís withouí evidence
who come to shame when it is said: “It belongs nol lo you.”

1 got te assistance of modesíy againsí a haughty celebrity. It was hike
Ihís:

One year’ 1 was travelling upstream in the company of some people -

there were merchants and pilgrims5— and we were going lo al-Chad and al-
liá’irt. Finally we came to a wayside village, populous and cultivated. Every
single one of us was exhausted and distressed by sitting in tite boat, ilí and ailing,
enfeebled and depressed. We were lamenting, and seasickness had taken hold of
us, so we disembarked like prisoners set free, having been beni Iike a dry raceme
of a palm-tree. We were happy to stand up afíer having been sitting for a long
tí me,

1 read a ‘wd»í with Q (T has ayydm) lo make up a tagnís with the following awdnun.

Thus Q; T reads bayna ndgi wa-zd ir .va-thd4ir wa-rdníir “¡si a mixed company”, from: nagfra
— laban iva-ra/sin yukhlatani (Lisa,, al-arab, 5v.); “he mixed the eha4i’r of dates ... with other [datesí
‘n the beverage called nabcdh” (Lane, s.v.); “he fed people wiíh ... jatur” (Lane, 5v.>. As a lectio
difñcilior Ibis might be a possible reading, buí 1 have been unable w find any suitable meaning for
zOir. which, on ihe olber hand, goes well with td4ir in Ihe reading of Q and with the following place
names, both of which are objects of ziyOma. Thus, one has to prefer Ihe lecho simplicior of Q.

6 ~ Mugam al-buIda,, IV:196 amI 11:208 describes al-Ghaiíyán, tbus in dual, the two

buildingí near the lomb of Alt, close so KOfa, asid al-HSir. Ihe lomb of al-Husayn. Q reads al- Azí
br al-Gharí.
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like we were birds from Aqfahs7
who escape from the fowler’s net,
with shaken featers, tufts here and there,
happy to get away.

We had barely relaxed and settled ourselves, when there came someone
shouting: “Which one of you is Ibn al-Khwárizmú?” He was answered: “That
young lad alone over tere, reclining.” The man came towards me, saluted and
said: “The overseer asks you to visit him; please, come right away.

1 got up and followed him until we came to a group of men, serene and
magnificent, handsome and perfect. They were te nobility of te cities and the
eminent notables from Wásit and Baghdad, Hasra and te countryside (as-Sawdd):

You could see revered men wearing turbans,
faces like fulí moons, lionhearted men.

The one who knew me rose to pay me his respects and te others joined
him and stood up. Por quite a time he kept asking how 1 was and saluting me.
Then they insisted on me sitting in the front but 1 refused and stayed in the back
rows and sat down. They started asking how 1 had been, questioning about my
occupation and property, what had caused ¡nc to set out, where 1 was going and
why, how my wife and children were, how were my neighbours and the village:

each was greeting and asking how 1 was,
describing his longing and exalting me,
imploring me to stay for many nights,
eves and morns with him, without leaving

Then someone said: “Have you met the essence of our time and its heart,
te possessor of excellence and its lord, the well of adab and its silver bowl9, te
master of Iraq and the sun of its horizons?” 1 replied: “And who might be the man
of such tremendous descriptions ánd unheard-of metonymies?” They answered:
“Have you nol heard of the Perfect Man of Hit, the man of fame and repute?

Por Aqfahs, see YflqOt. Mu’~am al-buldan, sv. al-Aqt~ (1:237>.

~ AIKhwárizmi in Q; for the name, see below,

Gharab; actually the metaphor is not quite felicitous; later in the texí the sanie word is used
in its otber, and not so elevated, sense (Lane: “the waíer that drops from the buckets between dic weIl
and Ihe watering-trough ... and which soon alters ir, odour”>. One would be tempted to read some
bidden irony in here —aI-Kamil al-Khwárizml the Author making ihe admirer of the Perfect Man of
Uit pronounce unwittingíy his verdict on bis master, the pool of stagnaní wisdom— but this would
obviously be far too 2Oth century. —Cf. also my notes on hadr and banda. below.
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If Quss would have lived until
his time, and Iba Stihán,
Ibn Durayd and Abá Hátim,
Sibawayhi and Iba Sa’dán,
‘Amir ash-Sha’bi and Ibn al- ‘Alá’
Ibn Kurayz and Ibn Safwán,
alí would vaunt in saying:
‘He is our lord’, whereas he: ‘My servants’ ~

1 said to them: “You have done me a favour and wakened my yearn to meet this
famous scholar and renowned lord. Winds have brought me te scent from this
perfume and the roar” of this orator; now, diere will be no need for reports after
havíng seen hím and 1 shall leave ihe nocturnal wandering of the smith because
of him and stay tul morning’2, to win some profit and some cool’3 favour,
craving for him like for a lost fugitive.

Where would 1 go and what would 1 want more
after 1 have reached what 1 wanted and sought for?
1 have found knowledge at your door,
near by; what more merit would 1 look br?
Go and make your pilgrimage to ‘AlE
1 shall make mine to al-Hin and belles-lettres.
What do 1 care, wheter they say: ‘al-Khwárizmi
has done badly’ or ‘well’.”

They said: “Verily, you have done well and found what you were aher.

O Orators and scholars ranging from pre-Islamic times tilí the IOth century: Quss ibn Sáida,

pre-Islamic orator; Sa’sa’a ibn Sohan AM timar al-AbdT, Umayyad orator, d. about 680 (as-
Safadi, Walt XVI:309>; Ibn Durayd ai-Azdr. d.933, (GAS VIlI:l0I-105); AM Hatim as-Sigistáni,
d. 869 (GAS VllI:93-96>; Sibawayhi. d. about 796 (GAS IX:51-63); AbC ‘Abdaliál, ai-Husayn ibn
Ahmad ibn Sadán, d. 992-993, vizier of Ibn ‘Adudaddawla and a short timed patron of at-Tawhidt
(Bergé 1990, p. 122>; Amir ibn Sharáhfl AbC ‘Amr ashShabi, KCfan scholar. d. 721, (GAS
1:277>, stories about him in, e.g., al-Marzubání, Ntir al-qabas, p. 237-251; AbC ‘Amr ibn al-AlA
d. about 770 (as-Suyúti, Bughya 11:231-232>; Abdallat, ibn Amir ibn Kurayz al’<Abshamf, d.
about 680, conqueror md governor of Khurasan (as-Safadi, aJ-Wáti XVIi:229-230>; Khalid ibn
Safwán, late-Umayyad orator, d. 752. (Hámeen-Anítila 1994>.

Hadm may not be Ihe best word lo choose in this context

‘2 Allusion to Ihe proverb idhñ sand ‘la bisurá l-qayn fa- ‘lan, annaha musabbil, (see, e.g., al-
Maydán¡ 1:67-68>,

‘3 Again a somewhat less than feliciíous choice of words; borid(a) Is more often used in dic sense

silly’.
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Por a long time we have been unfolding your priceless words and hoping to meet
you, we have been telling each other about you and been waiting to have you as
our guest. We have often mentioned you in his presence and magnified your
worth. His interest in you has awaked and his curiosity has risen. Wc have been
praying to God that He would assemble you two in our presence, and that you
would see each other, eye to eye, tat the dust of your footsteps would mingle
with his, that your current would run to meet his and your mmd would blend with
his, so that we would know which one of you is te winner in te race, which the
loser, which is te hawk, which the nightingale, and it would become obvious
which has got the marrow and which but aching sinews, for te two of you are,
in the words of te poet:’4

the twin khaaf¿spears, both made of
brown, straightened and hard wood.
The eart is afraid tat two like them would tread upon it:
when such men are with us, we may choose between peace and war.”

1 answered them’5: “You have swerved from justice and misplaced your
recognition. Your analogy is far off te mark, and you have messed tings up:
how far a man of thirty is from a man of eighty, how far a foal in his third year
from a strong full-grown stud, how far a weak colt from a seasoned courser, a
mule of scarce use from an experienced and trained horse?

The foal in his third year, when tied togeter
with strong fulí grown camels, cannot keep up with teir pace.‘6

(1 am but) a foster son of dales and marshes, the inhabitant of reedhuts
and shacks. grown up among Nabatean peasants and base boors, a mixed lot and
a vile mob, in a region, where 1 would cry: ‘Oh, how alien 1 feel!’ if 1 would go
past its walls or cross its bridges. If 1 would see a foreign face, 1 would cry:
Daddy!’ 1 do not know any language except Nabatean’7, 1 have had no teacher

excepí my father, and 1 live amidst people who are not used to travel and who
have never sat on the back of a horse or a camel, who never have left their walls,

By a man of Tayyi’ (ar-Rabi’ ibn Umára>, concerning the two sons of Ziyád ibn

Abdallát, ibn Sufyán, see Aghini XVII: líQ.

Q reads fa-qala and the editor adds in brackets ba da l-4an~d ‘a, thus missing the whole
poiní; al-Kámil al-Khwárizm¡ Ihe Character is the man whom modesty assists,

Attributed to Óarir in Lisa,, s.v. QN’S, but not found in dic editions of his Diwán which 1

have at hand.

le, a variant of Aramaic.
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shades and hilís:

these people are like Ursa minor,
which lags behind, never setting with other síars.’5

How could’ I vie wit a widely travelled man, now on the road, now
settling down, who was born in Hit, was suckled in Kúfa, shed his milk-íeeth in
Baghdad, grew strong in Wásit, was weaned in Higáz and Tiháma, attained his
puberty in Egypt and Maghrib, whose beard and courage grew in Na¿d and Syria,
who got air under his wings in Yemen and Oman, who attained maturity in
Khurasan, whose fame reached its summit in Bukhara and Samarqand, who
became grey-haired and oíd in Ghazna and India, who drank his filí from Sayhñn
and Úayhún, who advanced in years asid gol experienced in Maysán and Basra,
who became baid and hairless in al-Ijibál.

He counts al-Mázint as his teacher and Ib,, Úinni as his servant, al-
Mutanabbi as his r&wi al-Ma’arrr as his inkwell holder, as-Sábi’ ashispen
sharpener. as-Sáhib as bis standard bearer, the Muqla-family as the copyists for
bis attendants, the Aba Hafsa-family as pan of his entourage.’9 He has read alí
books and recited them, learnt alí sciences and transmilted them, studied alí adab
and commilted it to memory, collected al! dtwdns and compiled them, quoted
maxims and arranged them, studied the difficult points and explained lhem,
extemporized speeches and refined them. He is the lake to which people come for
water, the teacher who is visiled, the standard who is turned lo. What a mighty
difference, what a difficult ascent!

Does one meet unarmed a spearman,
withouí a shield or helmeí an ironclad man,
with a mule a swift courser,
with a scythe a sharpcutting sword?”

Hardly had 1 said this when he arrived, hastening towards us, drawing
quickly closer. 1 saw a bald man, wit broken and yellow teeth, broad-nosed, with
bent legs, talí and long-necked, resembling a hairless wolt limping and

See Ibn Qutayba, 1<. al-Anwá’, p. 147, for references. AI-.Kámil al-Khwárizml uses Ibis verse
to refer to the lack of’ travelling among his counuymen, but the original meaning of the verse is raíher
a reference <o the useleasneas of Ihe ma ‘shar in question: tIna it a explained, cg., by al-Birúní,
al-Athár al-baqiya, p. 242. According to lbn Bar. quoted ir, Lisán, av. DÓ, the verse —with
variant dawñAi ‘u— refers to people wl,o are contení with their poverty.

Learned mer, and poeta: al-Mázin¡, d. 869 (GAS VIII:92>; Ibn <hnnt. d. i002 (GAS IX: i73-
182>; al-Mutanabbi, d. 965 (GAS 11:484-497>; Hilál as-Sábi’, d. 1056 (El2 av.); as-Sáhib ibn ‘Abbád,
d. 995 (El2 av.>; famoua Muqía family which produced many notables, <he mosí notable of whom is
probably Abo Alt Ibn Muqia, d. 940 (El2 s.vj; <he most notable member of the AM Hafsa faniily
waa the poet Marwán ibn ab¡ Hafsa d. about 806 (GAS 11:447-MS).
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wandering.20 The others received him with respect and reverence. He directed bis
steps to tbe front of te assembly, and reclined his back on a pillow. When he had
settled down, someone introduced me: “This is so-and-so.” He pinched bis nose
and looked askance al me, speaking out of te comer of bis mout: “Go on about
what you were, fie to the ugly and those who bring it, fie to te bare and tose
who tum it inside out.

Durayd came drawing his halter,
a stud, so do not block his way.
His people love him despite his deformity
—even a beetle is a beauty to its mother.2l

Then he went on: We had a shaykb in Anbar wbo knew many historical
stories (akhbdr). He had attained a respectable age and lived to become extremely
oíd. 1 read with him te whole Book, the science of genealogy, Adab al-kuttáb,
oíd Arabic poetry, Ma’áni of az-Zaggág, MasWiI of Ibn as-Sarrag, Díwán of al-
‘Aggág22, Kitáb al-Isláh, Ihe commentaries of Idáh, tbe poems of at-Tirimmáb,
Ayn of al-Farbúdí, Óamhara of al-Azdi23, as well as most other works,

commonly known or rare.’,24
Thus be went on bragging and prattling, superciliously wagging bis

2(1

1 tranalate from T akhbai (Lisan av. KHBT: khabt = kull sayr alO ghayr hudo>. Q reads

ah/saz (which could be from habita ‘lo have scars’> which is equaily posaible, alihough <he elative
ah/sar does not seem to be of frequení occurrence. It should be noted that ai-KAmil al-Khwárizml <he
Authnr doca nol make much use of alliteration so <bat akhma’ akhbat is not per se a better reading
Ihan a/china atibar (Q reada in fact agnsa ah/sar).

21 Cf. alMaydani. Ma~ma 11:484. —The text of Q is Itere corrupted.

22 Q reada lbn al-’Aggág, i.e. Ruba.

23

It is slightly disturbing tha< al-Farhñd¡ and al-Azdi maite a limping rhyme whereas the
orthographical form of the names would biní al the possibility of a belter rhyme, the ahape W and Z
being very close lo each other. On Ihe olher hand, one can hardly undersland how al-Khwárizml could
have made an elementa’y mistalce in Ihe gentilicium of al-KhalIl (*al~Farhazdi) or thaI of Ibo Durayd
(*alU&)

24

Basic works of philology: the Book (Kitáb) of Slbawayhi; Ibn Qutayba, d. 889, Adab ai-kuttáb
(GAS Vlil:i61-165>; az-Zag~A~, d. 923, Maáni (GAS VIIi:99-iOl>; lbn as-Sarrag, d. 928 (GAS
IX:82-85: Kitáb al-Masáil al-musallaba mm kitáb lbn as-Sarrá~ by AM ‘AlT al-Fárisfl; Dtwán
al-A~ág, d. about 710 (GAS 11:366367); Ibn as-Sikkit, d. 857, lslAh (GAS VIII:i29-136>; AM
‘AlT al-Fatal, láh (GAS iX:lOi-l lO>; at-Tirimmáh, d. afrer 724. Dlwán (GAS 11:351-352);
al-Khalil ibn Ah,nad al-Farbildí, Kitab al- Ayn, d. between 777 and 791 (GAS VIII:Si-56); lbn
Illurayd al-Azdi. Úamhara.
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tongue. People began looking at each of us in turn and counting2’ our words. AII
of íhem got irritated at ¡ny silence while he was speaking and al my besitation
while he was being audacious. Tite oíd man then made a mistake. A man26 was
described to him and when he saw him, he despised and made light of him,
quoting the proverbial Une:

“By the life of your faiber, it is better to hear abouí this man of Ma’add
fax away from one’s house than to see

He went on: “Tite man of Ma ‘add in question was Damra ibn Damra ibn
Úábir ibn Qatan ibn Nahsbal ibn Dárim ibn Málik ibn Hanzala ibn Málik ibn
Zaydmanát ibn Tam¡m ibn Murra ibn Udd ibn Tábikha ibn Ilyás ibn Mudar ibn
Nizár ibn Ma’add ibn ‘Adnán. The form mu ‘aydi is the diminutive of
rna ‘addí ‘belonging lo Ma’add’. The man in question was the one wbo was
lamented with tite following words:

1 wail for a nuble man, Nahshalian, select one,
tite noblest man ever who has been from or traced his origin
to Khindif?”21

1 thought: “Afíer tese words, there is no way lo be patient.29 Afler this
insolence, there is no other way for me than to defend myself, and after being
called a liar, there is no way to keep my peace.

What cause do 1 have (to slay aside) since 1 am a staunch archer
and the string of my bow is tbick:
when it is touched, te arrows resound.30

25 ~ transíate from Q wa-yahsub&na.

26 Obvioualy a reference lo aI-Khwárizmi himself

27 Pan of tIte verse is often used proverbially. The grammatical poiní in it —casina ‘a matead
oían iasrna ‘a- is explained in Ibn Óinn¡ in bis Sir as-Siná a, p. 285 and 288, aud <be background
story for tbe proverb in, cg., ai-Maydán¡, Magma’ 1:227-230, or al-Anbár¡. Záhir 11:235-239.

Q reada: khd,nama mv takhandaf<3.

29
AI-Khwárizmi <he Character is obviousíy right in taking the words of <he Perfect Man of lf¡í

as a barely covered reference lo himself.

30 The verses are taken from Ihe famous slory of ‘Ásim b. Thábil, bId, cg., ir, Ibn I’Iishám,

Sfra, p. 638-648 (translated in Guillaume 1955, p. 426-433; Guillaume, p. 426, understands <he firsí
verse somewhat differently>. Also in Lisán av. ‘NBL and ‘LL, etc.
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What cause do 1 have, since 1 am staunch and well equipped3’
and te string of my bow is bard
like camel’s forearm or much harder.”32

1 turned towards him as quickly as a rash revenger or a timid bird and said: “My
brother from Hit, you have spoken at your own leisure; now answer wben you
are asked. Stay put, bold your reins and tie your tongue. Tite lamenter of Damra
traced Damra’ s ancestry to Khindif wben describing him, but 1 did not bear you
mention Khindif when you traced bis genealogy. Explain your reason for titis.” He
answered: “Khindif was the wife of Ilyás ibn Mudar, and her narne predominated
ainong her children and they came to be called after teir motiter as also happened
to (the children of) Tuhayya and Muzayna, Bal’adaw¡ya and ‘Urayna, as-Sulaka
and Óuhayna, Nadba and Udhayna, and also like (we say) Shabib ibn al-Barsá’
and Bal ‘argá’

1 said to him: “You were asked and you replied, you said and hit tite
mark, but now telí me about Khindif. Is that a given narne or a fabricated
cognomen?” At that bis donkey stopped and his fire died, bis course stopped still
and bis jabber calmed down, bis bubbling settled and bis refractoriness appeared.
He became meek and mild, folded and compiled. Timidity and submissiveness
forced him to seek shelter into saying quietly, bending bis head down: “1 guess
it is a cognomen.

1 said: “It is as you guess, but wbat does it mean and how did she get it?
Por what reason?” He had to resort to saying that he did not know it. Titis he did,
and 1 had made him taste te bittemess of mortification and he sensed how people
were maliciously gloating:

he would have given bis nose to be cut off if bis companions

1 transláte Ihe last word from Naqá’i4, p. 642: dic text of both Q and T is corrupí (al leasí in
tIte respective editiona>.

32

The lasí two verses are found, cg., in Lisán s.v. ‘RD. md Ibn Durayd, <amhara, p. 633.
They are usually quoled in anoiher context. viz. in Ihe sto’y about dic famous kJ,uiba to Ktifana by

a1-Ha~gág —see al-Mubarrad, Kámi1 1:381 (= Ibn Abdarabbih, Iqd IV:121). In the present version,
they are found, cg., in Naqá’id, p. 642, (by Hanzala ibn malaba).

~ Q: Pm ad-Damá’. Lisán (s,v. ‘RÓ) mentions bana l-Ara~; we should perbapa read
Balaw~á, cf al-Éáhiz, Bursán, p. 121.

Eponymous mothers: Khindif (Ibn Durayd, lshtiqáq. p. 42>; Tuhayya (lbn Durayd. lshtiqáq.
p. 233. md Ibo Hazm, Óamhara, p. 467); Muzayna (Ibn Durayd, Ishtiqaq, p. 180-181>; al-’Adawlya
(Ibn Hazm, Óamhara, p. 228 and 467>; Urayna (Ibn Durayd, lshtiqáq. p. 538>; aa-Sulaka (Lisfln av.
SLK); Óuhayna (Lisán s.v. ÓHN>; Nadba (lbn Durayd. Ishliqáq. p. 309); Udhayna (Ibn Durayd,
lshtiqáq. p. 330>; al-Barsa (al-Cáhiz, Bursán, p. 120-121).
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would have called each oter at the halting place35: Get up.’

Rey turned to me and drew around me, with shining faces and entreating
tongues, for me to explain tite case and lo answer tite question. 1 bId them: “Now,
this is extraordinary: should 1 answer my own questions? Ilyás ibn Mudar married
Laylá bint Taghlib ibn Hulwán ibn al-Háfi3t ibn Qudá’a ibn Ma’add —litus in
some genealogies— and site gaye birth to ‘Amr, ‘Ámir and ‘Umayr. One day
he missed them and began blaming Laylá, saying: ‘Go afíer them and telí me
whaí has itappened to them.’

So site wení afíer them and later returned with them, saying: ‘1 did not
stop hurrying (ukhand¿fu) and searching for them until 1 found lhem.’ Ilyás said
lo her: ‘Then your name shall be Kbindif.’ —Khandafa in following someone
means taking quick and hurried paces.

‘Amr said: ‘Father, 1 overtook (adraktu) te game and caught it.’ He
answered: ‘Ren your name shall be Mudrika since you gol hold of it.’ ‘Ámir
said: ‘1 cooked (rabakhruha) and roasted it.’ He answered: ‘Ren your name
ahalí be Tábikha since you roasted it.’ ‘Umayr said: ‘1 was just hiding
(inqama ‘tu) in lite tení.’ He answered: Ren your name sitalí be Qama’a because
you were in hiding.’37 These cognomens stuck to titem and they traced Iheir
genealogy titrough their motherX’8

Having iteard this, tite Perfect Man of Hit said: “This is a useful piece
of knowledge ¡ have now gained and a benefit 1 havejust added to my provísions.
The wise men have said: ‘Conversation wit knowledgeable men adds to your
refinement’.” 1 quoted tite proverbial line:39

“When tite spear beni his back, 1 said to him:
Beware of Kituffif —thaI is me.

He iteld back for a momení but did not keep quiet for long; he did not
titink al alí buí was soon back al his boasting and restaríed his prattling, wishing
to get his revenge asid to itave the dice again in his hands. He lefí the science of
genealogy and shifíeil lo tIte flehi nf 1~nguage, nol ~‘h~ that ~“ a.~ VA

reach thai and itis eye was too shortsighted for its trulhs.

1 transíate from Q al-n,unñkhi,

36 Por Ihe final short vowel. see lbn Ourayd, lshtiqáq, p. 536 note.

T reada lil-ititibá’ wbich is obviously a printers error,

38 The famous story about Khindif ¡a usually <oíd aomewhat differeníly (see cg. Lisán av.

KHNDF).

By Khut~f ‘bn Nadba as-Sulam¡, see Aghán¡ XV:71 and al-Bagitdadf, Khizána V:438.442.
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He said: “Once 1 attended a race course of science and a feast of prose
and verse which was overcrowded with eloquent orators, convincing sages and
perspicuous scholars. Re place was fulí of venerable oíd war itorses. victorious
coursers and free roaming rhetoricians. Rey started many different disputations
and argued with each otiter in several fields, discussing tite images of poetry
(ma ‘dnf 1-qaríd), roamihg fas and wide until someone grabbed tem by tite
throat in asking about te line of al-Farazdaq:~

O son of Marwán, te fangs of time itave left4’
property cititer uprooted or cut down.

Rey42 began arguing beatedly about tite verse and tite discussion drew
long. Every single one of titem tried to make use of analogy, took paper (to
clarify bis opinion), got along on tite road and began asserting itimself. When 1
saw them heedless in their perplexity and blindly wandering in teir error, 1 called
out: ‘Now turn itere and listen to me!43 1 am your man, 1 know what lurks
under its hide.’ Ren 1 showed them te secrets of te verse and 1 kindled its fire,
1 untied its knots and 1 citurned its cream, 1 made its lurking bird fly (and get
caught) and 1 cracked its stone (for tite water to flow) and 1 let titem see its
secrets and intricacies (‘ugaraha wa-bu~arahú).”

The< said: “By God, you are good! You are tite besí of us to attain tite
goal and te most lucid of us to lay error?5 bare, you are tite clearest of us to

40 Oiwán, p. 386.

The gramrnatical poiní referred lo by al-Kámil al-Khwárizmi ihe Character lies in tIte firsí
hemiatich (wa- ‘addo zamñnun br wa- ‘addu zanu2ninj yd bna Mamwñna 1am yodo ‘).

42

The <exí of T reads before tbis “<huinma lan, yahtabisfthi illa qaltian” -which is missing from
Q— buí 1 <alce <his lobean erroneous repetition of the sarne formula in Ihe preceding paragraph. Lack
of quotation marks in <he Arabic texí malces Ihe passages asnbiguous, and Ihe copyist (or editor?> who
has added Ihese words seems <o have believed thaI tIte scene narrated by Ihe Perfect Man of Bit ended
with Ihe verse quotation. Thus, “1” in <he following would refer lo al-KA,nil al-Khwárizmi. bu< ibis
does not seem lo be <he correct reading. 1 lake <he narrated scene <o continue a few unes longer, until
“qdlñ: li-ltñhi aba/ca”, being typical bragging by dic Perfect Man of H¡t. AI-Kámil aI-Khwárizm¡ does
noÉ begin bis unes until <he following verse quotation.

me lasí fewphrases are reminiscent of Qur’3nic language. althoughnot—exceptfor”heedleas
ir, Iheir perplexity” = Qur. 51:11— direc<ly talcen froni it.

Ei<her ihe presení audience of <he Perfect Man of Hit, ir, wItich case ihe narrated scene has

ended, or ihe audience in Ihe narra<ed scene.

Both T and Q read ghnyñya. Eidier this is a rare (unatíested?> variant for ghaw<3ya or it should
be correcled <o ghayaba.
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make obscure things apparent and tite most enlightning of us in answering off-
hand. We do not know anyone else on the earth who would have known witaí was
in thai verse and would have undersíood its itidden meanings!”

Now, 1 got angry and agitated al this4t, 50 1 quoted lite verse:

“Wito thinks tat other people’s intellect is deticiení
and itis is more than perfect, becames a target for attacks.”

Then 1 went on: “You have claimed more titan you have. Telí me about
the beginning of this verse, oh you who itave put your horse in tite race: how do
you read te first word, wa- ‘adda or wa- ‘addu?47” “Boíit have been
transmilted,” he answered. 1 said: “So you begin with a verb but later refer lo a
noun!4’ How curious! Prepare yourself for Ihe next question and telí me: wity do
you end (tite third person masculine singular) perfect in +aT’

He answered wititout blinking itis eye: “Because it is an indeclinable, to
witich nothing is added.” 1 went on: “Titis is tite commonly known answer witich
you can gel even from schoolboys. What 1 asked abouí, was a certain additional
piece of informalion and 1 entreat you lo disclose its secrets.” He replied: “Tite
great grammariasis and otiter transmiííers itave said nothing more titan what 1 have
explained and they itave added noíhing to what 1 have clarified for you”

“Stop tat, 1 ejaculated, “IdI me about titis construction: does it itave a
grammatical cause (‘illa) or not?” Ral made itim itesitate and move uneasily. He
kepí opening itis mouth and clearing itis titroat, but tite road was blocked for him
and he got stuck in tite narrow passage. He almost choked but itad to adrnit: “1 do
notknow;”

Rey said lo me: “Wito trows his weapons away and lowers his arrows,
itas excused himself Who draws back afíer having attacked will be saved from
lite fighíing:

The truth is brigitt, its way is nol in doubt:
men of intelligence know what is true asid becoming.49

Your arrows have come up as wínners and your brilliance itas become
apparení. You did well in tite game and carried off tite stakes. Telí us now tite

46 <ranslate from Q: odrakanii

le, ,va- ‘adda zamanun or wa- ‘addu zamñnin. The verse —with Ihe vatianí wa- ‘addu

zan,ñnin- is uaually talcen as an example of at-mayl mao 1-ma ‘mi walt ‘rad ant llaiz. lo
cxplaiu, nolniíaativcmugallofinslead of accusalive. see, cg.. Sburiih Saqí az-zand 1: 127; Insáf, p. 188;
Nuzhat ai-alibbá’, p. 13; lbn flurayd. Camhara. and Liaán. av. ~LF and SHT e<c

4’ le. if one reada wa- ‘adda, <he ved,, lan, yada is ¡cfi withou< a proper subjec<

TItia verse is a favorite in muftkharas, see, cg., lpseudol-al-Éáh~z, Mabás,n, p. 149 and lío
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answer to your question and guide us to what you have alluded to so tat no one
can say: ‘Rat was mere nonsense and siteer absurdity’

1 replied: “Wit pleasure. Now listen to titis, you wretcbed: Re verb is
derived from its subject like a son from bis sire. Rus tite verb cannot do witbout
a reference to its subject, in any utíerance. In tite perfect tis is +a in tite third
person, in present and future te prefixes. You can see titis because tite +a of tite
titird person does not combine in the perfect with tite +t and +n suffixes. Rus we
say akhrag+a with +a but akhra~+tu and akhra4+nd,50 dropping the +a wbicb
we were speak.ing about, because no grammatical category can have two signs,
that is impossible. But if tite suffix +ná is used as an object marker, ten you keep
tite +a. Titus you say akhrag+a4-nñ l-amiru. Rat sbould be clear as daylight.”

Re people clapped teir itands and applauded, yelled ‘bravo’ and ‘well
done’, but tite seholar of liB started trembling like a tiny bird, tuming itere and
titere like a itungry man5’, tinking that bis lion itad turned into a rat and bis
hawk into surad52 tat bis pearís had become a string of beads asid his olive oil
bad citanged into stinking water, tbat bis spear had become a cane, bis straightness
had become crookedness and bis genuineness a fake, titat bis soundness itad
deteriorated and bis iron had become rusty. Someone recited:53

You see a lean man and despise him
but under bis dotes there is a brave54 lion.
A comely man may deligití you, but witen you try hiii
he may not be wortit your belief.
Man’s size is no glory to bim,
bis glory lies in nobility and ebaracter.”

Re Perfect Man of Uit despaired and became short of breatit and bis
senses became numb. People abandoned itim and he kept kicking tite soil asid
biting bis hand, cursing titis day and blaming himself, wiping bis forebead and
moaning copiously. When 1 rose, the people rose with me leaving him despised

~ Reading al-rnasJizr (T: al-masghñr, for wbich seo. Lane 5v. tnasjÑr; Q: as-~uqúm. which
<o be an atiempíed emondation, hannonizing dic word whith al- ‘usfizr>.

52 Lanius excubilur (7>. set B. Lewin (1978) sv.

Altribuled lo several poets in different sources, moslly lo al-’ Ablata ibn Mirdás (set Lisan
s.v. MZR; according lo a note attributed lo Mu’Awiya ibn Málilí in a~-$ágItán¡’s Ubáb>; Lisán gv.

TRR altributes Ihe verse lo al-’ Abbás or al-Mutalammis; etc.

It may well be thaI dic corred reading should, though, be ,nuz& (for muzir>, especially ifwe
accepí dic varianí asad (<he other variant being ra4ul).
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and loatited. Wben he was lefí alone, he wished to be dead: bis tears flowed and
he itoped that tite eartit would swallow him up:

He was like a favorite cali” amidst people craving for itim
and noble lords came seeking sitelter from bis loins
but he became lonely as a man with scabby sUn,
banished, not even camels would draw near itim.

He rose and followed me, ten stopped to bid me farewell. He apologized
profusely, repenting and asking for pardon, saying: “Re like of you will surely
repair tite damage and forgive a sup and a tumble.56 Your young age, your
sitabby outlook and your meek beitaviour misled me.” 1 replied: “1 understand alí
that, and you are pardoned, not blamed. What happened between us sitalí be
forgotten, not remembered, folded up, not spread out, hidden, nol divulged:”

tite disputation between meo of knowledge does not impair
witat is between tite winner and Ihe losen’

After that tite Perfect Man of Uit became silent and did not speak any
more. 1 went back and he returned. That was my first and lasí” encounter wilit

Literallv haww meana Ihe stuffed-sldn ofthc calf whieh is used so that ita motherwill Bol atop

producing milk.

56 Cf. Hiimeen-Anttila (1994>, no. 71

Sic! Arab Mediaeval authors rarely a<op <o consider how what is nanated fits with Ihe fact that

it is narrated. Talcing al-Kámil al-Khwárizm¡ by bis Icharacleral word would tbrow suspicious light
on Itis sinceriíy in pardoning Ihe Perfect Man of liii —and tIten divulging Ihe whole story for aB <o
hear. This kind of apeculation, closely related with dic question of an unreliable or unsincere narralor
which has lately been <alcen up by. cg., iT. Monroe in bis The Art of BadF’ az-zaman
alHamadhñni’ as Picaresque Narrative (Beirut 1983>, is alien <o Mediaeval Arab audiora, and no
far-reaching conclusiona ahould be derived from diese kinds of inconsistencies. AI-Kámil
ai-Ki,wánizml <he Autbor is quite aware <hat <he sto~y he is telling is fictitious and Ihus he doca nol
care aboul dic apparent inconsistency between bis characler promising in <he slo~y nol lo divulge dic
whole thing and Ihen telling tIte story: word-of-honour given by one fictitious characíer <o another is
nol meaní lo he kepí.

The lack of interest on <he pan of Arab authors may be in connection with dic oral or
pacudo-oral character of Arabic literature: as every piece of information derived or was <alcen lo be
derived from eye-witnesaea. Ihe question of Ihe writlen story was secundaiy. Cf. <he care widi which,
e.g., Juan de Valdés in Itis Diálogo de la lengua (Clásicos Castalia Ji. Ecl. Juan M. Lope Blanch,
1985), p. Sí, explains <o bis readers how and why <he dialogue was pul down.

1 am nol sure whether Ihis should be read as an allusion lo the reappearing maq~ma hero in,
e.g., al-Hamadhání’s and al-Harina work.
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itim, tite itidden and te obvious of our meeting, alí tite acquaintance we ever
badY

Study
Tite autitor of ibis text is very poorly known. ‘Abdallálx ibn Muhammad

ibn ‘Alt ibn Muhammad ibn ‘Abdalláh al-Kbwárizmi Abú’l-Qásim al-Kámir
was a contemporary of al-Hariri. lis fatiter came from Khwárizm —hence te
family name— buí setiled in Ráqitá, a village in al-Batá’ih, tite area between
Wásil and Basra. He was in Wásit in 500 and dedicated bis work Kitñb ar-Rihal
lo Hibatalláh ibn al-Fadí ibn Sáid ibn at-Tilmidit in 502. In 510 he was in
Baghdad, wbence he returned to bis native Ráqitá and died soon afterwards.

AI-Kámil al-Khwáizmi wrote poems and oter works —al-Qiftt telís
us íitat ite read bis poems and otiter works in Baghdad— wbicb do not seem to
have met with success, as they have been losí; te only poem of his of whicit 1
am aware is tite one quoted in al-Qifti’s Inbáh, loc. cil., a ratiter trivial piece
repeating the lasí word in eacit une in two different meanings (beginning: Jwa]-
rubba laylinfaraytufarwataha/tdgbbUha wa-hwa báridun bdrid; munsaril>’). His
writings may itave included some lexicograpitical tracts; an Abú’l-Qasim al-
Kitwárizmi is twice quoted by Yáqút in bis Mu’gam al-buldán as an autority
on lexical geograpity (on Ubda and Agyád; 1:74 aud 1:105), and titis may refer
lo our autitor.

Rus, al-Kámil al-Khwárizml is no towering figure in 12t century
literature. Yeí he did write one interesting work, bis Kitdb ar-Rihal witich has also
been losí except for te one rihía preserved in Ibn Uamdún’s Taditkira
VI:401-41 1 (whence it was taken to al-Qalqashandi’s Subh. XIV:128-138) and
transíated aboveP’ AI-Qifti does not mention tus work, but as-Safadi telis us
titat it consisted of 16 rubIas and tat al-Kámil al-Kbwárizmí wrote them in tite
manner of (hadhñ fi/id hadhw) maqámas. In fact, according to as-Safadi “when
al-HarIrT managed lo precede him in writing maqámas, tis al-Kbwárizmi created
(ikhtara ‘a) a Kitdb ar-rihal” whicit seems to imply that te difference between
tite two works was mainly felí to be thai of title, not genre.

The texí of T adds in bracketa: wa-ba da dh&lika shi ‘run alghaylu dhikrah&. TItese seem
<o be Ihe words of <he editor. Ihsán ‘Abbas —who, it should also be noted, has excised two chapters
from tIte end of bis edition of Tadhlcira (vol. IX; see his note ir, llie preface of <he Index-volume, p.
6> for no apparent reason. The text of Q does nol mention any verses.

As-Safadi. WalT XVJI:541. —He was also known as ar-Raqitá’! and din al-Khwarizmf (al-

Qift¡, lnbah 11:136). The following biographical sketch of al-Khwárizmt is based on diese two sources.
According lo Ihaan ‘Abbás’ note (Tadhkira VI:401> ibn Malctflms Tallhhis and al-Fuwafl’s Ta’rlkh
also contain a note on bu buí Ihese sources have not been available lo me. According lo aa-Safad!,
WalT XVli:542, bis biography should also be found in YAqñt’s Mu’~am al-udaba’, buí his is one of
Ihe bat biographies.

6’ tic passage on al-Khwárizmf in El
2, art. maqAzna, p. 108b, should be correcled accordingly.
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Tite text of the preserved rihía is given by Ibn Uamdfln in bis chapter 31
on al-Mukñtabaít wa’r-Rasá’il. where he also gives maqámas by al-Harnaditán¡
and al-~~rl. Re preceding texí, al-maqáina al-KQflya (no. 5) of al-Hamaditání,
is introduced, very typically, by Ibn Uamdún as follows: wa-min rasá’il
AbPl-Fadl Ahmad ibn al-Husayn al-Harnadhanr al-ma ‘rñf bi-Badt’azzamñn
al-musammñ>t bi’l-maqámñt. It is obvious that for Ibn Hamdún tere was no
clearly defined génre called maqámát62 for itim, ihe lexís wriíten by
al-Hamadhánl, al-Harlrl and al-Khwárizm¡ were, prima facie, rasáil, not
maqámát nor rihal.

The underlying legitimacy of ibis attitude is obvious: al-Hamaditání
himself readily borrowed from his own rasá’il to his maqámas (maqámas ‘IlmYya
and Wastya, no. 40-41, are in fact taken from bis rasá’i163) and many of tite later
maqámas, especially those where te picaresque plol was secondary or non-
existent, are hardly distinguishable from other, “ordinary” rasá’il, excepí for some
technicalities (use of narrator; labelling tite texí as maqáma, etc.).

Seen against this background, tite solution of al-Qalqasitandr, who called
tite text a maqáma wiíitout furtiter ado, is quite legitimate. Moreover, he is by no
means alone in ihis; Ibn Butlán, the autitor of Da’wat al-atibbá’, did not cali bis
work a maqáma —and lite aulitor probably was quite unaware of tite work of
Hamaditánt— but later, al-Qiflí calís Da’wat al-atibbá’ a maqáma in Ta’riilch
al-hukamá’, p. 298. Confusion of te lerms risala and maqáma is also very
common in biograpiticital dictionaries, and it is obvious that maqdma was not (not
always, al Ieast) laken in tite Middle Ages as a precisely limited and specified
tecitnical term, but as a bose description of certain kinds of lexís and also as the
title of some famous collections, especially that of al-HarIrí. No one would itave
thougitt of calling al-Harlrl’s texts “rasáil” —although one sbould note tal Ibn
Hamdún did pul ítem in bis citapter on rasá’il —but nol because of any initerent
feature relevant for genre-analysis, but simply because maqámát was te famous
tille of bis book, and maqáma that of each of its 50 ‘citapíers”.

From titis point of view, we can easily accept tite rihal of al-Khwárizmt
as maqámas, despite tite fact litat tere is no fictitious narrator. Tite main character
of lite text is tite autitor himselr5, buí it seems probable titat lite oliter acíing

62 On <he queation of Ihe genre, set Hámeen-Anutila (1997 b).

63 See Hámeen-Anttila (forthcoming>.

64 See Hámeen-Anítila (forthcoming).

65 Note íhat the author la vezy poorly known. He seema lo be an historical person. buí on <he

olber Itand, biographies are sIso sure dial Abo Zayd as-SarflgI was one, loo, and even ‘IsA ibn
HishAm has liten searched for among historical persons. The habit oflater authors to confuse fictitious
characters wiíh real persons is siso olherwise altested. fle Itero Bishr ibn Awána of tIte last
Hamadhánian maqáma, Bishaíya, has later found Itis way among Itiatorical pocís; seo, cg., at-Tadhkira
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citaracter, al-Kámil al-Hill “tite Perfect Man of FIR”, is a product of al-
Khwáizml’s imagination. Stories of coming to meet —and sometimes defeat—
a bragging adib are not rare iii Mediaeval literature: one may only titink of
Násir-i Khusraw’s encounter in Simnán66, an undisputably itistorical, noí
fictitious encounter —but tite Perfect Man of Hlt is ah too perfect to be anything
buí an invention of the autorA’

AI-Kbwárizml himself called bis collection Kitáb ar-Rihal, if we are lo
believe as-Safadí. Re only text of al-Kitwárizml witicit itas survived could as
wehl be called wasfya, tite word witit witicb the texí beginsfr’ Technically, tite
lext is tite waslya of al-Khwárizml, bis admonition to bis readers. The episode
of tite encounter witit tite Perfect Man of Uit is given as an illustration of tite
general admonition put forward in te first paragraph of tite text.

In titis te text resembles tite tradition of Kalila wa-Dimna, a text often
mentioned as a model by maqAma autors, most notably by Ibn Sitaraf69 Tite
tales of Kailla wa-Dimna tead to begin wit general advice (do titis in order thai
witat itappened to so-and-so will not happen to you) witicit is titen illustrated by
story following after te interlocutor of te narrator has put bis question “ and how
was titat?”’0 Similarly, al-Kbwárizml starts with general advice and titen gives
us an illustrative example. Wbether this was itis technique in te otiter rUdas, too,
must be left open, as tite oter riMas have not been preserved. or at least itave not
yet been found in tite infinite mass of Mediaeval antologies. —Re same
reservation naturally holds true for any conclusions based on titis sole text.

It seems possible titat al-Kbwárizml itas consciously developed furtiter

as-sa’diya, p. 110-111 (with reference lo ash-Shagar¡, al-Amáli)
me similarily of dic rihia witIt maqámát is even more obvious once one malcea <he mental

exercíse of lhinking of <bis semi-obscure al-Khwázizm¡ as fic<itious, loo. Thus Wc would have a
fictitious main character-cum-nan’ator.

66 See Thackslon (1986>, p. 2-3.

67 The line belween real and imaginazy mufiikharas may prove lo be quite fluctuating; the famous

nzufakhara between Abil Bakr al-Khwarizmí and al-Hamadhánl may sound real, and obviously has
some historical background, buí we musí remember thai a description of dic events has been preserved
only in Ihe rasá’il of al-Hamadháni. One remains wondering how the sanie episode would have gone
according lo Aba Baicr al-Khwarizml.

65 Cf. ai-Hamadháni’s al-maqáma al-Wasrya.

69 Set bis Masá’il al-intiqád, p. 5.

~70The technique of annexing the story lo a piece of advice comes from India —it is not for
nodiing thaI Ihe word for “tale’ in Sanskrit is kathñ (literally “Ihus”>. from <he initial formula kathñ
état “it was thus”— and is found as well in Europe; in, cg.. Juan Manuel’s El Conde Lucanor
(Colección Austral A2i. Ecl. María Jesús Lacarra. 1988) the siories are introduced often hy: “El Conde
le rogó quel’ dixiesse cómo fuera aquello’.
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te tecitniques used in tite maqámas of bis predecessors. At least, te biographers
give us to understand that when al-HaxírT had preceded him in writing maqámas,
al- Khwárizmi felt tat te genre was occupied —be migitt itave titoughí of it as
a style or manner, tougb —and turned lo otiter possibilities. Thus, he must itave
been well aware of tite work of, at least, al-Hamaditání and al-Harirí.

Tite main difference beíween his maqámas and titose of al-Hamadháni
and al-Harirí is that al-Khwárizmi selected himself as tite narrator and tite itero
wito fxnally gets tite upper hand?’ It seems as if be itad taken separate elemenís
of tite maqás and combined ítem into a new pattern. Thus we find in bis ribla tite
following elements, alí of whicit are well known from tite maqámas and many
also from otiter genres:

a) shabby72 itero whose eloquence is fully disclosed only in the end [al-
Khwárizm¡ tite Character]. Re use of a narrator-cum-hero leads lo a maqáma
transposed to tite firsí person. AI-Hamadháni had sometimes used his narrator,
‘Isá ibn Hisitám, as tite itero, loo (cf al-maqáma al-bagitdáditfya), but for itim
titis was an unusual solution. Abñ’l-Fath and ‘Isa do travel togetiter in several
maqámas, but in titese, it is Abú’l-Fath wito itas tite leadisig role.

1>) pitilological quibbles, partly as riddles and/or contcsts.
e) tite final scene of one of tite characíers following tite otiter after te

assembly itas dispersed. In maqámas, tite narrator usually follows te itero in tite
final anagnorisis, cf. below.

d) use of rhymed prose, common for risálas in general.
e) interwoven verses, conmion for risálas in general.
fi) travel teme. In tite rubIa, tite teme of travelling is divided between

al-Kámil al-Khwárizml —wito is on the road— and lite Perfect Man of Hil wito
itas been tite paragon of a wandering and ilinerant scholar, if we believe tite
eulogy of al-Kámil al-Khwárizmt.

g) possibly also te use of envoi, although ibis remains uncertain, since
tite final verses witich may bayo belonged to tite lext itave been excised (see
aboye).

Now, titese are te elements from witicit one migití build a decent and
appropriate maqáina, but al-Kbwárizmi itas opted for anotiter kind of solution,
witeíher consciously deviatisig from bis models or nol. He itas moulded tite
narrator and lite hero mío ono citaracter (and itas given his own idenlity to lite

din Bullan, The Physician’s Dinner Party (Da ‘wai ol-atibbñ), p. 5, left Ihe
narralor.—cum—Itero anonymoua (<pila ba ‘<¡u/sun,).

72

The shabbinesa —or <o aay tIte leasí: Ihe unimpresaive outlook— of al-Khwárizmi ube
CItaracter is nol emphasized, buí it is made clear by ihe a<litude of <he Perfect Man of Hlt. wIto
Itimself is described as aomewha< delapidated. AI-Khwárizmi’s altire musí Itaven been in conformity
with bis own síale aher <he long journey from which he goes directly, withouí tidying up, lo mecí Ihe
Perfect Man of Hit.
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Citaracter) and divided’te eloquence into two” —te eloquence and erudition
of te Perfect Man of Uit is after alí very impressive, if ono’ does not let al-
Khwárizmi lead ones evaluation.’4 Ris has inevitably led to a change in tite
fanal anagnorisis: as tite narrator and te hero is tite same character, titere is no
need, nor possibility, for any anagnorisis in the Hamaditánian sense, yet tite charm
of tite scone —of wbich already al-Hamadhán¡ was well aware’5- has enticed
al-Kámil al-Khwárizmi tite Autor to keep te basic features of tite scene,
transposing te roles, but keeping te final and intimate t6te-~-téte after tite
audience has dissolved.

As we hayo te text of only one of al-Khwárizmi’s rihal, it is naturally
somewitat risky to speak about te wbole collection of 16 rihal. One migitt
venture a guess that al-Kbwárizmi himself may have been te itero in ah of these
stories as it is peritaps somowhat difficult to imagine bow he could bave combined
tis piece wit oters witl’í fíctitious main characters. Selecting real persons as
iteroes would probably bave been out of question: the autitor surely did not intend
to exalt te eloquence of otbers at bis own cost. A single main character is,
thougit, not self evident in tite early maqAmas. AI-Haniadháni bimself used
mainly Abti’l-Fatb as bis hero but also others (‘IsA ibn Hishám boing tite most
common but not tite only one) and some of bis followers used several so that we
cannot spoak of teir particular maqáma hero.

Tite tille of tite work, ar-Ribal, soems to give us reason lo suggesl tbat
tite travel liteme, one of te basic features of te maqámas, was prominent in
Kitáb ar-Rihal, too. Re solo surviving rihía does not sbow any picaresque
features, so it remains an open question witeter tere were picaresque plots in te
otiter pieces. This is possible (al-Hamaditání, too, wrote both picaresque and, e.g.,
philological maqámas) but not necessary, as tite pitilological aspect seems to itave
soon gained tite upper hand elsewhere. One need only take Ibn Sharaf’s Masá’il
al-intiqád as an example, a collection of literary criticism, which tite autor
himself explicitly connects wit te maqáma genre.

Tite place of al-Khwárizmi in tite itistory of maqámas seems relatively

It should nol go unnoticed that Itis antagonisí is callad Kámul HO, whereas al-Khwflzizmt
himself has Ihe cognomen al-KAmil al-Khwárizmi ‘ube Perfect Man from Khwárizm” (seo as-Safad!,
WálT XVII:541).

II soema thai tIte eloquence of Ihe Perfect Man of HII is mainly described lo highlighl dic even
more perfect man of Khwarizm, a common technique in epics and <he like where <he enemy. Ihe other,
is depicted as brave and heroic so that his conqueror síanda out as an almosí gigantic figure. There
would nol be mucIt bragging aboul beating ihe Baghdadian merchaní of alHamadháni’s al-maqdma
al-Madfri’yo in a conteal of adab.

It seems, though Ihe question is by no means solved as yet. that in al-Hamadhsn¡’s colleclion
<he maqámas with lIte recognition/anagnorisis tend in general <o be later than dic odier maqámas: once
he had invented diis finale, al-HaniadhflnT was willing lo copy it in one maqama after anolher until
it came lo be regarded as one of tIte moal basic features of maqflma.
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cloar. but itere remains tite question of te literary merit of bis work. The
language of al-Khwárizmi is withouí doubt less ornate titan, o.g., al-Hariri’s
—witicit may be one of tite reasons why he losí tite competition and felí mio
almosí complete oblivion— but it is fluení and unforced, titewords following each
otiter effortlessly. Re siteer erudition of al-Haririi’s language has always been
admired, buí one cannol escape tite feeling thaI tite moderate ornamentation of
al-Hamadháni and al-Khwárizmi would hayo, in fact, given belter prospecís for
tite genre: tite language of al-Harir? simply overwitelms bis plots, obscuring te
story itself.

AI-Khwárizmts work, titough, does nol lack erudition. Grammar and
genealogy prove lo be lite final undoing of te boasiful Perfect Man of 1-Tít. and
al-Kbwárizmi tite Autitor does not refrain from a lengíhy listing of scholars asid
titeir works and he divos with gusto into grammatical quibbles. Yeí lite plol does
hayo a citarm of its own. As a whole. al Ieast 1 flnd lite pioce quite agreeable and
well worth retrioving from its presoní oblivion.

AI-Khwárizmi’s work is a living teslimony of lite vigorous life of te
early maqáma. Until 550, íbero were at least 20 maqáma autitors7t from alí over
tite Islamic world, not to mention te unique success enjoyed by al-Harirí?
Many of titese writers were fas from being servile imitators of al-Hamaditán?: tite
genro was being vividly experienced and tested lo its Iimits until te
overwitelrning influenco of al-Harirí gaye tite classical modol for maqámas.
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